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NEW TITLES FROM GOLGONOOZA PRESS

STANDING ON EARTH
Selected Essays by

WENDELL BERRY

This is the first substantial selection of this
major American writer to be published in the
U.K. In his enthusiastic Foreword Jonathon
Porritt writes; “The essays in this anthology
have been chosen with great care to show the
full range of Berry’s prose. His is the most
powerful antidote to the seductive lure of the
spuriously modern, calmly but comprehen-
sively demolishing many of the claims that
modernists make . . . Time after time he holds
up a model of good work andright livelihood . . .
Berry’s concerns are with the well-being of the
land and the human soul . . . one of the most
worldly and earthy writers that [ have ever
read. He is too a great healing force, from
whom [ suspect more and more people will
draw new found strength and inspiration.’

256 pp hardback £14.95 paperback £8.95

GOLGONOOZA - CITY OF IMAGINATION
Last Studies in William Blake by
KATHLEEN RAINE

Written so as to reach into the very heart of
Blake’s thought, this book may be read as an
introduction to the whole of his work. From
its pages Blake emerges as England’s great
national prophet, a key figure for our age,
one in which the outworn materialist dogmas
must give way to an age of Imagination —a
vision of the sacred nature of reality itself.

190 pp hardback £19.50 paperback £7.95

THE RAPE OF MAN AND NATURE
by Philip Sherrard

Described by reviewers as ‘a most remarkable
book’, ‘a philosophic masterpiece’ and ‘an
important contribution to the ecological debate’
this paperback reprint of an exceptional book
that quickly went out of print is now available
once more to a wider readership.

128 pp paperback £5.95

From Golgonooza Press, 3 Cambridge Drive, Ipswich, [P2 9EP. Please add 10% for p&p.
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SCHUMACHER
COLLEGE

An international centre for inquiry into the ecological and spiritual
issues that underlie our global predicament.

Are you concerned about the state of the world? Do you suspect
that technological and political solutions are not enough? Would
you like to take time to explore the roots of the matter?
Schumacher College, whose residential courses are led by
inspiring contemporary thinkers, may provide the
opportunity you have been waiting for.

August 25 - September 20
Theodore Roszak EarTH, SOUL AND IMAGINATION®
September 22 - 29
Roger Penrose SciEnce, ConsctousNEess AND THE GREEN MIND
October 13 - November 15
Reb Anderson ZEeN BUDDHISM AND ECOLOGICAL AWARENESS
November 17 - December 20
Manfred Max Neef Ecorocicar EcoNnomics*

*May be attended in whole or in part: send for details

1992 programme includes courses led by Wendell Berry, David
Bohm, Fritjof Capra, Petra Kelly, Arne Naess, Anthony
Rooley, Vandana Shiva, Charlene Spretnak

Write now for information to: The Administrator, Schumacher
College, The Old Postern, Dartington, Totnes, Devon TQ9 6EA
Tel: 0803 865934 Fax 0803 866899

Prayer for Compassion
in Thuluth Calligraphy
by E. Rouya
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Courses in Tibetan Buddhist T’hanka Painting, Byzantine Icon
Painting, Gregorian Chant, Islamic Calligraphy, Chinese Landscape
Painting, Japanese Shingon Calligraphy and Medieval Manuscript
Ilumination among others are being given by master artists.

SCHOOL OF SACRED ARTS

133 W. 4th St., NY, NY 10012 (212) 475-8048
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Editoria

N THE EDITORIAL of the last issue,

we  announced  the

‘Friends of BESHARA Magazine’ as
a way of inviting readers to greater par-
ticipation in the magazine. Now, as
Issue 13 goes to press, we are looking
torward to our first Friends Event on
June 30th, when friends, contributors
and statt will meet at Frilford Grange to
spend a day together. Margaret Neve,
whose paintings are introduced by
Sister Wendy Becketr in this issue, will
ralk about her work, and Christopher
Ryan will give a preview of a piece on
the Turkish poct, Yunus Emre, which is
scheduled to appear in Issue 14.

We would very much like this event
to be the beginning of a greater level of
dialogue with all our readers, including
those who, because of geographical or
other constraints, cannot attend such a
gathering. This is very much in accord
with the aims of the magazine, for we
have often described BESHARA as
kind of ‘extended conversation’
hetween people who may not have met,
but whose ideas and insights come
together within its pages. ‘Conversa-
tion” is a good metaphor, because it is
not the intention of the magazine to lay
down the law on the issues it covers or
to take sides with a view to achieving a
particular result. In fact, adherence to
the principle of unity tends to dictate
against such things; for unity is neces-
sarily that which encompasses opposing
points of view and discovers them to be
essentially one. It cannot appear where
there are entrenched positions, preju-
dices or an over-riding desire to prove a
point.

THAT THERE IS a strong relationship
between a unified perspective and com-
munication based upon dialogue has
heen pointed out by the physicist,
David Bohm (an interview with whom
we shall be publishing in Issue 14).
Bohm maintains that where unity is the
underlying intention, even in science,

launch  of

Hans Kiing, see ‘Religion and Peace’, page 7.
(o) s

&

Cowrtesy SCM Press Led.

the type of discourse which is currently
standard in our society — the ‘debate’~
is not sutficient. For debate is an adver-
sarial system which relies upon polarisa-
tion and the assumption that someone
is voing to win; it is intrinsically dualis-
tic. In dialogue, by contrast, ditferent
points of views are expressed with the
aim of increasing understanding on all
sides, and finding a real place of mect-
ing. Perhaps even more than this:
Bohm has described the aim as tinding
a point where “meanings flow through
the group” — that is, it is a dynamic and
creative process where a level of insight
is achieved communally which might
not otherwise have emerged.

These ideas are especially pertinent
to BESHARA 13, in which our major
double fearure, ‘A Meceting Between
Brothers’, concerns the beginnings of a
dialogue between the indigenous peo-
ples and the people of the developed
world. The reconciliation of apparent
opposites is a motif which ecqually
appears in many other articles. James
Robertson
debate between the rich and the poor

describes the economic

countries about the future of develop-
ment, Kiing Lord
Jakobovitz emphasise the importance

and  Hans and
for world peace of dialogue between the
religions. Gary Davies, in our new regu-
lar fearure on business, describes the
emergence of a new balance between
the needs of the company and the
needs of the individual, whilst Yoshi
Oida, the actor and director who fea-
tures in our ‘Means of Expression’, talks
about his own way of synthesising the
arts of the east and the west. In all
these situations, it is not a question of
choosing one side over the other, but of
working towards a point of more uni-
fied vision and action.

CONVERSATION UNDERTAKEN in
such a spirit is open-ended. Its success
depends upon participants being aware
that they do not have all the answers
and being prepared to change. This is
another reason why it is appropriate to
talk of BESIHARA

because the articles within its pages are

in these terms,

very much ‘work in progress’ — not final
statements but points tor further discus-
sion and questioning about the nature
of reality and the times in which we
live.

Thercfore, in future issues, we would
like to have a page or so of ‘Open
Forum” which is more than a letters
page — a place where a conversation
can develop hetween readers and con-
tributors, readers and readers, etc. This
editorial is an invitation to participate
in this forum — by sending in comments
on articles, questions for authors or by
raising related issues which we have not
yet covered. Obviously we  cannot
promise to  publish cverything  we
receive, but we can promise to reply to
everyone who writes in. Contributions
should reach us before Seprember Ist
for the next issuc..

In the meantime, I hope that you
enjoy Issue 13.

Jane Clark
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O WRITE A lead article on culture

may scem at first sight to be frivolous

at the present time. It is all very well,
and very worthy, one might say, but surely
rather marginal in the face of the huge prob-
lems which currently confront us — the after-
math of the Gulf War, massive famine in
Atrica and Bangladesh, the break-up of the
Soviet Union, the ccological crisis.

Closer examination, however, reveals
thar many of the problems which are domi-
nating the headlines have a very laree cul-
tural dimension. [t it were not tor the
cultural cohesion of the Kurdish people,
who have retained a sense of common
identity despite the breaking up of their
homeland, then their present plight would
not have occurred. Similarly, the desire of
the peoples of the Soviet Union to govern
their own nation-srates is tounded as much
upon their feeling tor their cultural heritage
as economic considerations, ctc.

Even the tamine in Africa can be shown
to have cultural roots. For the history of the
last forty years, as aid money has been
poured into the "Third World', is one of
failure to achicve the economic and social
improvements which were intended. As
the global agencies — particularly those
under the umbrella of the United Nations —
assess the reasons for this failure, the role of
culture has taken centre stage. Federico
Mayor, director of UNESCO, has said:

“The experience of the last two decades
has shown that culture cannot be dissoci-
ated from development in any society,
whatever its level of cconomic growth or
its political and economic orientation. ..

“Wherever a country has set itself the
target of cconomic growth without refer-
ence to its cultural environment, grave
economic and cultural imbalances have
resulted and its creative potential has
been  scriously  weakenced.  Genuine
development must be based on the best
possible use of the human resources and
material wealth of a community. Thus in
the final analysis, the priorities, motiva-
tions and objectives of development

must be tound in culture.”

A Cultural Decade

This new awareness has led the United
Nations to launch a Decade of Culrural
Development, which began in 1988 and
still has seven years to run. Coordinated by
a sccretariar in Paris, the Decade is not
intended to be the initiator of large scale
cconomic projects, but is dedicated more to
changing attitudes and re-directing  the
whole focus of thinking so that develop-
ment projects become ‘people centred’ —
rooted in the existing culture, and not

imposed according to a pre-conceived plan
or pattern.

Over and above this is a growing dissatis-
taction with the definition of development
in purely economic terms, and the recogni-
tion that imposed ‘western-styvle’ erowth,
even where it has brought financial prosper-
ity, has often resulred in grear impoverish-
ment in other arcas of life — social,
intellectual or spiritual. This is a problem
which faces the rich and successful countries
as well as the poor. Culture, in the widest
meaning of the word, takes into account the
total quality of life of a country or a socicry,
and may be a much more important factor
in the overall fulfilment and happiness of an
individual than monctary wealth — as Fran-
cis Childe, one of the Decade’s Programme

Ofticers, has expressed:

“The word culture comes trom Latin,
‘colere” and ‘culturare’, meaning to till or
cultivate the land. It is, then, something
which is ‘claborated’ by humankind; our
artistic creativity, including our lan-
guage, architecture, literature, music and
art. But past this, it is also the way we
live, the way we think, and the way we
see the world; our beliets, values, atti-
tudes, customs and social relations. Cul-
ture transimits to o us its own intrinsic
understanding of the way the world
works, as well as to lead us to see what is
that  world  (ic.

important — within

values)...”

The importance of this transmission of
meaning has been independently high-
lichted by the controversial Israeli educa-
tionalist Reuven Feuerstein, whose work
was brought to the attention of British
audiences through the rtelevision series
‘The Transtormers’ (BBC 2) carlier this
year. Feuerstein has been working for many
vears with so-called ‘backward" children in
[sracl. Noticing that a disproportionate
number of these children were coming from
immigrant tamilies, he came up with the
notion that there are culcural components
in the development of cognition and con-
ceptual thought. Whercas the standard
western model, tollowing Piaget, assumes
that a child interacts directly with the
environment in forming his or her model of
the world, Feuerstein maintains thar carly
patterns are established by ‘mediators” who
filter the experience, and give meaning and
value to what is perceived. Where the cul-
ture is disrupted, this mediation — which in
traditional societics is more often done by
the grandparents than the mother — is also
attected, leading to what Feuerstein has
labelled ‘cultural deprivation’, and a life-
long currailment of potential.

Revivification

This radical perception comes at the end of
a century which has seen an unprece-
denrted break-up of societies and traditions
— lareely through massive urbanisation, but
also through migrations caused by political
or climatic changes. Just one evidence of
this is the loss of diversity of language;
according to Raimondo Panikkar, speaking
at a conference in Munich last year, of
600 living languages which were used at
the turn of chis century, only abour 100
will remain by the year 2000 — and with
language goes a whole way of looking at
the world, of intellectual and spiritual
knowledge accumulated through centuries
or millenia.

One of the aims of the Decade of Cul-
tural Development is to strengthen those
cultures which do survive, and increase par-
ticipation and respect tor them. For exam-
ple, amongst the 400 projects which the
Decade is currently supporting, there are
attemipts to revivity and catalogue knowl-
edee which is on the brink of heing forgot-
ten — the music of Mali, the dances of
South-West Asia, the oral rtraditions of
customs and beliefs in

music, pocetry,

Jamaica. [n Mongolia, therc is a major pro-

ject, in co-operation with the government,
to revive the traditional Qugargen scripr,
which was banned in 1941 by the Commu-
nist government in favour of the official
Russian Syrillic script. Qugargen goes hack
to the 13th century and the reign of
Ghengis Khan. It is now being taught to
children in school, and will unlock for
them a rich heritage of literature — epics,
legends, poetry, and historical, philosophi-
cal and religious texts.

This project typities the new spirit of
liberalism which is sweeping the commu-
nist world, and makes it clear that behind
the focus on ‘cultural development’ is a
demand for the social and political condi-
tions which allow the flourishing of the
individual in all his aspects. Such tlowering
is incompatible, recent experience vividly
shows, with toralitarianism and colonisa-
tion. So it ix that the considerations of
democracy, justice and human rights form
an intrinsic part of the work of the Decade.
One of the major events this year, which
took place in carly June, was an interna-
tional conterence in Prague on *Culture
and Democracy’. This brought together an
impressive international mix of politicians,
artists and journalists under the chairman-
ship of Vaclav Havel = himself a living
example of the way in which culture and
politics can come together when a people
demand to express their unique heritage
and live according to their own sense of
identity.

w
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Global Culture

However, the problems that countries like
Czechoslovakia and Yugoslavia are cur-
rently facing draw attention to the down-
stde of  such  strong identities. As
ncichbouring communiries resort to vio-
lence, and anti-semitism raises its ugly
head, the question of how cultural difter-
ences can be contained without breaking
up the nation occupies many cmerging
democracies of Eastern Europe. And not
only there: similar problems of tribalism
have dogeed the emergence of nation states
in Africa since their founding. Even estab-
lished democracies like Britain are feeling
the strain as they begin to recognise the
multi-culrural nature of their own societies.
More widely, as instant communications
and cconomic systems toster a view of the
world which transcends national hound-
aries, many people have hailed the emer-
eence of a ‘global culture’ — or a ‘global
village” as Marshall MacLuhan put it — in
which local identitics are subsumed within

a world-wide set of values and rastes.

This is one of the most important arcas
which the Decade has underraken to
address. A ‘elobal culture’ does not have to
mean uniformity and conformity to some
international  standard, asserts Federico
Mayor. On the contrary, he sees such uni-
formuty as “dangerous”, and possibly leading
to ", .the inequality of opportunities for
progress at world level. As a consequence,
human creative diversity may be impover-
ished and the dominarion of those who
define it may increase.”

The vision that UNESCO presents of
our future is one in which local cultures
tlourish in a context of tolerance and tree
exchange with other traditions — leading to
mutual enrichment and growth. Some of
the most interesting of the Decade’s projects
arc concerned to emphasise and nurture the
virtues of such dialogue and interacrion.
The ambitious ‘Silk Roads’ project, tor
instance, s bringing together an interna-
tional body of scholars to re-create, by
rescarch and re-enacting journeys, the great
trade routes berween China and the Qcci-

dent. There is also the

re-building  of a grcar
library in Alcexandria,
intended as a focus for
the knowledge of the
whole of the Middle East
and Atrica. The library is
to be a modern cquiva-
lent  of the ancient
Library ot  Alexandria

which,  founded in

300BC and standing for 700 years, became
the repository of the knowledge of the
ancient world — the first ‘universal’ library
and university. Yet another project has been
initiated jointly by the eight countries
which border on the Danube, to look at
their common inter-cultural relations.

WHAT IS EMPIASISED here is the power
of culture to bring people and nations
together. As Peter Ustinov said recently (in
the first anniversary issuc of “The European’
newspaper): It is culture which is the cor-
nerstone of amity, the prerequisite of con-
cord”. Further, through confidence in our
own culture, and through the extension of
understanding to others, we can also come
to comprehend our own essential humanity
hetrer. Says Francis Childe:

“Like the ditferent spokes of a wheel
cmanating from some central hub of
shared truth, cultures are most different
from one another in their outward mani-
festations, yet appear to grow more and
more alike as we penetrate into their
inner signiticance and meaning. So let
us put our cards on the table: when we
speak of ‘cultural” development’, we are
perforce also implying spiritual develop-

ment”.

It would be a remarkable thing it such a
perception were to become the cornerstone
of all our development projects — educa-

tional, social and cconomic — in the tuture.

The Great Goose Pagoda at Xian, China. Xian is widelv considered to be the
casternmost point of the Great Silk Road.
With a history extending back to the time of Alexander the Great, the silk roads

carried other things besides the highly-prized silk: new breeds of horses, the grape
vine, and techniques for dyeing cloth were taken to the East, whilst sugar cane,
coffee, the stirrup, and the knowledge of how to make gunpowder and clocks, were
carried West. Even more important, along with the merchants went ideas, philoso-
phies and sciences; concepts of harmony and beauty from the Mediterranean which
penetrated into the Buddhist art of Central Asia; Buddhism itself which travelled
along the silk roads from India to China and Japan; and later, Islam, whose influ-
ence travelled from West to East.

The inter-disciplinary UNESCQO project to research these routes is reviving this
multi-faceted exchange of ideas and knowledge. The second of the re-enacted jour-
neys, carrying 90 academics and scientists, finished this March. Disembarking
after travelling 15,000 nautical miles from Venice to the Chinese port of
Quanzhou and to Nara in Japan, project co-ordinator Dounou Diene declared
that: “Since our departure from Venice we have witnessed... (the) unfolding of a
network of contacts. .. which have been hidden by national ideologies or a narrow
approach to history and culture”.

Photograph by A. Bailey, courtesy UNESCO.




BESHARA

Religion and
Peace

HE 1991 TEMPLETON Prize for

Progress in Religion  has  been
awarded to the Re. Hon. Lord

Jukobovits, Chict Rabbi of Greatr Britain
and the Commonwealth. Announcing the
at the United Nartions Church
Centre, the Templeton Foundation cited in

;1\\‘;1rd

particular his advocacy of moderation and
compassion on  Arab/lsracli issues, his
approach to interfaith relations and his
originality in interpreting traditional values
of Judaism.

The Templeton Prize was established in
1973 by financier Sir John Templeton to
bring to public artention the lite and work
of people whose insights into spiritual truth
arc fresh, creative and in keeping with the
times. It is the first time that this presti-
gious prize, now worth £410,000, has been
awarded to a Jewish recipient. For Lord
Jakobovits, this is another ‘first’ to add to
an already impressive list: he was the first
to write upon and define the study of
Jewish medical ethics, the first Chiet Rabhi
from the west officially invited to visit
Jewish communities in the Soviet Union
(1975), and the first rabbi to sit in the
House of Lords (1988).

The award was announced when world
attention was focussed on the Gult War
and its aftermath; a tace which led Lord
Jakobovits to reflect that the Prize had
“assumed an altogether new meaning and
new urgency, with both the present plight
of religion and the challenge to religion”.
The real challenge, as he sees it is to forge
a role in bringing about world peace — and
this can he done only by proper dialogue
and  communication between  taiths,
nations and races.

Throughout his lite Lord Jakobovits has
stressed the importance of religion, heliev-
ing that it is the only means through which
the real value of human life can be appreci-
ated, and be elevated above the demands of
territorialism or profit. Equally he has
stressed the need for religious tolerance.
After the Six Day War in 1967, for exam-
ple, he stirred controversy by declaring that
there were no religious impediments to ter-
ritorial concessions for the sake of peace,
and urged Jewish understanding of the
plicht of Arab refugees. To those who
maintain that Jews and Arabs will never
live peacetully together, he replies with a
reminder that the intimate partership ot
Jews and Arabs in Moslem Spain and
North Africa in the Middle Ages not only
existed, but resulted in an unprecedented

tlowering of creativity and

scholarship.

LORD JAKOBOVITS IS not
the only religious leader to
he expressing his concern -
and hope — tor peace in this
way. The prominent Cath-
olic priest and theologian
Hans

newspaper articles and a

King, in  various
new book, *Global Respon-
sibility” (SCM), also holds
that dialogue between reli-
¢IONs 1S a necessary prereg-
uisite tor peace herween
nations. In the case of the
problems in the Middle
East, he believes that real
ccumenism between Juda-
ism, Christianity and Islam
is intrinsically possible by
virtue of their origin. For
these three great monorthe-
istic religions all trace back
to one source, Abraham,
and  conscquently  have
much in common: all are
prophetic in character; all believe in One
God, Lord not just of a people but of the
world; and all have a similar ethical basis.
“It they were to reflect on this origin®, says
Kiing, “they could make an extremely
important contribution to world peace.” He
calls for the establishment of an ecumeni-
cal movement which respects this origin by
being named an Abrahamic movement,
and which has as its symbol of peace the
Temple Mount in Jerusalem, a place sacred
to all three religions.

Although both Lord Jakobovits and
FHans King speak from within their own

religious traditions, and attirm the role of

religion as a basis for peace, their scarch for

The Re. Hon. the Lord Jakobovits

mutual understanding will, they hope, have
an effect upon the religions themselves.
And it is interesting to nore that one ot the
main agents now responsible for bringing
about peace, the United Nations, has
inscribed on its huilding the vision of peace
of the prophet Isaiah, loved also by both

Lord Jakobovits and Hans Kiing:

“And thex shall beat their swords into
plowshares, and their spears into pruning
hooks: nation shall not lift up sword against
natiom, neither shall they learn war any
more.”

Siva Stands up in Court

CASE BROUGHT

British courts has resulted in a

before the

decision to return a bronze statue
of the Hindhu deity Siva, to its temple in
the Indian Srate of Tamil Nadu. The
judgement may have tar-reaching cffects
upon the international trade in works of
art having religious significance or tunc-
tion; according to Lawrence Graham,
solicitors tor the plaintitts in the case, it
may be applicable to other such objects in
this country that can be traced back to
active communities of worship. Crucial to

the decision has been the consideration by

the judges that Siva, as represented by
another consccrated  sculpture in - the
temple grounds, may bhe considered a
‘person in Law” and as such may sue for the
return of stolen property.

Discovered Theft

The story behind the decision is a curious
one. In the autumn of 1976, a landless
labourer who lived ncar the site of the
ruined temple in Pathur was digging when
his spade struck o meral ohject. His find
turned out to be one of a ‘family’ of

bronzes and was of a type called ‘Siva
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Natarajn’. The

seemed  almost

garoup

without
question to have been

part of the temple’s orig-

inal endowment, datng
trom the Tate 13th century = the temple
itselt having lain in ruins and without hen-
cfit of worshippers’ attenrions for hundreds
of years.

The labourer, a man called Ramamoor-
thi, realised that he had discovered objects
of value. Through several dealers; of vary-
ing repute, the Nutaraja was quickly sold
and eventually turned up in the British
Museum some years larer, having heen sent
there tor restoration by a Canadian com-
pany called the Bumper Development Cor-
poration. There it was discovered during
an unrelated investication by the
Mertropolitan police who, maintaining a
policy of returning religious artefacts to
their appropriate owners, impounded it

The Bumper Corporation filed o claim
against the impoundment and legal pro-
Four
claimants ro the Nataraja were originally
established — The Union of India, The
State of Tamil Nadu, a *fit person’ of the

ceedines  were  set in motion.

temple acting on

his  own
and the same 'fit
person’ acting on
behalt ot the
temple itself. At a late stage in the trial, a

fitth claimant was added — a sculprure of

the type known as a *Sivalingam’. This is a
caretully fashioned stone ohject represent-
ing a phallus which had survived among
the ruins of the temple at Pathur, Court
Hindu

temple of this period, the stone would have

documents read: “In a normal
heen positioned in the sanctum and would
have been a focus of worship... Since the
heginnings of these proceedings it has been
reinstated as an object of worship in the
temple™ This reinstatement proved to he
crucial ro the debate over the Nataraja, as

we shall see.

A Legal Deterrent

After atrial Tasting some 34 days, the judge
decided that the temple, suing by its ‘tic
person’, had proved a title superior to that
of the Bumper Corporation. He also held,
as an aleernative, that the ‘pious” intention
of the 12th century notable who endowed

hehalt

The Siva Natargja Statie in question.
Cortesy Lawrence Graham Solicitors.

the temple “remained in being”™ and
was personified by the Sivalingam,
which as “consequential idol and
main presiding deiey™ could sue tor
the retum of the N;lmr;lj;l. It too was
ruled to have a citle superior to that
of Bumper.

During the course of the trial,
the judee reached some interesting
conclusions with regard 1o Findn
Law. Amongst them was the ruling
that:
“... neither God nor any super-
natural being can he a person in
law. A practical illustration of
the truth of chis statement s
that, it the endownments were to
vest in God as a supernatural being, liti-
aation hetween ditferent temples over
their respective rights would he impossi-
hle. In that event, the same ‘person’
would be borh plamtiff and detendant
since... all Hindus always worship the
one Supreme Being”™.

That the judge has decided in favour of the
claim of the remple and the Sivalingam
may represent the first opportunity for gov-
ernments in whose territory such ohjects
are seized to obtain a legal dererrent
against thett, smugeling and the like. If the
judgement is upheld, it may also bring
about the return of stolen artefacts
presently in the UK, where sutticient proof

The

Bumper Corporation have not accepted

of their provenance is adduced.
that Siva has a berter claim to a statue of
himselt than they do, and they have
lodged o petition with the House of Lords
for leave to appeal. One hopes, however,
that a deterrent will be achieved in the
end to keep religious ohjects where they
helong, and that is with the people who
know and care about their provenance,
their metaphysic and their sacred status.




Molecular
Messages

HE PICTURE ON the right may look
just like a bad representation of a
well-known company logo, but in
fact it is a picture of a remarkable scientific
advance. For this logo is made out of indi-
vidual atoms which have heen moved into
position one at a time by scientists ar [BM's
Almaden Centre in California. The picture
is magnified several million times to make
it readable by us; the actual measurement
of the whole ‘IBM’, written in xcnon
atoms, is only 660 billionths of an inch.
Drawing with atoms was tirst achicved
at Almaden in 1989 by scientists working
on the scanning tunelling microscope.
These microscopes have the ahility to show
the structure of surfaces down 1o the
atomic level, using a technique which
involves bringing a very fine tip — prefer-
ably only one atom wide at the point — very
close to the material under scrutiny. A
voltage is thus set up between the tip and
the material which causes an clectric cur-
rent to flow. By moving the tip around the
surface, a topological map can be generated
which is reinterpreted visually as a picture
of atoms. What physicists Don Eigler and
Erhard Schweizer discovered was that hy
increasing the current, they could also ‘pin

an atom down’ and then drag it to a new

Courtesy [BM

position — “Like pushing a heach hall across
a ploughed field”. !

Apart from its novelty value, the tech-
nique could have some far-reaching impli-
cations. For instance, it could allow new
types of molecules, which are now gener-
ated chemically by the drug rescarch labo-
ratories  with immense
resources, to be built manually; or it could
be the start of ulrra-small data storage sys-
tems which could hold intormation at den-
sities more than a millicn times grcater
than at present.

A disadvantage of the IBM technique is
that the manipulation can only be donce at
very low temperatures, around -263°C. But
in January this year, the Japanese electron-
ics company Hitachi announced that they

too had managed to write a message — this

investment  of

time with sulphur atoms. Their process,
which involves electronically ‘blasting” the
atoms into position, can take place at room
temperature. And, perhaps running counter
to the stercotype, their message would scem
to reveal more awareness of life outside the
company walls than their American coun-
terparts. For the researchers chose Peace
1991 as their communication to the world.
1991

because of the Gulf situation”, explained
I

“We should hope for peace  in
Shojiro Asai, deputy general manager of
the laboratory where the tiny message was

gencerated.

I New Scientist 20/1/91

News reporters: Jane Clark, Alison Yiangou,

Martha Cass

Conferences...

WHAT ON EARTH IS TO BE
DONE
London, March 19th 1991

UBLICISED AS AN event at which ‘lead-

ing decision makers will he challenged
by representatives of the younger generation
from all over the world’, this stimulating
conference on the environment was jointly
organised hy the ‘Observer” and by the Inter-
national Institute for Environment and
Development (IIED) — organisations cele-
brating in 1991 rtheir 200th and 20th
anniversaries respectively.

Of the ‘Observer’ little needs to be said,
but HED has a less public profile. Its role is
not to campaign, confront or seek publicity,
but rather to research issues and policies
with unbiased accuracy. Over time its repu-
tation has increased to the point where it

now influences and advises politicians, envi-

ronmentalists, the media and multinational
businesses alike. HED was amongst the first
to recognise the link benween environment
and development; and the call for sustain-
able development — which meets the needs
of the present without compromising the
ability of future generations to mect their
own needs — was the main focus of the con-
ference.

The range from which the leading speak-
ers were drawn was impressive. The World
Bank was represented by irs President RBarber
Conable; the United Nations by Natis
Sadik, Executive Director of UN Fund for
Population activities and by Maurice Strong,
Director of the 1992 ‘Earth Summit’. Politi-
cians included Sir Shridath (‘Sonny’) Ram-
phal, Michacl Heseltine and the Prime
Minister of the small Pacific island of
Tuvalu; and also speaking was the individual
most famous for his concern over environ-

mental matters, HRH the Prince of Wales.

To create and conserve

In his welcoming address Donald Trelford,
editor of the Ohserver, proudly described the
conference as “bringing together a Prince, a
Prime Minister and a Living God” — the last
reference being to His Holiness the Dalai
Lama, who was in the audience. Although
the Buddhise approach o the environment
is seen to be of increasing relevance, the
Dalai Lama could not be invited to take the
plattorm due to Foreign Office pressure.
However, during the refreshment breaks a
warm, private meeting took place hetween
the Dalai Lama and the Prince of Wales.

On the whole, the leading speakers
offered few surprises: cach contributed in the
manner that one has come to expect, be that
with passion or pragmatism, commitment or
COMPromise.

In contrast, the youth contributions
swept through the auditorium like a revivify-
ing breeze. The speakers were in their early
twenties, from each ot the five continents,
and whilst many qualificatives could rightly
be applicd to how and what they said — pas-




The Dalai 1ama, Pablo Taoralde Bar

ba and David Chipp
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Courtesy The Observer

sionate, uncompromising, tresh, vigorous —
what communicated itself most strongly to
the whole audience was the way they faced
their subject. Here there were no gaps
hetween speaker and subject. They spoke of
the crisis of environment and development
not as a matter of political or cconomic

theory, or as in some way abstracted trom

their present situation, but as something of
immediate and direct concern to them per-
sonally — to their own lives, to the lives of
their people, to the lives of tuture genera-
tions.

Ritu Sharma, policy associate to the Viee
of the Earth US,

recalled that at one international develop-

President at Friends

ment conference she had asked how women
in the developed North might assist women
in the developing South. She was given the
reply: “Sister, the best way you can help us is
to help yourselves. Look at your own coun-
try”. And so she did. She took as her theme
the use (that is, the abuse) of water in Ari-
zona, and examined what changes would he
needed, from the level of multilateral insti-
tutions to that of private values, to make
usage of water in a desert state sustainable.
New

Zealand, spoke emotively of lite in a coastal

Penchuro Lefale  of - Greenpeace,
village of Samoa; of how that is being
affected by cyclones and tlooding, by defor-
estation, and by commercial tishing; and of
what each individual must do in their lives
to tace the challenge. He left us with the
message of an old saying: “A wise man will
make more opportunitics than he finds; a
tool will dic complaining about whar he
missed”.

SIR SHRIDATH RAMPTIAL ended his speech
with a quotation from Jorge Luis Rorges:
“The Universe requires an cternity... thus
they say that the conservation of this world
is perpetual creation and that the verbs
feonserve” and Cereate’, so much at odds
here, are synonymous in heaven™. We have
to ensure, he said, betore it is too late, that
they become synonymous on carth as well.
Alison Yiangou

MIND AND BRAIN 2

London, October 20th 1990

HIS WAS TTE second in a series ot con-
terences organised by the Scicentitic
NCI\\'UI‘]\,

particular  the

and Medical setring  our  to

explore in relationship
between quantum mechanics and our cur-
rent understanding of the mind and brain.
The chairman, neurophysiologist Dr Peter
Fenwick, threw down a gauntlet — or rather
two gauntlets — - his introduction; firstly,
by showing a video of a man who described
how, during two successive heart-attacks,
he had left his body and observed himself
and other people in great derail from the
ceiling; and secondly by asking how con-
temporary physics can account tor ‘qualia’
the perception of qualities such as red, hluc
and green — which classical physics dis-
carded as ‘secondary’ with Galileo.

The

exception physicists or mathematicians

speakers were  almost  without
Addressing an audience heavily laden with
psychologists, they gencerally agreed that
there are very grear parallels between the
way the mind works and quantum phenom-

ena. They did not agree, however, on what

these parallels mean. For some, they indi-
cate that mental phenomena are actually
generated by quantum mechanical etfecrs
in the brain, and the day introduced some
fascinating and coherent attempts, notably
by an Marshall (a psychiatrist and physi-
cist whose theories have heen popularised
in ‘The Quantum Selt’ by Danah Zohar)
and Chris Clarke, Professor ot Applicd
Mathematics  ar the  University  of
Southampton, to develop models along
these lines.
However, DProfessor Alastair Rae of
Birmingham University pointed out just
how speculative these theories are: there is
no evidence, he maintained, of guantum
mechanical activity predominating in the
brain, which is too “large, wet and hot”.
Discussion in the morning largely revolved
around this issue, and produced at least one
firm conclusion: vis, thart it quantum
mechanical eftects do occur in the brain,
then it will be impossible for the human
mind ro be simulated on a digital computer.
The afternoon session introduced us,
however, to another sort of computer — the
universal quantam computer, at present
only & mathematical model. This has the

all-important property of accounting for the
‘fact’ of subjective experience, and so holds
out the promise of being a true model of
consciousness. Dr Peter Marcer of Birming-
ham University described a holographic
model of the brain as a quantum ‘super-
computer’ in which mind resides in a place
outside of space and time. He and lan
Thompson ot Surrey University, who had

P )

‘The mability of mind to perceive mind’

10
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Russell Stannard, Professor of Physics at

the Open University.

spoken in the morning, were the only
speakers to explicitly hold out for a *ghost
in the machine’, and to speculate that the
mind and the brain can be seen in certain
aspects to be independent — with mind, in
Thompson’s view, being actually prior to
physical reality.

The ontological status of this physical
reality and the ‘external world” — whether it
is really there, independent of us, or
whether it is dependent upon observation —
was one of the major themes of the final
session. Physicist and Nobel Prizewinner
Brian Josephson, whose talk outlined his
work at Cambridge on ‘psi’ phenomena
such as telepathy, mentioned the degree of
cmotional stress this question can cause: for
it is one of the principle conundrums being
thrown up at the moment, he revealed, as
the scientific community struggles to come
to terms with ‘non-locality’. Professor Rus-
sell Stannard of the Open University, in
the closing talk, maintained that neither
cognitive pereeptions such as the psychia-
trists deal in, nor the physical pereeptions
that the scientists deal in, tell us anything
about ‘reality-as-it-is”. All our knowledge is
knowledge of interactions, of dynamic pro-
cesses; it says nothing about that which
underlies them. Do we conclude, then, that
no such reality exists, or that a single real-
ity underlies all our cognition? If the latter,
he suggested that we may be faced with
three incommensurate ways — the mental,
the physical and the spiritual — of interact-
ing with that reality, and attempts to
cxplain any one in terms of the others are
misguided.

Two

remained from this very full and stimulat-

overwhelming impressions

ing day. The first was a sense of astonish-

ment that, regardless of the acrual correct-
ness of any particular theory, contemporary
mathematics is showing such ability to
express the subtle, immaterial states of our
minds. The seccond was that as the scien-
tists grapple with the problem of conscious-
ness, they are inevirably vomg to tace
protound problems of an existential nature,
and be led, as Professors Stannard and
Josephson have perhaps already glimpsed,
into an encounter with one of the great
paradoxes ot existence — described in the
Buddhist tradition as ‘the inability of mind
to observe mind.

Jane Clark

DEMOCRACY, POPULAR
PARTICIPATION AND
DEVELOPMENT IN AFRICA

London, January 26th 1991

WALLOWS ARRIVE IN Africa”, said Mr

Abdoulaye Ndiaga Sylla, Secretary
General of the Union of West African
Journalists, describing the arrival at last of a
spirit of optimism and change in a conti-
nent hesicged for decades by tamine, dicta-
torship and war. “There is no doubt that
after a depressing decade in the 1980s,
Africa today is on the move” added Jon
Tinker, President of the Panos Institute
which, in cooperation with the London
Africa Centre, organised this international
conference. Tinker continued: “Thirty
years ago, MacMillan spoke of a ‘wind of
change’ in Africa: the wind of indepen-
dence. There is o new wind of change
today; the wind of pluralism... Rarely in
my lite-time have | scen such dramatic evi-
dence of the power of ideas as Africa has
shown over the past cighteen months. And
in many ways this wind started not in
Atrica itself but in Eastern Europe™.

Tinker went on to compare Eastern

¢

Europcan governments pre-1989 to “great
blundering dinosaurs, animals which had
lost the capacity to feel pain”. Because of

the restrictions

they themselves  had

imposed upon the press, they had no idea
what was going on in their countries and
no way to find out. Africa is sutfering from
the same syndrome in 1991,

One of the main topics of discussion
which followed his introduction was the
press, and the possibilities for an indepen-
dent and pluralistic system of news gather-
ing and reporting on the continent. The
birth of a new newspaper in Sencgal was
announced: continuing the tradition begun
by the French political weekly ‘Le Canardd
Enchainé’, its African cousin is called ‘La
Cafard Liberé’, the unchained cockrouch
which “symbolises the new press in Franco-
Africa:
nosing into every corner of government

phone fast-moving, annoying,
incompetence and ofticial corruption — and
like all cockroaches, he is extremely hard
to stamp on!”.

The African journalists present com-
plained that Europeans on the whole are
very badly intormed about African attairs,
either because the Atrican governments do
not consider communication worth their
time, or because the European presses are
‘managed’ in such a way that they all carry
the same headlines describing drought,
helplessness and  corruption. Europe s
almost never told about the many experi-
ments with free press in Africa, including,
for instance, papers printed in native
African languages and projects in audio-
visual media which can reach more people
than papers and journals and which pro-
mulgate a respectful attitude towards tribal
culture. Kwesi Gyan-Apenteng, a news
cditor from West Africa, also pointed out
that the ‘freedom’ under discussion here is
still only a relative freedom — the freedom
to write a letter to an editor without get-
ting a ‘visit in the night’.

Freedom of information is, as ever, seri-
ous business. Of course pluralism, in gov-
erning systems and in the press, does not
guarantee progress, but without a doubt the
lack of it guarantees the failure of any pro-
gramme of sustainable development.

Martha Cass

Cartoons by

Julia Dry.

..nosing nto
every comer of
governmental

mcompetence’




St Franais Auditoruen, Santa Fe.

Cowrtesy David Yarbrough
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ART AND THE
SACRED

Santa Fe, New Mexico, March
1991

RGANISED BY Kairos in
England and the Dallas
Institute tor the Humanities
and Culture in the USA, this
conference brought together a
wide variety of speakers, per-
formers and  artists,  and
attracted an audience of sev-
cral hundred people. Santa Fe,
with its Puchlo Indian and
Spanish heritage and includ-
ing the site of the oldest
church in America, made a
beautitul and appropriate sct-
ting. In addition to the lec-
tures in the Muscum ot Fine
Arts, there was an exhibition
of works by the presenters and
others in the historic Sanctu-
ario de Guadelupe.
The speakers and perform-
ers came trom within and out-
side specific sacred traditions.

Navajo  pottery, Tai  Chi,
Hindu Temple dancing, Gre-
vorian  chanting,  amongst
others — and a tascinating talk

on Coptic Leonography given

There were presentations of

by Stefan René, an iconographer trained in
that tradition.

Amongst  the speakers  giving an
overview of the subject was Kathleen
Raine (who could not appear in person but
spoke via videotape) on the ‘vertical’
dimension of poetry, which she explained
as that special vision through which the
natural and imaginal worlds are seen as
one and which, when utilised, makes all
art sacred. The conference closed with a
public lecrure given by Keith Critchlow on
Chartres Cathedral. This was a twr de
force representing twenty years of study and
original perception on a great extant
example of sacred art.

One of the most interesting themes to
cemerge was the problems involved in cre-
ating or presenting sacred art when that art
has become decontextualised from its tra-
dition. The orders which govern most
sacred art have traditionally been hidden,
protected by the religion in which it
existed. In the late twentieth century,
however, many sacred art forms have
hecome availuble to a tar wider con-
stituency, and not only to those governed
by their parent tradition. How to respect
the real integrity ot these torms, whilst
allowing them to transcend the confines ot
the orders from which they originate,
becomes a real test of the ract of any artist
aspiring to the sacred.

Jane Carroll

SCIENCE REVISITED
London, March 21st—=22nd 1991

INCE 1981, IBM have been sponsoring

high level scientific conterences in
order to demonstrate — to an invited audi-
ence of academics, industrialists and gov-
ernment ofticials — that it is a serious and
active member of the scientitic community.
To this end, past events have included an
impressive, and international, line-up of
contributors under ttles such as ‘Science
and Intelligence’, ‘Science and Paradox’
and ‘Science and the Unexpected’.

‘Science Revisited” marked a departure
trom previous years. Whether because their
aim has been achiceved, or whether cco-
nomic winds are blowing cold, IBM with-
drew  their  sponsorship  this  year.
Consequently this conference was open to
anyone who wished to attend (and could
afford the not inconsiderable fee!). Fortu-
nately for us, one must add. The brochure
promised that “We have sclected speakers
of international stature, at the leading edge
ot human knowledge, enthusiastic and
able to communicate their topics with

style. It should be enjoyable™. Indeed, they
were, and it was.

Much of the excitement of the event
must be attributed to Leslic Banks, the
organiser, for bringing about such a mixing
of minds. To juxtapose a talk by His Holi-
ness the Dalai Lama on ‘Time and physical
existence according to Buddhist philoso-
phy’ with one by DProfessor Paul Davies
from Australia on "Time and physical exis-
tence in modern science’ requires vision
and planning. Add to these DProfessor
Robert May from Oxford speaking on
chaos theory, Professor Sir Herman Bondi
on the role of courage in scientific investi-
gation, Professor Thomas Gold of Cornell
on a new theory ot carbon-hased tuels,
Richard Dawkins on evolution and Profes-
sor Sergei Kapitza, President of the Physi-
USSR, on the
relationship between science and the mili-

cal Socicty of the

tary, and one can hegin to form an idea of

the kind ot gathering this was. In this con-

stellation of tourteen stars, most were of

first magnitude brightness, and  space

unfortunately does not permit a mention of

them all.

During  hreaks, participants  rubbed
shoulders with speakers, and even invited
turther discussion — a refreshing change
from the usual conterence format which
sees speakers whisked away as it by security
police. One of the aims of this conterence,
in the mind of Leslie Banks, has been that
people who teel "hungry and interested” in
science should have their vision expanded
by being given a “broad overview... of the
essential knowledee which powers our cul-
tural revolution™. In the presentation and
the conterence literature, he continually
invited correlation with the traditions of
wisdom; as demonstrated by this quotation

trom the publicity brochure:

“Be not arrogant hecause of your knowl-
edge, and have not confidence because
you are learned. Take counsel with the
ienorant as well as the wise, for the
limits of knowledge cannot be reached,
and no-one really knows the end”.
Wisdom text from the Old Kingdom —
‘The Instructions of Ptah — hotep'

Alison Yiangou
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HE YEAR 1992 will be an important

milestone in the run-up to the year

2000. For the first time in history,
representatives of all the peoples of the
world will gather together to discuss our
common future. They will meet in Brazil at
the United Nations Conference on Envi-
ronment and Development — officially
called “The Earth Summit’ — in the first
week of June, coinciding with World Envi-
ronment Day and the 20th anniversary of
the 1972 Stockholm Conference on the
Environment.

The conference will mark the culmina-
tion of a process of worldwide study, consul-
tation and debate that began in 1983 when
the United Nations General Assembly set
up the World Commission on Environment
and Development with Mrs Brundtland,
now Prime Minister of Norway, as chairman.

The Brundtland Commission’s report,
‘Our Common Future’, was published in
1987. It called for a “new development path
that will sustain human progress not just in
a few places for a few years, but for the
entire planet into the distant tuture™ Thus
sustainable development” became the goal
not just for the developing nations, but for
the industrial ones as well.

The Brundtland report has been criti-
cised = rightly, in my view — on a number of
points, including its support for a “new cra
of economic growth” and its acceptance of
conventional western development as a
desirable goal of human progress. Bur,
nonctheless, it is generally agreed that
Brundtland has been outstandingly success-
ful in attracting attention to the global crisis
of environment and development. The idea
of sustainable development is now almost
universally accepted, even if there are still

wide difterences of opinion about what it
actually means!

The 1992 Process

A worldwide ‘1992 Process” 15 now well
under way, following up the Brundtland
report and preparing for the Summit. The
tollowing are some of its features:

Firstly, there are a number of interna-
tional Working Groups which are looking at
the protection of the atmosphere, protection
and management of land resources, conser-
vation of biological diversity, and environ-
mentally sound  biotechnology; ar the
protection of the scas, coasts and freshwater
supply and quantity, the management of
waste ctc.; and considering how “to deal
with legal, institutional and related mat-
ters”. Although there are some important
differences among scientists about the first
two groups of topics, it is the third which
raises the most controversial issues, as we
shall sec.

Secondly, all countries have been asked
to prepare national reports on their own
responses to the challenge of sustainable
development. The scientific community,
industry, trade-unions and non-governmen-
(NGOs) are to be

involved, as well as the governments them-

tal  organisations

selves. Some countries, such as Australia
and Canada, have been taking this national
aspect of the preparatory process very seri-
ously; others, such as Britain, unfortunately
rather less so.

Thirdly, there have been a number of
regional preparatory conferences. That for
Europe and North America, organised by
the UN Economic Commission of Europe,
was held in the beautiful, sunlit, Norwegian
city of Bergen in May 1990, The inter-gov-
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Our Common Future

James Robertson, of the New Economics Foundation, writes on the
significance of the Earth Summit in 1992.

ernmental conference was accompanied by
official international conferences of indus-
trialists, trade unions, scientists, youth
organisations and environmental NGOs.
But, although so broadly based, it was clear
betorchand that these official arrangements
were going to fall short of what was needed;
they were not participative enough, lacked
commitment to action and failed to recog-
nise that conventional economic impera-
tives and structures are inherently and
systematically disabling for people and
destructive of the environment. So a Popu-
lar Forum on Solidarity, Equality, Environ-
(SEED)  was

arranged as a counter-meeting. This turned

ment  and  Development
out to be by far the largest and most active
of all the Bergen gatherings, with over 500
people from 40 countries, including a
number of us from Britain.

Different Visions

The opposition between the official and the
SEED) approaches at Bergen hrought out
very clearly the controversial side of the
1992 process’. It reflected the two opposing
visions of the future that in ‘The Sane
Alternative’ 1 called hyper-expansionist
(HE) and sane, humane and ccological
(SHE). The divergence of approach will
have become even more evident by the time
The Earth Summit itself takes place. And
other events in 1992 will help to sharpen it.
In particular, 1992 will be the 500th
anniversary of Columbus’ landing in the
Western hemisphere. The actual date is
12th October, but the year 1992 itself is the
anniversary  year and  preparations are
already well in hand to mark it as such.
Many people of conventional European,
or Western, outlook, will be cager to cele-
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brate Columbus™ "discovery” of America — as
it the indigenous peoples of the continent
did not exist when he arrived! From the
Eurocentric point of view, 12th October
1492 is still seen ax an unqualitied ‘eoad
thing’, as in Sellar’s and Yearman's 10066
and All That'; an historic milestone in the
upward progress of the human race from sav-
agery to civilisation.

To the indigenous peoples ot North and
South America, however, it is another story.
They are preparing to mourn 1992 as the
anniversary of a terrible historic disaster — a
disaster which led to the loss of their tradi-

tional treedoms and livelihoods, the devas-

tation of their lands and the destruction of

their culture. The same story continues
today for people like the Yanomani and
other torest dwellers in the Amazon basin.
And the same is true for other non-Euro-
pean peoples all over the world. For them,
Columbus in 1492, and Vasco da Gama sail-
ing 10 India round the Cape in 1498, signity
the heginning of halt o millenium of Euro-
pean world domination. For them, 1992
seems more like an occasion tor European
repentance than celebration.

Questions

So the Columbus anniversary will highlight
the question of how progress and develop-
ment are to he detined, and who is 1o detine
them. A aeneration or two ago, this ques-
tion might have heen more casily brushed
oft. It might have then scemed o make
sense to interpret the competitive world-
wide supremacy ot European and Western

culture, and the type of worldwide develop-

ment it has brought, simply as an example of

social Darwinism — the survival ot the
tittest. As things are now, though, “survival
ot the fitrest’ risks turning into a sick joke.

For, as many Europeans as well as non-Euro-

peans are now beginning to fear, the kind of

progress European culture has brought to the
world, and the direction of further develop-
ment it entails, may irselt he the gravest
threat to human survival.

1992 is also the year laid down by the
European Community for its ‘single market’
o he completed. The aim of this, supported
hy European businessmen, bureaucrats and
politicians, has heen to accelerate conven-
tional economic growth. But, as the date
comes nearcer, the other side of the picture is

capturing increasing attention. The claims

ot the European environment, the claims of

third-world countries to recceive tfair and
open treatment from European Community
countrics in international trade, and the
claims of Eastern Europeans to he allowed to
take part in the economic future of Europe,
are all erowing stronger. While the Earth
Summit is arcuing in Brazil whether the

Aims of the Earth Summit

e An ‘Earth Charter' that will embody basic
principles which must govern the cco-
nomics and environmental behaviour of
peoples and nations to ensure ‘our common
future’.

e Agenda 21: a blueprint tor action in all
major arcas atfecting the relationship
between the environment and the econ-
omy. It will focus on the period up to the
year 2000 and extend into the 2 Ist century.

® The means to carry out the agenda. This
includes making available to developing
countries the additional financial resources
and technologies they require to integrate
environmental considerations into develop-
ment policies.

e Agreement on strengthening institutions in
order to implement policies and practices.

e The signing and/or agrecement of various

international conventions on  climate
change, biological diversity and forestry

which have heen negotiated beforehand.

conventional European approach ro cco-
nomic development is still appropriate for
the world, Europeans will be arguing in
Europe whether that approach is still appro-
priate for Europe itselt.

So, underlying the strictly environmen-
tal issues — glohal warming, pollution, con-
servation — the Summit will he about two
contlicting approaches to the tuture devel-
opment of the world’s ccononic structures,
and about the interests, institutions and
ideas thar dominate them today. Should the
patterns of world development and trade
and tinance continue to retlect the interests
of rich, high-consumption countries like the
USA, Pritain, Germany, Japan, France,

the *Group of Seven'?

Canada and lwaly

Should the governments ot those countries
continue to have so much control and intlu-
ence over the policies of the world's main
economic institutions such as the World
Rank, the Intermational Monetary Fund and
the General Agreement on Taritts and Trade
— especially now that the activities of these
bodies can be shown to have gravely dam-
aged the mterests of many Third World peo-
ples and their environments? Or, in “The
Decade of Democracy” as the Group of
Seven themselves hailed the 1990s in Hous-
ton last year, is it time tor the peoples of the
world to begin to develop more democratic
cconomic institutions for managing our

common t‘ll[lll'e;’

New Economics
In London in July this year these arguments
will be rehearsed. In 1984, when the Group
of Seven met in London tor their Economic
Summit, the tirst counter-summit was held
alongside it. TOES (The Other Economic
Summit) has now become an annual event
in the calendar of the rapidly growing inter-
national ‘new cconomics’ movement. A
thousand people took part in TOES
Houston fast year, and two thousand in Paris
the year hetore. This vear, the seven-year
cycle will come round to Britain again, and
TOES 91 will he held alongside the main
Summit in London on 13th and 16th July.
Many of those who take part in TOES
91 will see it as part of the 1992 process’.
They will be helping to prepare the ground
for the twenty thousand activists from
people’s movements who are expected to
eather in Rio de Janicero i June next year
from cvery part of the world. They will be
helping those twenty thousand to insist that
The Earth Summit initiates an historic
change of direction — to a new, enahling and
conserving path of development for people

and the carth in the 21st century.

James Robertson is the author of *The Sane
Alternative’ (revised edition 1983), ‘Future
Work’ (1985) and ‘Future Wealth: A New Eco-
nomics for the 21st Century’ (1990).

Maurice Strong, Divector of the Ecoth Stmmir. He
has said of it: “The Earth Summit widl address the
linkages between the varvious sectoral issues to an
extent not yet attempted. \Whether we are dealing with
climate change, land resource management or hiodi-
versity, there will be an awnrelenungly  integrated
approach..

“What is of the utmost importance is that the
Earth Stonmic and Agenda 21 he seen as agents of
profornd change. We are, if successful. lookig for-
ward © « whole new vision whose dimenstons may
sivprise us. The behaviowr not only of govemmens
bt of mdwicals evervwhere will be aleeved.”

Photograph courtesy of UNCED.
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USINESS
M A TTERS

New ideas are entering the business arena which may radically affect not only the

way businesses operate, but also society at large. Many businesses are giving
mereasing priovity to service and to quality, whilst a growing number of
consultants emphasise that, in order to remain competitive, a business must con-
centrate upon the personal development of its emplovees. In the food trade top
executives meet to discuss their response to the ‘ethical consumer’, and
Samsburys appoints Jonathon Porritt to its Board. Reports of such developments
are no longer confined to the business pages of the press, but appear in the main
sections, showing how public interest and awareness of these matters is changing.

An indication of the scope of change is given by Rosabeth Moss Kanter,
Professor of Business Administration at the Harvard Business School and editor
of the highly influential Harvard Business Review. Business leadership of the
future must be through vision and values, she savs, not through svystems and
structures as in the past.

‘Business Matters’ is a new, regular feature concentrating upon those ‘visions
and values” which are consistent with a unified perspective. It will include inter-
views, reports, reviews and profiles of companies and people.

truth in myriad forms”, and to apply

Doing the Truth

Alison Yiangou talks to Gary

principles learned in an explicitly theo-
logical context to perfectly normal
issucs about people and business.

Daq;iesy Business Consultant He helped to set up a successful
London-based management consultan-
¢y called Results Partnership, which
HEN AT THE age of 46,

Gary Davies left 20 years of

works with senior executives — chief
executives or main board directors from
work as a parish priest to  a wide variety of industry sectors — in

enter the world of business consultancy, — one-to-one counselling, helping them

most of his acquaintances took it to be
some kind of denial. For Davies him-
self, however, it was quite the opposite.
Fond of quoting a line from the poet
Sydney Carter: “By Christ or by any
other name / The shape of Truth
remains the same”, he saw the move as
an opportunity to “deal with the same

to achieve a new level of personal,

team and corporate  performance.
Through this close contact with large
companies, he has become keenly
aware of the wider changes that arce
currently taking place within the inter-
national world of business. He sees

business as a primary focus of inter-

action: it is necessarily affected by
developments  within society as a
whole, whilst at the same time, it is
“perhaps the single most potent agent
this

for change in our world at

"
moment .

Personal Responsibility
Davices is particularly interested in the
way that o company’s attitudes towards
its employces, and the employees’
expectations  of the company, are
changing: “There is a dawning recogni-
tion,” he says, “that in an instanta-
neously communicating world, where
another company can replicate your
goods, services and  products  with
frigchtening speed, the only real way of
remaining on the leading edge is to
develop your ‘people resource’, and to
unlock hitherto untapped potential. In
any organisation there are skills and
experience which are never utilised,
and in order to unlock them, people
have to be developed in a holistic way.
That in turn will create a sense of well-
being which will considerably enhance
their contribution to the business”.
One aspect of this process is to give
opportunity to  be
involved with the business as a whole,

employees  the

not just with their particular jobs. Even
a young girl filling shelves and moving
hoxes in a retail store will contribute
much more effectively if she i taught
how a six million pound store works,
and what the overall thrust and inten-
tion of the business is. According to
Gary Davies even a simple step like this
is considered revolutionary at  the
moment, and only a tiny handful of
people are conscious of it. And he




AT
!

emphasises that at this stage, such
emergent changes are driven by vood,
hottom-line business sense. By the end
of the 90s, however, he expects the
approach to be much more developed,
and work will be seen as a place where
the enrichment of the whole person
should take place.

A major effect of this is that, as we
enter what many have called the ‘age of
personal responsibility’, people  will
seck to integrate their work with the
rest of their lives. Gone will be the day
when  deeply held personal values and
motivations are shelved or subsumed
for that portion of the day which con-
stitutes work. Individuals will increas-
ingly develop their own views about
the business: its products and services,
its contribution to society, and the
values that underpin it. “If you think
about the changes that have raken
place over the last few years in people’s
ideas about their own health, their
children’s education, or even religion,
one sces that they no longer look to a
remote figure of authority, but instead
have their view about what they want
and they expect to take an active part
in achicving it. And it is perfectly clear
that business is looming up fast for the
same treatment.”

Turning Point

The problem is, of course, that until
values held at work do become inte-
grated with those of home, tamily, com-
munity or whatever, there will remain a
yawning chasm between private belief
and public action. Gary Davies has
examples  of people ranging from
Amecrican bankers to chiet exccutive
officers who have agreed with ideas of
this sort, but have felt that it they tried
to do anything about it they would be
out of a job in a very short time. “A lot
of people would genuinely like to see
some of these new ways of heing and
doing in business starting to happen”
he observes, “but they believe it would
mean the end of the system as they
know it. Of course in some ways they

are right, and most people, if faced with

Photograph by John Fumham

a challenge to their world
view, will fight to defend it.
At the moment many com-
panies are doing the right
things such as environmen-
tal audits to avoid bad pub-
licity, gain market share or
not fall toul of legislation,
but what [ sce as the critical
turning point is when there
are enough people in busi-
ness who do it not for those
reasons, but because they
believe in it.”

He  helieves that
people like himselt can help
this turning point to come
about in two ways. One is
tor them to work with the

individual: starting from
A .
where he or she is, and

helping to give them that next insight,
until eventually some sort of ‘critical
mass’ is reached which enables them to
shitt their whole paradigm. This can be
aslow, lengthy process, but it is the way
that change often happens. The other
way is to nurture the recognition that
there is a historical process at work. “At
some point there will be a need to
openly challenge some of the axiomatic
ways of thinking about business, and
some of the hasic financial structures by
which  our society is  organised.
Examples might be to emphasise co-
operation rather than competition; or
to challenge whether making a profit is
the only reason for being in business
together; or to try to erode the division
hetween the money-making focus of
the business community and the wider

“At some point there will be a need to openly

challenge some of the axiomatic ways of thinking

about business, and some of the basic

financial structures by which our society

is organised.”

16




BESHARA

concerns of society as a whole. At the
moment that would be rather like
trying to kill the sacred cow, but sooner
or later these questions will have to be
addressed — and with extreme insight,
courtesy, and gentleness.”

At present Davies, as a consultant,
concentrates on the first method, work-
ing mainly with individuals on a one-
The

consultancy is on achieving objective,

to-one basis. focus  of the
specified results, but the approach he
takes to achieving those results is holis-
tic. “Although the work is about help-
ing people to go back to business
fundamentals and to optimise their
own cffectiveness, on another level
what really informs that process
— what affects the way in which
we focus upon issues — is the
underlying value systems that
people bring to that exchange;
the things that we as pcople
care about. For example, a lot
of people just focus on the
externals — the things they
want to do — and never really
consciously take account of the
internal programmes that are
part of what they want to
achieve. We encourage clients
to explore the kinds of things
they tell themselves, the self-limiting
beliefs that we are all deeply affected
by. | help them to understand that the
best preparation for effective action in
the world is to change the way you
think and the way your internal reality
is organised. ‘As inside, so outside.” .
Does this begin to sound rather like
spiritual “No,
because although in parts of the pro-
gramme | am talking about things |
learned in an exclusively spiritual
context, there is no need to limit them
to that. You can actually talk about

preaching values?

anything, really, in very simple and
homely terms. Not that this should be a
matter of surprise, because whether it is
in orthodox doctrinal terms, or esoteric
terms, or homely terms, what we are
talking about is distilled human experi-
ence.”

Leadership

Perhaps as an indication of the histori-
cal process that Gary Davies refers to,
the ever-increasing globalisation, inter-

dependence and instant communica-
tion of today are bringing about what
Professor Charles Handy of the London
Business School has called a period of
discontinuous change — a time when
there is no obvious pattern of cause and
effect, and therefore previous guidelines
may no longer be useful. One thing of
which Gary Davies is absolutely certain
is that these challenges will demand a
completely new kind of business leader-
ship. He feels that business leaders are
likely to be “the single most potent
agent for economic, cultural and social
transformation in the next 20 years,
and will become as — if not more —
important than political figures in cre-

“My grandmother used to teach

me that virtue is its oun

reward, and the longer I work in

the business community, the

more I see that this is
profoundly true.”

ating and shaping society”. They must
therefore recognise that their responsi-
bility extends beyond their particular
business to encompass the national and
international issues which affect society
as a whole. Where that would leave the
democratic process is uncharted territo-
ry: at the moment Davies would be
content if business leaders just began to
seriously examine their responsibility
towards such issues as stewardship of
the earth’s resources, or the problems of
Third World poverty.

So passionately does Gary Davies
believe that the ‘quality’ of business
leadership is of paramount importance,
that he is currently working to create a
global leaders, the
Foundation and Centre for Leadership,

resource  for

which will draw together the experi-
ence and expertise from many disci-
plines worldwide. He explains that
“business leaders are going to need a lot
of support to go through this kind of
transition, because there will be terrify-
ing periods of doubt as to whether they

will become persona non grata in the
business community, or be laughed out
of court. One of the reasons for estab-
lishing the Foundation and Centre is to
creatc a safe support cnvironment
where very influential leaders can start
to examine openly together some of
the implications of starting to view
things in different ways — things many
of them are alrcady grappling with at
an unconscious level.”

ALTHOUGH HE HAS unwavering con-

viction that many of these changes will

come about, Davies is the first to admit

that the form they might take remains a
matter of speculation. “In a
sense we can create the future
we want, but we have to
remember that it is an interac-
tive process, because there are
aspects to life you cannot con-
trol. Jung called it the unknown
third of life, and the wise person
will always be ready to acknowl-
edge and ride with it.”

Equally he admits that some
of the principles involved in
‘creating the future’ are beyond
morality, and can work for good
or ill. They can be used by a

person to become more selfish, or by a
business to become more graspingly
competitive — what is needed is to put
the heart back into them. “What we
are talking about, really, is how does
transformation take place? How do |
change? How does my company
change? Throughout his gospels St
John seems to emphasise ‘doing the
truth’, rather than simply believing in
truth, and that seems so right for today.
We have had centuries of theological
schisms arguing about the truth, but
now is the time to do it. And | think
that what we will discover is that
although people may start to humanise
business and allow a new moral and
ethical basis initially because it makes
good business sense, they will discover
that, by doing things for proper reasons
and values, the whole thing works best
that way. My grandmother used to
teach me that virtue is its own reward,
and the longer | work in the business
community, the more | see that this is
profoundly true.”
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Angelic Presences

Sister Wendy Beckett introduces the work of Margaret Neve

N THE POPULAR mind, the mystic

and the misty seem to have more

than a casual connection. Speak of

the mystical, and one apparently
conjures up images of the vague and
indistinct, the ethereal and cven, per-
haps, (unkindly) the pretentious. Yet a
spirituality that is not solidly earthed is
as unconvincing as an art that rejects,
in whatever form, the Real.

Margaret Neve does neither. Her
works astound by their perfection of
technique, pointilliste in the most rigor-
ous of manners, where a countless host
of infinitesimal dots are applied with
infinite subtlety to wood panels with
the most delicate watercolour brushes.
Watercolour brushes used so skilfully
for oil paint is an experiential pointer
to the strange rightness of Neve's
unique art. She paints what on one
level are huge machines, intensely mas-
sive, somehow, even when the actual
size is not large. Every detail coheres,
presenting a vision that imposes its own
truth with compelling power. Yet that

‘Trees of Gold': oil on wood panel, 23.5" x 20"

truth is overwhelmingly one of vulnera-
bility, of longing, of search for the inno-
cence we have lost somewhere in our
distant past.

NEVE WAS brought up amidst the
Welsh hills, and sheep are her most
usual surrogate for that tranquil inno-
cence we no longer have as our
common heritage. There are animals in
all her works, stylised animals, com-
plete within themselves and acceptant
of a bliss that we may not even know is
potentially available. In Trees of Gold’
she shows her file of stately sheep
moving steadily forward between giant
symbolic trees, trees of gold, in which
every leaf is contained within the swell
of the high crown, and every inch of
bark glimmers with light-catching
golden dots. But above the gently-
rounded plaits of the distant trees, soars
an angel, a being as frequent in Neve’s
world as are sheep. (Angels belong as
by right to these tender visionary land-
scapes.) The angel raises on high the
praying arms of a Roman ornate,
those images of the human need
of God that mark the burial
stones in the early Christian
catacombs. This angel does not
yearn so much as bless. From the
praying arms there rains down a
golden  shower,  delicately
repeating the shower .of the
starry sky behind, and both the
trees and the sheep are visibly,
before our very eyes, made
blessed. But — and the secret
force of Neve’s vision consists in
this sad realisation — they do not
know they are blessed. They are
wholly enveloped by the divine
goodness, in the sense of “Truly
God was in this place and |
knew it not”. No artist has less
of an admonitory finger than
Neve: it is obviously herself she
questions and warns. We share
in her unexpressed grief, her
longing.

Yet she can, simultaneously

and paradoxically, suggest that we are
already there where we long to be. ‘The
Garden of Eden’, which is the title of
one of her most moving works, shows a
world rising in steps from the bliss of
the grazing sheep at the bottom, up to
the setting sun and the bare bleak hills
at the top. In the centre, a tiny scarlet
angel drives out of the sacred space a
tiny mourning Adam and Eve. But
when we look more closely, (Neve
demands very attentive looking), we
notice that they are not being driven,
in fact, up towards the bleakness but
down towards the radiance. The angel
is herding them into Eden, though this
is not what they seem to understand.
Have we ever truly left our Paradise,
says Neve’s art, or would we still be
living there, are still living there, with
the happy sheep, if we only understood
our condition? Her world is immensely
organised (I used the word ‘machine’).
Everything in it coheres, makes sense,
obeys a rational and yet poetic order.
There is always ‘A Path through the
Wood’, as in another work, in which an
unseen angelic presence leads the sheep
at sunset: unseen by the sheep, and may
it not be so too for us?

Making us ponder these mystical
questions, in the bright clear light of
her uncertainties, and see that certainty
and uncertainty are two complementary
qualities, is perhaps Neve's greatest
achievement. Kafka thought of Paradise
that “possibly, we are continuously
there in actual fact, no matter whether
we know it here or not”. Margaret
Neve makes visible that same astonish-
ing possibility.

Wendy Beckett is a Sister at the Carmelite
Monastery at Quidenham, Norfolk. She is
a well-known critic of modern art, having
written regularly for national newspapers
and for the magazine ‘Modern Painters’.

Margaret Newve's last exhibition was in
November 1990 at the Montpelier Studio, 4
Montpelier Street, London SW7 1EZ
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A Meeting

Between Brothers

The last few years have seen a re-assessment of the knowledge held by the indigenous peoples

of the world, and a desire to understand traditional ways of life and the wisdom they contain.

One of the most exciting possibilities to emerge from this revival is of a synthesis, and a real dialogue,

between ancient and contemporary modes of knowledge. In the following articles, we introduce

two ways in which this possibility is currently being presented to us.

i ]

Pamela Coloracdo

Photograph by Frank Herrmann

Indigenous
Science

Dr Pamela Colorado talks to Jane Carroll

R PAMELA COLORADO was born an Oncida

Indian, mecaning ‘people of reality’ (called by

white settlers the ‘[roquois’) of the tribe of

Ongwehahwe (‘the people of the long-standing
rocks'), and was brought up on a reservation in the state of
Wisconsin. She was one of the first Indian women to attend
an American university, taking a degree in Social Sciences
at the University of Wisconsin in Milwaukee, where she was
the only native person in a student body of over 20,000. She
went on to do doctoral work at Harvard, studying alcoholism
in the native communities. It was during her doctorate that
she began to take an interest in her indigenous culture, and
to attempt to integrate within herself native and Western
systems of knowledge.

She has since made a special study of the ancient
American rock carvings and their meanings, and in 1989
founded The Worldwide Indigenous Science Network. With
a membership which includes tribal elders, scientists, artists,
academics and other professionals, the Network aims to forge
links between indigenous and non-indigenous peoples
throughout the world, researching and reviving the ancient
forms of knowledge which the tribal peoples still hold.
Amongst the many schemes scheduled for the next few years
is a rescarch project into the great migrations which the
Indian peoples undertook in pre-history, trying to correlate
the accounts given in the oral histories of the tribes with
modern archacological discoveries.

Dr Colorado now teaches at the University of Calgary in
Canada. Jane Carroll spoke to her during a recent visit to
the Institute of Noctic Sciences in California.
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A MEETING BETWEEN BROTHERS

How did the Network for Indigenous Science start?

The idea had first come to me whilst [ was doing my doctoral
dissertation in 1977. At that time, | was having grear difti-
culty communicating with my doctoral committee. | had
excellent instruction, and it was a really demanding curricu-
lum, but [ could not communicate in the way that was
expected. One day | was sitting in my apartment in
Cambridge, and it came to me that it was not just that, as
native people, we look at lite differently. Even the way we
present the knowledge and come to the knowledge is totally
different from the Western way. Then [ heard myself say out
loud: “It’s almost as if we have a science of our own!” And as
soon as | thought it, or heard myself say it, I realised that that
is what needs to he said, because up until that time it was
only the West which could have science. The rest of the
world’s cultures could have culture or philosophy, but it
wasn’t considered that anyone else could have science.

Of course, a lot of what is in the native American world-
view, or indigenous world-view, falls beyond what we would
normally think of as science in a western sense — although
there are some things that could be considered directly paral-
lel; for example, the knowledge that native people have
about the environment. But it was because | felt that our
view is so much broader that | felt it was a good thing to call
it ‘science’. Knowing something about the history of science,
[ knew that western science is in the process of struggling for
its third revolution — revolution in the sense of Thomas
Kuhn's definition! — so 1 thought that maybe by calling
indigenous knowledge ‘science’, there was a possibility of
making a bridge between it and western knowledge.

Another consideration was that one can still see, every-
where, the destruction of native lands and tribal people. The
people have never been able to find a voice to stop this
destruction. This is perhaps because of the language that we
use; not only because of actual linguistic differences, but also
the way we have been educated and learnt to communicate
with western people. For instance, we have had availahle to
us the language of anthropology, because in the past anthro-
pologists were the only educated people that ever spent time
with us. But these people were clearly not doing the job of
preventing the annihilation, for even in the 70s it was
becoming clear that things were getting very dangerous;
there was worry about the survival of tribal people globally
and about the survival of the planet.

So my feeling was, that if [ could find a way to talk about
the native sciences, and about how much fuller and richer
they are in many ways than western science, perhaps the
western scientists would sce something that they could learn
from. Then maybe they would get involved with us, and then
maybe they wouldn't kill us anymore. I thought of it that
simply, as a protection — not only for indigenous people but
also, perhaps, for all people.

Can you say in what way indigenous knowledge is ‘science’?

When [ looked around at what | had learnt through my edu-
cation, | asked myselt what, in western society, carries the
weight that our indigenous knowledge does in ours? What is

Pyxramid of the Sun, Teotihuacan, Mexico.

Courtesy Peter Newark's Western Americana.

equivalent in terms of the value that we put on our knowl-
edge systems, including the ritual and all that’s in it?  con-
cluded that it had to be science, not religion or philosophy,
for it seemed to me that science is held in such high esteem
in the west. Since we hold our knowledge system to be spiri-
tually based and, in a sense, spiritually driven, [ wanted to
find an cquivalent knowledge system in the west that would
be capable of ‘carrying the weight of God’. And again it
looked like science to me.

If you want definitions of what indigenous science is: some
people have called it natural science, others have called it
life science, some have called it woman science, but for my
own purposes, I go back to sciens/scientia, which means ‘to
know' in its largest sense. Native science is a way of bringing
people to a higher knowledge, and one of its goals is to bring
us to the Gii Lai — ‘the still quict place’. In other words, our
religion and our spirituality are built into it. Another thing
that can bhe said is that native scientists, through their rituals
and songs, ctc. are working all the time with energies — the
energies of the carth — in a way which is just as precise as the
way western scientists work.

How have people responded to the idea of indigenous science?

In 1977, it seemed as if | had a tremendous nerve to think
that tribal people would have anything at all to contribute to
western knowledge, and [ was considered quite radical.
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People said they were interested, but they did not want to
know more. Although even then there were a few who said,
this is really good stuff, have you written about it? Of course |
hadn’t, because 1 had out any way of
talkingabout it properly. So nothing much happened until
two or three years ago. By that time, the environmental crisis

not worked

had deepencd, threats to the survival of tribal people had
sharpened, and the attention given to certain environmental
issucs like the rainforests and the problems in Brazil had
focussed the world’s attention a little on tribal people. Then,
in 1987, along came the Brundtland report. It is rather weak-
kneed as far as tribal people are concerned, but at least the
commission’s report says: go and learn from indigenous
people, because they are the last reservoirs of the knowledge
of how to live sustainably with the environment. Of course,
they did not do anything about sceing that it would happen
or make any suggestions about how it could come about. But
it was from there that the inspi-
ration came for the Network.
One thing that is important
to add is that if I had tried to do
this work before now, it would

Our sun has hidden.

: it has left us.
not have happened, because in

tribal peoples’ view, especially
in the Amecricas, it wasn’t
appropriate to talk about certain
kinds of knowledge. They were
considered secret; we just didn’t
share them, not among tribes
and definitely not with the all that our heart loves
western world.

Extract from the translation of the original prophecy,
given 1 2th August 1521, in Tenochtitlan, Mexico.

Is there is a specific reason for this?

Yes, at least in the Americas. | haven't checked it out in the
other parts of the globe. In our oral tradition, it is said that
there was a very definite decision made, at some point, not to
talk, not to share our knowledge. I did some research recently
into where that policy originated, and found that it was in
Mexico at Tenochtitlan in 1521.

You see, people knew then, through our scientific prac-
tices, that we were entering a time they called the Dark Sun,
which would go on for 468 years. During this time, con-
sciousness would go through darkness. In fact, around that
time it is recorded that there was a flare-up of solar activity
with enormous sunspots. These sunspots, which were visible
to the naked eye, made the sun look black.

Prior to the arrival of the Dark Sun, the spiritual and sci-
entific community prepared the people. These preparations
were four or five fold. The first was that the sites of knowl-
edge — such as the pyramids and the petroglyph sites that dot
the Americas — those traditional universities would be
closed, and the knowledge would no longer be recorded; nei-
ther written down in the case of the Aztecs or Mayans, nor
enacted in the big centres of ritual, like the pyramids. This is
why, when the white people came, they found so many of the
ancient sites apparently abandoned. Secondly, the people
were told that the ancient teachings would have to be pre-

Our sun has disappeared from sight.
And in complete darkness

But we know that it will return again.
That once again it will emerge
and will shed its light on us anew.

But while it is there in the place of Silence
let us quickly reunite, let us embrace one another.

And in the center of our being let us hide

and which we know to be a great treasure.

served within family structures, and move to the personal
domain of our own hearts. Thirdly, native tribes would stop
the cycle of international gatherings and as a result, the
knowledge would become scattered to all the directions.

It was said, at that time, that only two things would stay
open — we would keep our languages alive, because so much
knowledge of our ancestors is in that; and secondarily we
would keep our spiritual contact with the Great Spirit, and
that would stay open always. It was understood that this lay-
ering of activity would encode teachings on our conscious-
ness, just as the ancients carved their knowledge into rocks.
And like the rocks, the knowledge or consciousness can be
entered into, now, only with the correct ‘key’.

| have a document which records this prophecy, which |
found in Mexico City just last February. In it are the words of
Cuautemoc, one of the last Aztec chiefs. Cuautemoc had the
job of standing in front of the thousands of people and deliv-
ering the horrific prophecy of
the Dark Sun, telling them that
this is how they were to live,
how they were going to survive
for the next 400 years. The
reason that such a document
exists is that the Spanish had
already arrived in Mexico City,
and there was a Catholic priest
present at the gathering, who
recorded it. It is written in
Spanish and Nahuak, which is
an Aztec language; after | found
it last year, I brought it back to
North America and had it trans-
lated. It is a very powerful and
moving speech.

Many people still assume that the native peoples of the
Americas always lived just as the new wave of Europeans in
the 1500s/1600s found them. But that is not true. What they
found were people who were under attack, and who were
implementing the instructions they had been given for sur-
vival through the Dark Sun. For instance, at the time of con-
tact, many of the native communities had become pallisaded,
stockaded villages, and people weren’t mixing with each
other anymore. When they did mix, the contact was often
hostile.

It had been different before this time?

Oh yes. According to our oral history there had been many,
many contacts, not only between the different peoples of
North and South America, but also across the Pacific Ocean
and across the Atlantic Ocean. There were established trade-
routes, and ways of exchanging knowledge. The contacts
began to be different in the 1500s. For instance, | come from
a tribe up in the north-east, by the Great Lakes, and my
people used to come down to Mexico City for what we might
today call ‘conferences’ — policy-making sessions — about
every six years. These were attended by peoples from all over
the Americas, and also by tribes which came over the Pacific
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Hokulé'a, the traditional double-hulled sailing canoe built by
the Polynesian Voyaging Society, on its great ‘Voyage of Re-
discovery’ between 1985 to 1987. This journey was accom-
plished without the aid of modern navigational instruments,
using the sun, the stars and the moon, the waves, the winds
and the movements of the wild-life of the ocean, as guides.
Starting in Tabhiti, the canoe sailed to Samoa, Rarotonga and
New Zealand and retumed via the same route. Photograph by
Mike Tongg, who was one of the crew members.

Ocean by boat. They stopped after 1521.

All this is in our oral history. But I know, being a western-
trained scientist, that if I tell someone it is in our oral his-
tory, they'll say, prove it. Well, one of the evidences of all
this — in addition to the written document — is that amongst
our surviving traditions, is the reading of wampum belts.
These are beaded belts made out of shells, and they are a
couple of thousand years old. They are mnemonic devices,
used to trigger your mind, and they’re memorised; people
who read those belts are trained from early on to be able to
do it. After | heard about this prophecy in Mexico, | visited
one of my chiefs and asked whether it was true, and whether
there was the degree of migration and contact which [ have
described to you. And he said: Yes, it fits. | was really happy,
because | had validated it in a traditional way.

Do you have any explanation for why the choice was to keep that
knowledge underground?

Oh yes, they're really clear about that. It was for protection.
They didn’t want it to fall into the wrong hands: it was too
sacred and too powerful.

Was Mexico in some way a centre in that period for the native
peoples in the North of America, so that a statement made there
could have effect throughout the continent?

Yes, but this is another thing that’s tricky to understand.
Because some parts of our knowledge system can be said to be
very intuitive, people that weren't there knew it anyway, and

telt it, and they were preparing themselves.

Then they said that after the 468 years there would be a
new sun, which started in approximately 1987. This is in the
Aztec calendar. You see my people from the Great Lakes
come from the Aztec people, from that migration. Other
native people have a similar prophecy: they may not have
put it in mathematical form, but they'll tell you in another,
maybe symbolic, fashion.

What is prophesied at the end of the Dark Sun is that the
condor (ie the land of the South Americas) and the eagle
(the land of the North Americas) will be re-united, and the
knowledge of the earth — and you must understand that when
we say ‘the earth’ in our language, we don’t just mean the
physical earth, we refer to something which you might call
‘energy’ — the knowledge of the earth will come out again and
the knowledge that we have will become whole. The ancient
knowledge will rise again, only this time the key to it is inte-
gration, and we have to do it with ‘all the directions’.

One way of understanding ‘all the directions’ is that these
are the colours of the races of man. As the fragments of
knowledge start to come out, we will meet people, and each
will have a certain piece, and as we put them together they
will start to become whole again. You see, during this Dark




BES HARA

A MEETING BETWEEN BROTHERS

Sun, the knowledge has become fragmented. Many people
don’t realise that the different tribes do not even understand
each other any more. | can understand most of the Iriquois
peoples, because they speak dialects of my language, but 1
cannot understand our neighbours, the Sioux, except for a
few words. This is important because all of our languages
(there are more than 1000 in North America) contain both
‘universal’ words and unique local words. Indians love to
hear each other’s language, because it gives us the chance to
discover how, by what kinds of words, we are united and how
we are different.

When you talk about the knowledge coming out now, [ take you
to mean not the formal knowledge that was repressed or hidden
four hundred years ago, but the spirit of the knowledge?

Yes — although I would call that ‘formal’ knowledge. What'’s
more formal than that?

I mean that rather than being known through a formal ritual, now
it might take other forms. For example, the video you show to
introduce the Network mentions that modern technology has
taken us to the moon and given us a view of the earth as a single
whole. The indigenous people have always had this kind of knowl-
edge of the earth, but it has taken highly analytical technology to
bring it back to us. This view of the earth is becoming a kind of
icon for our times, and it seems to be a combining between the
two knowledges.

Except, a man named Frank White, who is a space scholar
and a writer, wrote a book called “The Overview Etfect’2 in
which he talks about what happened to the astronauts when
they went into space. Some of them had what [ suppose
would be called profound spiritual conversions. White calls
the experience of looking down on that which we know as
separate things, and seeing that it is all one, ‘the universal
insight’. Then he goes on to talk about ‘the overview effect’;
which is that it isn’t just that you are standing back from
what you see, but at the same time you recognise that you are
a part of it. He wonders if we could find some way of creating
the possibility for human consciousness to be transformed to
this state without blasting everybody into outer space. It is
very destructive of the environment to create those ships, we
don’t have the resources, and not everybody wants to be an
astronaut.

Combining this with things that I have read from Thomas
Berry and other environmentalists, | have come to feel that
the biggest problems that we face in terms of the earth, and
the whole of humanity, cannot be tackled by technology. We
have the technology now to do the job — to heal the earth —
but what matters is the artitudes that we carry in our minds
and in our hearts. A transformation in world-view needs to
occur.

So, how to provide opportunities for large numbers of
people to achieve ‘the overview effect’ and ‘the universal
insigh’? That is the question if the carth is to survive. And it
is here that I feel that native science has something to really
contribute.

Could you give an example of the sort of scientific projects the
Network is undertaking?

Yes, but first let me provide some background. In our oral
history, which we would estimate goes back more than
30,000 years, it is described that there were four periods in
the past when the earth was created and destroyed. One was
destroyed by fire, another by wind, another by ice and
another by water. This information is recorded on the petro-
glyphs in the Americas, for example, as well as in story form.
The petroglyphs are interesting to mention here, because of
the questions they give rise to, such as, when were they made
and why were they made?

At cach time, in each one of those worlds, there was the
situation in which humanity had some great lesson to learn,
and every time there was a mistake made. Sometimes there
were warnings, or people could sec that they were making a
mistake but were unwilling or unable to rectify the error, and
then nature herself made an adjustment. The greatest thing
that we can accomplish in our science and in our lives is to
be in balance with the universe, ultimately. But each time, in
these worlds, people made mistakes which led to the destruc-
tion of the world.

I have done some rescarch into these four worlds in associ-
ation with a man called Hanson Ashley, a Navajo medicine
man and a transpersonal psychologist. We wanted to know
how we could begin to talk about the concept of worlds to
the West, and developed the hypothesis that they could be
described as the evolving consciousness of humanity (and
when [ say ‘evolving’, it has to be understood that it is more
like a ‘revolving’ consciousness, hecause as native people we
don’t look at things lincarly, going from one point in a
straight line to another). We also wanted to be accurate in
what we said; we didn’t want to distort knowledge in an

Rock carvings (petroglyphs) portraying the daily lives of the Hopi
Indians. The vertical footprints indicate travel to the North or South.
The style of the symbols can identify them with a particular clan.
Photograph by Kurt Michael W estermann/Fovea
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effort to communicate across cultures, so Hanson spent time
talking to the elders about the nature of the worlds. He now
has a detailed history of cach of them — and this includes the
specific teachings or learnings which were of each world.

The elders agreed that you could, indeed, think about the
worlds in terms of human consciousness. But the situation
was more complicated than we had thought, for Hanson also
found out that the people did not learn the real lessons
within the worlds, but that in between the worlds, there was
a cycle of twelve. This cycle of twelve — I don’t know how
many years that was — was the time when humanity had to
do things to put itself in accord again — in accord with life, or
with the natural world, however you want to say it. The four
worlds were not the worlds of ‘man’, but were worlds in
which nature herself went through her growth, challenges,
transformations and realignments to come into balance.

So, if we are interested in discovering how to create a shift
in attitude, which is necessary now in order to save the
planet, and how to move from western thought to native
thought, we also have to understand what happened between
those worlds. What happened that somehow saved the day
and permitted humanity to move into another world — or
one could say, another form of consciousness? And how did
our ancestors’ choices accommodate
or block the earth’s natural evolu-
tion!

Well, many things happened, but
one of the primary events was a
journey or a migration. These jour-
neys can be described as wayfinding,
and it was during these great move-
ments or migrations that knowledge
of how to live in balance with the
earth was recorded in the original
rock carvings and petroglyphs.

This is a literal wayfaring?

Yes and no. The literal wayfaring is only one kind; but many
things were happening simultaneously. It was a time when
people physically moved around on the earth or on the
water. They moved in a patterned way; it wasn’t just any old
way, for they knew they were going to some place for a spe-
cific reason. They were usually led by someone; someone
who had the inspiration or vision of where to go. The case of
the Navajo is interesting, because one of the people who led
them, 1 think it was after the flood, was a woman, who is
referred to in the histories as White Shell Changing Woman.

As the people moved about, there were lessons that they
learned, mistakes that they made, risks that they took and
out of those experiences they learned rituals, songs and
strategies that prepared them for movement into the next
cycle.

One of the things that the Indigenous Science Network is
working on now, is to recreate some of these migrations. It is
important to understand that when [ speak of re-creating the
migrations, it is not so much recreating the exact journeys
and the steps; what we want to recreate is the protocol, the

... the wayfinding
mindset is the knowledge
that is necessary
if we are to create a
healthy relationship with
the earth.

mindset. We are inviting our white brothers and sisters, the
scientists, to join us in this because we believe that this is
something we are meant to be doing. As native people that'’s
enough, that we have a vision to do it. In my case, it refers
back to a vision that | had at a ceremony in Arizona in 1984,
when the spirit of wayfinding came into the ceremony and
touched my life in a way that set me on this path. But the
problem that we faced was how we would be able to talk to
the West about it.

Is this where your interest in the great Polynesian jowrneys
comes in?

Yes. But before | go into that, I want to talk about the confi-
dence level that's generated by indigenous science.
Confidence is a big issue in science. In western science, the
confidence that people have in it depends on how accurate it
is, how likely it is we can replicate it, etc. It was confidence,
for example, that brought Columbus to the Americas in the
first place — confidence in the navigation instruments which
allowed him to go out of sight of land for the first time in
European history. He got to the New World because he knew
how to use them, whilst none of the other sailors that were
with him did. They wanted to
mutiny, to throw him overboard, but
they didn’t dare because they were
out on the ocean, with no landmarks
to go by, and Columbus knew the
navigation.

In the same way, there is a confi-
dence that can bhe engendered by
indigenous science. For example, the
Navajo people have an extremely
short life-span, about fifty years of
age. Their average annual income is
probably still not much more than
about $2,000 — so in an economic
sense, they live very marginalised lives. But when we first
thought about re-creating these journeys, Hanson went bhack
and talked with the medicine man who had run the cere-
mony in which I had had my vision, and spoke of all the
things that had unfolded since then and asked him about it.
Specifically, he asked about White Shell Changing Woman's
journey, in which she led the Navajo people from where they
lived in the South-West over to the coast here in California,
to the Pacific Ocean. There, they met Indians who were
ocean-going, who could build canoes, and they showed the
Navajos how to navigate and what to do. The Navajos sailed
to the farthest island in their journey and then came back.

Hanson discussed with the elder the possibility of recreat-
ing this migration. In the light of all I've said about the
Navajo’s lifestyle today, one might have expected the
response to be — but how do we do it? Where will we get a
grant, who will back us? But actually, the response was: well,
we have stories and we have the charts to guide us, it
shouldn’t be too much of a problem. That'’s the kind of confi-
dence that’s engendered.

This illustrates as well how powerful indigenous science is,
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Wampum beadwork belt — Iroquots. Cowreesy of the British Museum.

in the sense that it contains and is able to pass on informa-
tion through thousands and thousands of years by its oral tra-
ditions. In contrast, how long do we think that most of the
knowledge that we have today will last? We have very pow-
erful computers, but even with them, the models change all
the time, and if the electricity fails because of some kind of
calamity or disaster, the knowledge is gone.

But the kind of knowledge that yow are speaking of is very
different from that of modern technology.

Yes, indeed. So in order to communicate with Western sci-
entists, we have to give them a bridge, or an opportunity, to
look again at these ancient forms of knowledge. And to do
this we need models, and as far as the migrations and the
navigation goes, it turns out that there is a good, existing
example, and that is the case of the Polynesians.

For, in 1976, the Polynesian Voyaging Socicty was estab-
lished. Its first task was to recreate a traditional double-
hulled Polynesian voyaging canoe that would be capable of
trans-oceanic voyages. Building the canoe - ‘Hokule’a’ —
revealed some startling facts. Firstly, there were no trees left
on the Hawaiian Islands that were big enough to make such
a canoe, so Hokule'a could not be traditional; it would have
to be a performance accurate replica which used some fibre-
glass instead of wood. Secondly, they discovered that there

were no Hawaiians who knew how to navigate in the tradi-
tional way. So they began to search and evenrtually found
Mao Piailug from Micronesia, an elder who still knew the
traditional methods. He was brought to Hawaii, to work with
a young Hawaiian native, Nainoa Thompson. Nainoa drew
from Western and indigenous sciences. He studied satellite
weather charts and astronomy, and then he studied with
Mao, who used stones to teach what our ancestors had
known.

The result of this integrated cducation was the 1976
voyage of Hokule'a from Hawaii to Tahiti. This voyage was
accomplished without the benefit of any instruments or
charts. In 1985, on a subsequent voyage from Rarotonga to
New Zecaland, a distance of 1700 nautical miles across open
sca, Nainoa steered a course which was only 100 miles far-
ther than the shortest distance possible between the two
points. The only reason for the extra miles was severe
weather conditions.

The interesting question is, how did he do it? Well, that
gets to something | think Frank White is talking about when
he describes the overview effect. As native people, we learn
to train our minds from the time we are children, to be cen-
tred where we are, grounded in reality, and see all the signs
that are around us. For the purposes of navigation, it is neces-
sary to see the roll of the waves, the movements of the fish,
the birds and the winds, etc. In addition, you have to have
the ability to project yourself out, ‘to sec what it’s not possi-
ble to see’. I'm just learning this myself, but | know that it is
an ability that our people have known for thousands of years,
and still practice. Now our task is to see that this mental
acumen, this capacity of ‘the good mind’, is not lost. And the
rcason why we've been talking about this today is that the
wayfinding mindset, the ability to project ourselves out, is
the knowledge that is necessary if we are to create a healthy
relationship with the carth.

There obviously is a major dichotomy between indigenous science
and western science. Do you see western science as something
that has gone wrong, or do vou see that it's pursued a particular
path which is perhaps unbalanced but which is not wrong in itself?

That's a difficult question, because it’s got so out of hand
that the temprtation is to say that it was an experiment that
failed. I don’t know if it’s failed or it hasn’t failed. But I can
say from a traditional perspective that when we describe the
form that the migrations took, for instance across the
Americas, it is a cross within a circle; a cross lying on its side.
Our ancestors always knew about linear thought, but it was
linear thought contained in a circle of light. The Hopi
prophecy, which is written on their petroglyphs and which
they ritually re-enact in their cycle of ceremonies every year,
tells us that what needs to happen is that the knowledge of
the white brother needs to be united with the carth knowl-
cdge of the native person. What do you think Western scientists

or any of us should be doing in a principial way? Obviously we
should be learning to take care of the carth much better than we
are, but how?
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Well, for example, two physicists asked me in Germany, “Dr.
Colorado, what would you recommend if we were to do our
science differently?” One thing | said was that I think scien-
tists should extend their calculations to seven generations. |
asked them what they thought they would find out if they
did that, and they admitted that the results would be very
different. That’s one really simple thing they could do. Well,
perhaps not so simple.

To expand their horizons. ..

Exactly. And in other directions. If you talk to scientists,
you'll find out that most of them have deeply moving
moments of creativity and inspiration which they say that, at
the present time, they're not allowed to discuss or to bring
into their science. They have to act as if it doesn’t happen,
and as if all of their hunches, which may turn out to be right
or to be wrong, were just manifestations of sheets of calcula-
tions. So another thing that would be good is for them to
begin to create forms where they can talk about the other
levels of knowing. Some people of course have already begun
this — David Bohm, for instance.

I ask scientists to join us at any level. | have researched
the journeys in a western way — I've researched it many ways
—and I've had a lot of contact with different kinds of western
scientists, from archaeologists to physicists.

It does seem that there is a very narrow focus to much of Western
science, and an unwillingness to accept oral history, or mythology.

Bohm makes the point really well. He says that since
Einstein, we continue to practice our science as if he hadn't
said what he said; and probably that vein of science, that par-

ticular very focussed approach to knowledge, will continue.
What we see happening, I suppose, is that new streams of
thought and science are appearing now. It’s from these that
I'm looking for solutions, not only cross-scientifically but also
globally. In a way, I think science has already begun this, or
at least the scientists have already begun; that’s why a place
like the ‘Institute of Noetic Sciences’ in California exists;
that's why Bohm does the work that he’s done for so many
years. There is group of ‘scientists for peace’, and many scien-
tists are looking for new ways. [ have a lot of hope.

Is there a way, from the native American perspective, to look at
the cataclysm that occurred for you in the last four hundred years?
Is there a way in which it has meaning?

If you think back what I had said earlier about the Dark Sun,
nobody said that it was the Dark Sun because of the coming
of the Europeans. The Europeans had come thousands of
years earlier (there are evidences of very early contact which
I won’t go into now) but then the relationship was different.
Who tells the sun how to move? Not the Spanish!

We don't like what's happened, we surely didn’t want it.
On the other hand, that's life itself; that's the cycles of life.
Perhaps the best way to say it is that we really value accom-
modation as a universal principle — accommodation to life is
more important than judging what needed to happen. Now
what is important is that we are entering a new sun.

I. Thomas Kuhn ‘The Structure of Scientific Revolutions’, Unwversity of
Chicago Press, 1979.

2. Frank White ‘The Overview Effect’, Houghton Mifflin, Boston,
1987.

Indigenous people of Lake Baikhal, USSR.
During the last four or five years, European
tribal people have been joining international
indigenous gatherings. The Lappish people have
been participating for some time — they have
been members, for instance, of the World
Council of Indigenous People — but since
perestroika other Eastern Europe peoples have
been coming forward — from places like Estonia
where a ‘pagan’ tradition has been been quietly
preserved for five thousand years. One of the
events which the Worldwide Indigenous Science
Network is planning is a gathering of elders at
Lake Baikhal this August. The gathering will
launch three global projects — a ‘pipewalk’ for
peace and unity, a walk on the Inca trail to
restore traditional agriculture and a Pacific
voyage of indigenous canoes.

Photograph courtesy of Channel 4 TV.




BESHARA

A MEETING BETWEEN BROTHERS

Message From the
Heart of the World

Alan Ereira talks about his encounter with a remarkable people

in the mountains of Colombia

"
b 4
- |
4
'

In 1988, Alan Ereira was making a film for the BBC, ‘The Armada Trilogy’, which went
on to win the Royal Television Society Award for best documentary of the year. In the course
of his research, he went to Colombia to search out the source of the gold which had fuelled
the armies of 16th century Spain. Whilst he was there he wvisited a great, recently-discovered
city, ‘The Lost City of the Taironas’, in the jungle near Santa Marta, and found that the
descendants of the people who had built it — the Chibchas, the legendary people of El Dorado
— still lived nearby.

He eventually made contact with these people, now known as the Kogi, who for the last
four hundred years have lived in isolation and obscurity, preserving, in cities and farms far
up the mountains, a sophisticated and coherent pre-Colombian culture. Ereira was
approached by the Kogi ‘Mamas’ — the priests, who still rule the society — to make a film
which would send to the world a message about the state of the planet. For the Kogi regard
themselves as the ‘elder brothers’ whose function is to preserve and maintain the world; and
the message is to us, ‘the younger brothers’, to tell us that if we do not change our ways, then
the world will soon die.

The film that Ereira made with the Kogi was shown in Britain last December and is now
being televised throughout the world. This is a transcript of a talk he gave at Frilford Grange
in February, describing the making of the film.

HEN 1 FIRST went into
the Kogi world, I had
originally there
because | wanted to make
a film about ‘The Lost City.” Since there
was this extraordinary phenomenon —
that the culture that had built it was still
alive — | wanted to see whether they
would be prepared to tell us anything
about it. It took a year to establish con-

gone

tact and get back to the Sierra with a
real invitation to meet the Kogi. It was a
very surprising thing that they invited
me at all, for they had refused all previ-
ous proposals to film them. I went up by
helicopter to a border-town between the
world of the settlers and the world of the
Kogi: there are two towns side by side,



one a peasant farming village and the
other a Kogi settlement. | was taken to a
house and told to wait there, that I
would be summoned. | had no idea what
to expect. Then | was taken to another
building, in which there were assembled
a large number of elderly men — the word
that sprang to mind was ‘sages’ — all
dressed in white robes, all holding their
poporos (the little pipes in which they
keep the lime which they use in chewing
coca leaves ); very grave people, in the
gloom by the fire-light.

They said: well, you have come to
speak with us, so speak. I explained why
I had come, and told them that if they
had something they wanted to commu-
nicate to the outside world, I could help
them. I tried to explain what a film is,
and talked about all the reasons | could
see why they should not make one: all
the dangers I could see in it, the prob-
lems it might create for them and the
things they would have to accept. I told
them that if it was going to be a problem
to bring all the things we would need —
lights and cameras and generators and
helicopters — then we should not do i,
for I did not want to get into a situation
where | assembled all the equipment and
the people, and raised the money, and
then was sent away because they could
not bear it. This was a long and compli-
cated speech, further complicated by the
fact that | spoke in English. My assistant
translated into Spanish, and then it was
translated, one sentence at time, into
Kogi by a man called Ramon, whom the
Kogi had trained to be their interpreter. |
also showed them a video camera. At the
end of this, they said: we have listened to
you, we will analyse what you have said,
we will consider and it and we will
divine. Tomorrow, we will call you again.
And | was sent away.

Making a Contract

The next morning | could see them, up
on the hillside, obviously divining, and
later 1 was summoned again to a meet-
ing. At this, a group of the Mamas stood
up, one at a time, and made speeches. It
became perfectly clear that they had very
carefully considered what filming might
involve, and that they had distributed
the work amongst themselves. Different
Mamas were going to be responsible for
different elements, and each one spoke
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to his brief. The speeches that they made
took me through the whole history of
the world, explaining in the most
extraordinary poetic language the cre-
ation of the world, the creation of the
younger brother and the elder brother,
the exclusion of the younger brother
from the heart of the world and his exile
in distant lands, his return with
Columbus. Columbus is a word which,
for the Kogi, conveys everything to do
with the conquest, and they call all set-
tlers colonos. Columbus himself never
came to the Sierra, he only landed on
islands on his first trip. It was the first
exploratory ships which came down
along the junction of Venezuela and
Colombia where Santa Marta is. This
was therefore the first place that the
Spanish landed in the New World; their
first contact with the native peoples, as
well as the Kogi’s first meeting with the
Spanish. “After centuries and centuries,
the younger brother passed from the
other country” said one of the Mamas.
“Senor Christopher Columbus came to
this land and immediately saw the riches,
and killed and shot many natives. He
took the gold which had been here,
sacred gold, gold of masks, all kind of
gold. They took so much, so much, so
much.”

This great epic poem went on from
one man to another. It was an extraordi-
nary experience for me, because what
they related was the film that we were to

make; they spelt out everything that was
going to be in it. When they had fin-
ished, they said: “Now we are going to
draw up a contract, and in this contract
we will put all the sequences”. | pro-
tested: “But you don’t use writing. Why
do you need this? I don’t want it; [ trust
you.” And they said, “We know your
world. We trust you but we don’t trust
anybody else. We want it in writing.”

There was a government official with
me, and so she drew up the document. It
was written out in Spanish, and finally
signed with the finger-prints of 28
Mamas from 18 Kogi cities. (This is a
large world we are talking about; there
are something like 12,000 Kogis living in
the Sierra right now.) The contract took
a number of days to complete, because
the Kogi wrote into it every sequence
that they wanted filmed. | was flabber-
gasted, for the whole idea of a sequence
was one that they had only discovered
during one night of ‘analysis’, after lis-
tening to me talking to them about films
for about an hour, and having seen a
video camera! Even more amazing is the
fact that this contract has proved to be
invaluable and prevented many difficult
situations. For instance, they put clauses
into it which have prevented foreign
television companies from re-cutting the
film when they show it — something |
would never have thought of.

This is just one example of the power
of the Kogi intelligence, which I find
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The film contract signed with the fingerprints of 28 Mamas. The Kogi have chosen not to adopt a
written culture. Courtesy of the BBC.
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overwhelming. | don’t think that I had
ever been in awe of anyone before, but
the Kogi Mamas impressed me very, very
deeply. | trust them completely and |
think that they know exactly what they
are doing. The making of this film was
very carefully calculated and it is as
likely as anything could possibly be to
achieve the communication which is
their aim.

History of the World

The history of the world which the
Mamas recount — their creation myth -
has some extraordinary elements in it. It
is parallel to the Christian creation myth
in ways which I find intriguing. The
opening is rather like St John's gospel:
“In the beginning was the Word, and the
Word was with God and the Word was
God.” For the Kogi, the first thing that
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was, was ‘The Mother’, water, spirit,
Aluna — all these terms refer to one
thing, and like us they use the symbolism
of water and earth for spirit and matter.
Aluna is the underpinning Spirit, which
is everything, which is God, which is
totality. The Kogi have one idea which |
found surprising but wholly sensible, and
that is that Aluna is not pure intellect,
nor disembodied Spirit, but what one
might call the ‘generative spirit’; it is the
life-force, that which makes things live.
And it is in this that there is a connec-
tion between Aluna and the material
world, for they see that the world is
alive, and a great deal of Kogi energy, of
Kogi philosophy, revolves around the
business of what it is that makes life live.
When we try to talk about this, we use
this rather crude word *fertility’ which
makes it seem very primitive. But the
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The main highway into the Lost City connects
with a Tairona system of paved tracks. More
than 200 miles of these tracks are known to
archaeologists, bemg sull intact after 400 vears.
Courtesy of the BBC.

Kogi concepts are not primitive, for they
understand that life is what we are. They
have a very wonderful expression for

“The Mother

memory and possibility”, which is obvi-

Aluna; they say: was
ously an idea which can be explored
almost infinitely. In that possibility, there
is both the idea that whatever happens
can only happen, whatever is can only
be, because it was already, conceived in
Alung; and also it draws limits to possi-
bility, because what has not been con-
ceived in Aluna cannot be. In other
words, their universe is finite.

In their creation story, the Mother
conceives, through an incredibly painful
process, all possibilities, everything that
can be. She experiments with many pos-
sible worlds, and there are narrated
entire histories of worlds, of races, of
peoples, of conflicts and wars, of empires,
which rise and disappear. At the end of
all this, there is still nothing; for all this
takes place in Aluna. Only then does the
real world become possible, and the next
stage begins when the Mother embodies
out of herself the personalities, the spirit
forces, who are going to make reality
possible. The Mother has no gender.
One way the Kogi talk about it is that at
the beginning the Mother had a mous-
tache and a beard, and she dressed like a
man. But when she had sons, her sons
objected to her having these male
attributes! Therefore, it is only by
embodying, by creating, dividing off, a
masculine element of herself, that the
Mother becomes feminine — for the idea
of gender, of male and female, is essential
to life. Then comes the process of nine
sons and nine daughters, and the making
of a fertile world. Of the nine worlds that
are created (the daughters are the
worlds), only one of them is capable of
fertile growth, and that is the world in
which we live.

Then human beings are created, and
their function is to look after the world.
One of the most important areas of Kogi
philosophy for us, is that human beings
are not an excrescence on the planet,
not some blight on the world. The world



needs human beings. One of the prob-
lems for us when we think about the
nature of the world and ecological prob-
lems, is that we see ourselves as the prob-
lem. But the Kogi say that it is how we
behave which is the problem; in reality,
we are the solution.

The Younger Brother

After the human beings, comes the cre-
ation of ‘the younger brother’. This is a
story which is very like the Biblical rale
of Adam. Even the physical parallels are
striking. The Sierra is ‘the heart of the
world’; it is an extraordinary place
which, physically, is a model of the
whole planet, in that all the ecological
zones of the world exist between the sea
and the mountain top. It is also in the
middle of the world, just a few miles
north of the equator, with a twelve hour
night and a twelve hour day, and the
Tairona culture, at its height, drew on
both the the Atlantic

oceans, because of its position.

Pacific and

Ecologically, therefore, it is a model of
the planet, and it is physically a paradise.
I myself have never been so physically
happy in an environment as [ was in the
Kogi towns. It is like the garden of Eden.
And in it, was created the younger
brother, who was too dangerous to
remain there, and so he was given
knowledge and sent away.

The Kogi story goes on to recount
that one day the younger brother will
return to the Sierra. And the end of the
world comes when he has fully returned,
when he has with his
machines and taken over the whole area,
to the very peaks. And at that point, the
world dies — if that is the way that it
goes. In Kogi mythology, nothing is
inevitable, and their prophecies are not

moved back

those of inevitability, for they are
prophecies in the world of Aluna,
possibilities made out of “memory and
possibility™.

What the Kogi have been witnessing
in the past twenty years is what they
believe are the final stages of the return
of the younger brother to the heart of
the world. In the 1970s the Colombians
built a Santa Marta to
Venezuela, which opened up the north
face of the Sierra. The Kogi have
watched the road being built, the colonos
moving in, the clearing of the forest at

road from
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the bottom of the mountain for the
planting of marijuana (this was during
the marijuana boom of the 1970s) and
then the progress of these settlers up the
slopes. They have pushed the Kogi
higher and higher and higher, until ulti-
mately they have heen forced to a height
where they cannot grow the most funda-
mental staples. First they lost cotton,
then they lost even plantains.

It was at this point that they decided
they were going to have to do some-
thing, to find a way of establishing con-
tact with people who would be able to
help them. For surely, they felt, not all
the colonos could be like the people they
had met in Colombia; there must be
some who would be willing to give them
the help they now need to survive. It is
important to understand that the Kogi
believe their survival to be essential:
they have an absolute clarity of vision
that they, the elder brothers, work to
keep the world alive and to keep it fer-
tile. This is the reason that they have
survived at all from the 16th century. It
is this vision which has held their society
together, and forced them to find solu-
tions to problems which would over-
whelm — and have overwhelmed — other
societies.

At the same time, they have also seen
the catastrophic ecological changes
taking place, which is precisely what
they expect to happen at this point in
history. In the film we show how the
snows are retreating from the very tops of
the Sierra at a rate of 20 metres per year,
how the glaciers are virtually all gone
and how the land is drying out. | saw it,
it is covered in cracks and the grass is
tight-bound, brittle spirals of yellow,
dead stuff. But these are just some exam-
ples of what the Kogi see. They are also
witnessing the extinction of species, not
because anyone is killing them but
because of changes in the habitat which
supports them; they see changes in the
patterns of bird migrations, and the inva-
sion of new plants which have never
been there before and which are wiping
out the existing species. They see a
whole raft of ecological change, and
everything they see re-confirms their
confidence in their own heliefs. This is
what their mythology tells them will
happen. It is extremely difficult for a
westerner, with our rational minds, to go
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Juan Jacinto meditating with his poporo

along and say, there are other reasons
why these things are happening, because
we don’t have the same kind of total
system that they have. And the thing is,
their system actually works. They have
known for hundreds of years that if you
do this, then that will happen. We don't
yet know this.

Harmony and Health

Behind all this is an idea about the way
in which Aluna operates, which | think
is easiest to understand in terms of
health. Harmony is to do with health,
and what is going on in the Sierra is
linked to the Kogi concept of disease.
The life force is chaotic; this is why
human beings are necessary. Humans are
the gardeners of the world. We balance
what is going on — not only physically,
but also, in the case of the Kogi Mamas,
mentally, working with our minds in
Aluna. Everything that happens tends to
throw the life-force out of balance, and
so as changes occur in different ecologi-
cal zones, they must be compensated for.
New balances must be achieved, so that
there is harmony between the energies
which make the world and the cnergies
which make things grow.

Human beings themselves can be
sources, and major points, of spiritual
and psychic harmony. When a Kogi
meets another Kogi, he says: “How are
you?” And the other Kogi, who may be
walking up the mountain at a brisk five



miles an hour, says: “l am well-seated”.
The idea of being well-seated indicates a
state of harmony, of being where you
should be, where everything is in bal-
ance between you and the world.

If we fail to be in harmony ourselves,
and therefore cause a disturbance to the
harmony of the world, then the life-
energy becomes dangerous. It becomes
uncontrolled. This is why the Kogi say to
us: “You will see new diseases appearing
for which you will have no medicine”.
They don’t know about AIDS or BSE, or
the other things which are afflicting our
plants and people and animals, but they
know that we must have new diseases
because they see what is happening to
the world. Their understanding of per-
sonal disease, for instance, is connected
to the idea of personal harmony, so that
when one of the people gets sick, the
Mamas deal with it through interroga-
tion — which they translate, perhaps not
very accurately, as ‘confession’. They ask
the person: “What have you been doing?
What has put you out of harmony, and
exposed you to the danger of sickness?”
This, incidentally, becomes an informa-
tion system, because through it the
Mamas learn everything that anyone in
the community has learned. So, if some-
one has gone down to Santa Marta to
trade or to gather shells and has had
some kind of experience with the
colonos, all that information goes back
into the pool, and is brought to bear
upon the problem of someone’s head-
aches, or whatever.

They draw a clear distinction of
course between the world they know of,
and the diseases they know of, and the
things that we produce. They make no
pretence of being able to cope with the
diseases which come in from outside —
which are catastrophic and carry off, in
my estimation, between 60% and 80% of
all babies. These are mostly respiratory
discases, and they rely on our help for
antibiotics and so on. But within their
own world, although it may run contrary
to our ‘rational understanding’ of such
things, | could not help but conclude
that the Mamas run a medical system
which allows people, once they have sur-
vived childhood, to live to a prodigious
age. They are fantastically healthy, and
so are their animals. It is breathtaking to
see Kogi horses and cattle. If you have

BESHARA

A MEETING BETWEEN BROTHERS

travelled in the Third World at all, then
you come to expect animals to be disease
ridden and full of parasites. But their ani-
mals are not like this; they are glossy. As
to the people: well, | have met plenty of
people there who are over 90. 90 is their
normal life-span, and if you die before
then, then it is considered your own
tault! Their plants also grow at a spectac-
ular rate.

So there can be no doubt that the
Kogi are very good at maintaining the
health of their world. I did not learn how
they do it — how they deal with parasites
in animals, for instance. The way that
they talk about it is that if you behave in
certain ways, then the world is out of
adjustment and there will be parasites.

Message to the Younger Brother

I want to emphasise that the reason the
Kogi are giving their message is of funda-
mental importance. Everything else to
do with understanding more about their
world — their society, their philosophy,
their religion, and so on — is secondary to
the terrifying urgency of their ecological
message. | have no doubt whatever that
what they are saying about the death of
the planet is the absolute, immediate,
truth.

What | find surprising is their opti-
mism. They do not see the death as
inevitable — but then, as | have said, the
Kogi do not see anything as inevitable.
There are a number of stories about what
happens in the future, the best version of
which is that the younger brother returns
to the heart of the world to help the elder
brother. One has to understand that they
do not see the younger brother as a total
waste of time; they value the knowledge,
the real knowledge, that he was given
and which they recognise that they do
not have. A recurrent theme in what
they were saying to me was: younger
brother could help us. They expect the
film to be part of the process by which
younger brother returns not as a destroyer
— Columbus killing the elder brother —
but to help the elder brother continue
with his work. For they are at the point,
they continually told us, where the elder
brother cannot work any more.

I myself have developed an enormous
respect for their wisdom, and their
insight into the effects the film would
have. And there is already evidence that
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they do know the right buttons to press —
for instance, they have just received an
invitation to speak at the 1992 United
Nations Development Conference in
Brazil, although I don’t know whether
they will go.

I have been working to set up ‘The
Tairona Heritage Trust’, which has
various functions. One is to help the
Kogi to buy land, which will both act as
a barrier to the outside world and ensure
that they are not pushed further up the
mountain. It will also support medical
projects, because western disease is
almost the worst threat to them; they
need medicines. The most important
aspect of it, however, will be what | call
‘stabilising the frontier’. Kogis now have
to go through, in a more ordered and dis-
ciplined way, what the Tibetans went
through when they went into exile.
There has to be connection between the
elder brother and the younger brother,
and we have to make that work success-
tully.

I am confident that the Kogi will be
not be destroyed by cultural contact with
the younger brother. They co-existed
with the Spanish for 75 years, which no
other Indian civilisation did without col-
lapsing. They did not just have a trading
relationship with the conquistadors; they
had a close and intimate relationship
from 1525 to 1600. Yet in 1600 they
were able, when they were attacked, not
only to mount an army of 20,000 people
and put up a very good fight, but when
they lost it, and lost their cities and their
wealth, they were able to re-construct
the entire society. This a unique achieve-
ment, which singles the Kogi out as very
different from other Indian cultures. The
missionaries have been through the
Sierra over and over again for 400 years
— every Kogi town has a church in it —
but they have had no effect whatsoever;
no converts. The intellectual coherence
of the society is amazing. If they are
destroyed now, it will be because of phys-
ical factors; lack of land to grow food, or
lack of medicines.

Alan Ereira has written a book about the Kogi
called ‘The Heart of the World' (Jonathan Cape,
1990). For further details of the Tairona Trust,
and of how to help the Kogi's, please contact
Alan Ererra, 90 Summerlee Avenue, London
N2 90QH, England
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YoShi Oi talz;bo his :

work as an actor and director

Yoshi Oida performs in his oun production of ‘The Tibetan Book of the Dead’ at the Almeida Theatre, 1990

Photograph by Tvan Kynci. Courtesy Almeida Theatre.

Yoshi Oida started his training im Noh and Kabuki, the classical
theatre of Japan, at the age of 12, at the famous Okwra school.
Later, he went on to become a successful actor in commercial the-
atre and films.  In 1968 he came to Euwrope and began a long
association with Peter Brook, becoming a founder member of
Brook's experimental Paris-based Centre International de
Recherche Theatrale (CIRT), and appearing in all his major pro-
ductions — including ‘Conference of the Birds' (1980) and the
stage, film and television versions of the epic ‘Mahabharata’
(1985-90) in which he played the warrior, Drona. Yoshi is not
content, however, to rest on the laurels of his achievements as an
actor, but is a successful divector in his oum right. It is because of
this, he savys, that he works with Peter Brook — so that he can
learn from a master.

He is currenty appearing as Gonzalo in Peter Brook'’s ‘La
Tempéte’ in Panris.

FIRST ACTED in an experimental version of ‘The

Tempest’ directed by Peter Brook 21 years ago. Peter

had asked John Louis Barrault to find him three

Japanese actors, and Barrault wrote to a Japanese profes-
sor who is a specialist in French literature. He looked around
for suitable actors, and because of my background in both
traditional and modern Japanese theatre, he thought I would
be okay. | was 35 years old then. That's how | met Peter
Brook.

The first production of ‘The Tempest” in 1968/9 was the
first experience Peter had of working with a group of ditfer-
ent nationalities, although then there were only three -
French, English and Japanese speaking. Now of course there
are far more. Because of the May revolution in France, we
couldn’t do the production there, so we escaped to London
and did some experimental performances at the Round
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House. Later, Peter decided it would be interesting to take
the idea of an international group further, and that is how
the CIRT really began. Helen Mirren was there, Bruce Myers
and myself. Since then, a lot of people have come and gone,
and Bruce Myers and [ are the only ones left of the original
group.

Nowadays, everyone seems to be starting multicultural
groups, but 22 years ago it was thought impossible to run one,
because theatre is dependent on language. In France, for
example, it was considered that French could not be spoken
by foreign actors, because it must be beautifully and correctly
spoken. So when Deter started, he had to find out how to
make it work. What he really wanted was to find a universal
form of theatre, something that could be communicated in
any country, and he has not wavered from this vision since
those first experiments in 1968. He may now know more
than before, but basically the idcas being explored are the
same: how to communicate with
an audience, what the actor is,
what the theatre is, and so on.

“One acts knowing that the

Simplicity in Theatre

Peter likes Japanese Noh theatre.
Of the two Japanese traditions,
Kabuki is very bourgeois whereas
Noh is more aristocratic and samu-
rai-like: it is more elegant and con-
centrated. Peter says you cannot
love Noh and Kabuki — you have
to chose one or the other, and his
inclination is to simplify. During
the rehearsals for this production
of ‘The Tempest’, | was watching
how he takes out all the conven-
tional theatrical effects. You need
courage to do this, because a direc-
always worrying about

whether the audience is going to get hored, and the tempta-

tor is
tion is to put in many different clements to keep up the
excitement. But Peter has the courage to take out all the
inessentials and concentrate just on the space and the actor.
Therefore, there are moments in ‘The Tempest’ which are
much stronger than a very ‘theatrical’ performance, because
of the simplicity.

For an actor, this way of working is very difficult, because
there is no stage furniture and no scenery. Since you can’t
move in front of the scenery, you have to evoke it yourself: if
there is a mountain, you must make a mountain. [t is more
interesting, because if you give an audience exact informa-
tion, they just become passive. But when the performance
doesn’t give information, they have to work hard to work out
what it all means, to participate imaginatively.

I had a very hard time when [ first began to work with
Peter. My acting up until that point had been based on clas-
sical technique, People would say, “Yoshi is good, his move-
ment is so beautiful”. But it was not my movement, it was
the Japanese convention. When Peter told me not to use any
sort of classical technique, | was completely at a loss; | felt as
if I was floating in an ocean, clutching at a single straw — and

world is an illusion. If you
think that because it is illusion,
you don’t need to do anything,
that is not acting.
You must act knowing that
action is also an illusion,
as Prospero says in

‘The Tempest’.”

that straw was myself. | had had an identity as a classical per-
former, but when | had to be just Yoshi Oida, actor, | had no
idea what my identity was. | had to invent ‘actor Yoshi’. But
what is invention? It is sometimes said that God created the
world from nothing, but in art, creation is never from ‘noth-
ing’, it is always a development from what has gone before.

Noh theatre movement is very simple and very strong. For
crying, for example, you move the hand to the eye; the tear
talls and you cup your hand to receive it in the palm. It is a
very beautiful movement, but you cannot use it on stage out-
side the Noh convention. So you must come up with some-
thing else. And if you do it ‘naturally’, that is also a
theatrical convention, and Brook didn't want that either.
Not Japanese theatre, not naturalism — where could I go? |
had to learn to use the interior conception of the Noh the-
atre and apply it in a new way. This means taking the move-
ment from the inside, from the centre of your body, the
navel, and going out to the hand.
It is not an imitative movement;
it comes from the centre of the
body. And it is this moving from
the centre which is the interior
conception of Noh.

Action and Movement

When working with people from
different you
develop ways to make the group
unify, and this is the importance
of the vocal work and body move-
ment we use in the CIRT. Peter
often says that actors are like a

traditions, must

soccer team. A production is not a
one man show; if fifteen people
play as one, it's wonderful, but if
you have fifteen separate individu-
als, it’s not interesting. Everybody
has their own life, their own families, their own lovers, what-
ever, and if they meet for the first time on stage, one cannot
expect it to be good. So one must find ways of uniting them
before the show, and getting them to work together.

The other thing which is developed through movement
work is the physical energy which is needed on the stage; this
is an internal energy which can’t be seen, but which the
audience immediately senses, and so one has to find it.
Working together like this does not mean finding a common
movement which everyone has to do in the same way. And
this is an interesting thing. Take the example of a dog. If you
study an African dog, or a European dog, or a Japanese dog,
you find that they all move the same way. But if you study
people, then you notice that they all move in their own way.
An old American dancer once said to me that the Japanese
move like wood, the Africans like rubber, the Indians like
water. Each has a deep, deep cultural background which they
cannot easily change. And why look for a universal language
of movement?! The Japanese can stay Japanese, you can’t get
rid of that; the African can stay African. Unity is not unifor-
mity. But if you open yourself, then it is possible to find other
ways of communicating with people from other cultures.
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Yoshi as Gonzalo in ‘La Tempéte'

In the theatre research work with Peter, we went to Africa
and the Middle East, and through encountering African cer-
emonies and Iranian Sufi rituals, I started to have an interest
in types of movement outside the theatre. [ was familiar with
all the different kinds of movement techniques in the theatre
— Kabuki, Noh, ballet, modern jazz and so on — but 1 found
another kind of movement within the religious traditions. |
spent some time in Japanese temples because 1 was interested
in knowing about this; I didn’t go ‘to seek God’, but just out
of curiosity as an actor. To be an actor, in the simple sense of
the word, is to act, to do something. What I found through
Noh theatre training and through the rescarch at the
Temples, is that through action — not ‘acting’, but action — it
is possible to understand things which are very difficult to
understand with the intellect or through reading books and
discussion. And it was a great pleasure for me, to find a
means of understanding which is not limited to the intellect.
If you are depressed, you can go to an analyst and deal with it
in that way, but it is also true that certain kinds of movement
can change your attitude to life, which is very mysterious. It
does not seem logical, but nevertheless, it happens. In the
theatre, then, I act not only to entertain the audience, but
also to develop myself, the being of Yoshi Oida, through
action on stage, because | want to understand something
which is beyond the normal, beyond the intellect.

In the ‘Bhaghavad Gita’, in “The Mahabharata’, Arjuna
says to Krishna on the eve of battle that he does not want to
kill his uncle and his cousins. But Krishna tells him that he
must act. [t does not matter if you kill the body, because the
spirit does not die, but you must act. In the same way, | have
to be a good actor, not in the sense of someone who works in
the theatre, but in life. Of course you can do stupid things all
your life and in one sense that is also acting. But to choose
the right act, to act consciously, that is what is important. To
be a good actor, you mustn’t become lost in enjoying your
action, but learn to see it, observe it and try to find out the
next step.

One acts knowing that the world is an illusion. If you
think that because it is illusion, you don’t need to do any-
thing, that is not acting. You must act knowing that action is
also an illusion, as Prospero says in “The Tempest’.

Right Action

This is very important to me. When people see that society is
difficult and stupid, they think that they should distance
themselves and withdraw from the world. But I feel that this
is a bad way to understand spirituality. People meditate, it
makes them feel good and they think they have seen the
light. But what is this light, if it is not connected to action in
this world? The most important thing in meditation is to find
what the right action for you is. You cannot separate the spir-
itual and the social; they go together. Everyone wants to
explore, to know themselves. Of course, there are people
who are fixed in their ideas about life and say, “I will work in
business, and then I will retire to the country and become a
farmer and end my life.” That’s one way. But I want to
develop something more than that, so | have to find out
what the right action for me is. So in a way | never know
where to go next.

Fortunately, the problem is solved for the time being as |
am playing ‘The Tempest’! [ play Gonzalo. He is not a main
character on stage, so it is important for me to consider the
atmosphere rather than interpreting the lines and portraying
my character. The changes in feeling are important, so if the
scene before mine was heavy and serious, I must be light to
allow the audience to breathe, or if it was comical or light
then I must be more serious. I play Gonzalo as a clever man,
but also as a funny, odd personality: he is a lonely and not
very successful person. Although he dreams of kingdoms, he
could never start a revolution, he just talks ideas and utopias.
It’s the same today: lots of intellectual people talk about poli-
tics but it’s just talk, they never do anything.

I particularly enjoy doing Gonzalo’s speech about Utopia.
I read Thomas More’s ‘Utopia” when [ was 12 years old so it’s
nice to speak it on stage. More is against machines, which |
appreciate. The thing that | find difficult is that in his
utopia, nobody works at all. Whereas for the Japanese, their
morality is to work, and to find happiness through working at
something that they enjoy. We find this idea that happiness
is doing nothing at all very hard to understand!

Having worked with Peter for 22 years, | feel that this
‘Tempest’ is one of his best productions. ‘The Tempest’ is
Shakespeare’s last play, and in a way Peter is in the same
state — I don’t mean that this is Peter’s last show, but that he
is approaching a vision that he has not approached before.
Each part speaks with more meaning because of the simplic-
ity of the production. I call it simple, but this kind of simplic-
ity is a very difficult thing to achieve. Children might make
something which you would call simple, but it is not very
deep. To produce something such as Peter has, a very big
vision is needed, and very strong judgement.

Yoshi Oida can be seen in ‘La Tempéte at the CIRT, Paris, until the end
of July.

Interview by Kathy Tiernan
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Television and the Retreat from
Consciousness

Dr Sean Spence

Y ABIDING MEMORY of

the paediatric wards is of

the prevalence of televi-

sions. Rasping throughout
the day, with a stream of talk shows and
soap operas, often the volume turned off
altogether but the faces miming dia-
logues that nobody can hear or really
care about. An intrusive backdrop, a
flickering face on a screen across the
room replaces family or attention per se,
perhaps placating only the fear of being
alone.

Ward rounds shamble from cubicle
to cubicle, the notes trolley clanking
and banging, heavy and metallic; the
solid gravity, the centre in an atmo-
sphere of heat and noise, fever and
crying. Often sounds reach such a pitch
— the synchronised chorus from the tele-
visions all over the ward, children’s cries
and screams, the speech of their parents,
the buzzing and bleeping of monitors
and pagers — that they merge in a
cacophony of meaningless information.
All sound but no content. All emotion
but no substance. One s often relieved
by the silence of the night.

One night in cubicle number one
there was a child dying of a rare tumour.
She was three years old with her hair
short, as if shaven, as a result of
chemotherapy. The tumour was in her
system — it pervaded her as if it had
taken over, as if she would never wake
to be the child she once used to be. The
child her parents knew, the child whose
vigil they performed, slouched on either
side of her body. She, curled and con-
torted, comatose and looking as if she
would never wake up. She would not.

In the corner of the room the televi-
sion cavesdropped. It played shadows of
blue, white and red across the room, sil-
houetting the bars at the end of the bed,
the forms of the parents in waiting, its
light enough to reflect them in the
window opposite me. [ could see their
tears in that window. It hecame a mirror

in the night. The emotions playing
across the room did so without me, car-
ried on around me. My presence was
superfluous. No medical intervention
would save her now. Curing is easy, but
not curing is so hard, an impotence in
the soul.

The gathered relatives, extended
tamily, filled the rest of the room.
Middle-aged men in suits crouched, sit-
ting on plastic chairs, with tabloid
newspapers open before them. They
appeared to read the inane headlines by
the glow of the artificial light, so that
other agencies’ realities flooded theirs.
Their own state of reality must have
been so great — a grandchild about to
die — yet they chose instead to ruminate
on external symbols, signs, secrets,
intrigues, consumer durables which
would not sustain them. When our own
internal, subjective world becomes too
real, when our own consciousness is too
connected, do we then retreat into the
external, the objective, the unreal?

I do not know. I know that I watched
and participated in the real event, the
moment the universe changed a little,
while those others there were looking at
the breasts and scandals, crosswords and
cartoons, and the television lights
offered sunlit futures in gleaming
kitchens and children in clean clothes
who smiled a lot.

As [ step out onto the open ward, the
darkness hits me like an ocean. Dark and
heavy the blackness engulfs me. 1 walk to
the nurses’ station and sit down. The
thought of the ocean follows me. The
which

evolves and is given, that which can be

ocean of consciousness, that

taken away. The ebb and flow of tran-
sience and [ am thinking back. 1 am
thinking back to thoughts I have thought
before, other nights staring at mirrored
windows waiting for the sun to rise.
Other nights overseeing death in an
atmosphere which is rangible — con-
nected — numinous and immanent to me.
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Thinking back to others’ thoughts as
they thought, perhaps the same way too.
Others on a globe within another time,
thinking prayers and incantations. |
think in their connected-ness. And as if
a scale has litred from hefore my eyes, all
time melts away and only the ocean
remains. The still and silent sway.
Silence. I am waiting for the wave.
Nothing...
upon the rock, upon the bank of time.

and then, a crash and roar

A mighty wave raining vapour and
droplet, salt and essence to the air. The
ocean is consciousness. The world is
conscious in the night; connected and
all-knowing. All thoughts are occurring
synchronously, ebbing, changing form,
and then a mighty wave brings forth an
individual. Transtormed from the
groundswell of consciousness surround-
ing us, pervading the whole world, we
condense and are born, given one short
span as separate, individual identities, to
do with what we will. To tly, float and
experience motion; to be taciturn and
tactile, experience reality in a conscious
world; to grow and flower, and stretch
our mighty wings like birds and find
those things we must, before once again
the occan claims us, and as before we
enter the waves, the ebbing, flowing,
living ocean of consciousness.

I look from the hospital ward. The
night is dark with the faint glimmer of
crimson all along the horizon. Another
cycle turns again. It is in the nature of
things. The nature of whart it is to he
alive. I am feeling the transience with
every ache of my being when they come
to tell me she has gone.

Sean Spence is hospital doctor who is
about to go into General Practice. He has a
degree in Psychology, and besides a paper
on paratyphoid, has published papers on
consciousness and meaning in medicine.
He is a member of the British Holistic
Medical Association and the Scientific and
Medical Network.
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Rewviews

Homage to Tibet
Tibet: The Lost Civilisation

by Simon Normanton
Hamish Hamilton, 1988
H/back,192pp, £20.00

Freedom in Exile

by His Holiness the Dalai Lama of Tibet
Hodder and Stoughton, 1990

H/back, 308pp, £16.95

The Dalai Lama in his teens. Photograph by
Amaury de Riencourt. Courtesy Popperfoto.

My Tibet

by Galen Rowell and the Dalai Lama
Thames and Hudson, 1990

H/back, 162pp, £L28.00

Meridian Trust Videos
Compassion and Non-violence, £20
Man of Peace, £18

Auailable from The Meridian Trust, 330
Harrow Road, London, W9 2HP

Richard Twinch

INCE THE award of the Nobel Peace

Prize in October 1989 to Jamphel
Ngawang Lobsang Yeshe Tenzin
Gyatso — who was born Lhamo Thondup
and is perhaps best known as the 14th
Dalai Lama — there has re-awakened in
the world an awareness of the importance
of Tibet. By which | mean not just the
extraordinarily beautiful plateau ‘on the
roof of the world” but Tibet as that most
recent golden example of harmonious life
on earth whose uninterrupted develop-
ment over thirteen hundred years has
been violently interrupted for the past 40.
The last 12 months have scen a great
hope emerging that all is not lost and that
‘old’ Tibet might he re-born. Doors which
have been shut for 30 years to this most
modest, deferential and tolerant of men,
have in the last 12 months been flung
open as a succession of governments
(Norwegian, Dutch , Australian, Belgian ,
German) are putting aside their fear of
upsetting China, in order to bear witness
to the continued injustices which beset
the people of Tibet and the need for
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urgent remedy. This awareness is even
penetrating popular consciousness, for
switching on the cult viewing ‘Twin
Peaks’ the other night, I was astonished
to hear one of the main characters,
having just been shot, reminiscing to his
tape-recorder on things he regretted not
having happened during his lifetime —
amongst which was the handing back of
Tibet by the Chinese and the return of
the Dalai Lama!

The Lost Civilisation

This revival coincides with a number of
excellent publications and videos, which
give not only a global understanding of
the history of Tibet but also detailed
insights into the way of life and thought
of a people whose modus vivendi is dedi-
cated primarily to the spiritual, and where
compassion forms the mortar of a society
whose head is held to be the reincarna-
tion of Chenrezig — the Bodhisattva of
Compassion.

‘Tibet: The Lost Civilisation’ is an
account of Tibet as viewed through the
eyes of the first Europeans who invaded,
visited and climbed their way into ‘The
Forbidden City’, as Lhasa, the capital of
Tibet, was known. The book is made up
entirely of eye witness accounts and con-
temporary photographs which often illus-
trate the exact events that are described
in the text. A few extracts should serve to
whet the appetite for a book which
vividly conveys the atmosphere of the
‘Lost Civilization’ and sets the tragic
events of the [950s amidst the world
struggles of the 20th century. This one is
written by a member of the Younghus-
band Mission, (the British mission of
1904 that unintentionally became the
first foreign invasion of Tibet) who
describes entering the Jo-Khang - the

Holy of Holies of Tibetan Buddhism:

“The air is heavy with the acrid reek of
burning butter. Ten paces more and
the great glowing mass of the Jo, the
most famous idol in the world, looms
out gleaming dull gold, shadowless and
ghost-like in the tender glow of rows of
butterlamps. It is uncannily impressive.



The features of the young Buddha are
smooth, almost childlike. No doubt
the surroundings account for much of
the effect but as one gazes one knows
that this most beautiful statue is the
sum and climax of Tibet and one
respects the jealousy of its guardians”.

Charles Bell, a diplomat who formed a
friendship with the 13th Dalai Lama on
his visit to Tibet as British emissary in
1920, gained a unique insight into the
Tibetan mind and political and social
organisation, telling us that:

“Tibet is governed by two separate but
parallel administrations, one religious
and the other civil. The former con-
sists of 175 specially trained monk offi-
cials, the latter 175 hereditary nobles.
Many posts are held jointly by a monk
and lay official. The duplication
means that each can act as a check on
the other and the Church can keep an
eye on secular affairs. The two sides of
the government converge in the
person of the Dalai Lama, the supreme
spiritual and temporal ruler. ..

“To understand the position of the
Dalai Lama and the government one
must realise that it must not be too
powerful in a worldly sense. Rich and
powerful countries cannot avoid sin-
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ning. By killing the inhabitants of the
countries they war against they
commit great sin. The Tibetans
believe that a powerful nation cannot
be truly religious.”

whilst Heinrich Harrer, who escaped
from a British prison over the Himalayas
and befriended the young Tenzin Gyatso,
who shared his interest in photography,
describes the Tibetan attitude to religion
and reverence for all life:

“Religion is the heart and fabric of the
state. In all my years in Tibet I never
met anyone who expressed the slight-
est doubt about Lord Buddha's teach-
ing. After a short time in the country
it was impossible for me to kill a fly.
All living things are sacred. Later
when [ was in charge of earthworks, |
used to see how the coolies would go
through each spadeful of earth and
take out the worms to put them in a
safe place.”

Invasion

[t was this world that was shattered by
the invasion of the Chinese in 1950, an
event which is graphically described in
‘Freedom in Exile' — the updated autobi-
ography of the Dalai Lama (his first ‘My
Land and My People’ appeared in 1962
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shortly after his flight from Tibet). Well
over half the book covers the period
before the flight, complete with charming
stories from his childhood. The reader is
left in no doubt about the human prob-
lems encountered by a child wearing the
mantle of a Buddha - as his description of
a four hour ceremony displays:

“I was so nervous that [ took not a word
of what came before. My Senior Tutor,
the Regent, my Junior Tutor and the
Masters of the Ritual, Robes and
Kitchen were all equally anxious. Their

main worry was that because I sat high
up on a throne throughout the cere-
mony, no one could easily prompt me if
[ got stuck. But remembering my lines
was only half the problem. Because the
proceedings went on for so long, 1 had
an additional dread: [ feared that my
bladder might not hold out. ”

The descriptions of his relations with his
tutors, his sometimes roguish friends ‘the
sweepers’ and even the prisoners that he
spied through his telescope, likewise
show up his affectionate as well as some-
times mischievous side, a side which, he
says, later he became able to control. The
book conveys the vitality and farsighted-
ness of the youth through descriptions of
his skill in dismantling and assembling



watches, projectors and even motorcars,
followed by his unsuccessful attempt to
drive a renovated Baby Austin round the
garden of the Norbu-lingka (the Summer
palace). In common with his predecessor
Thupten Gyatso, the 13th Dalai Lama,
he glimpsed the place of Tibet in the
modern world — a vision that was tragi-
cally beyond the scope of his own people
whose view was impaired by the dust of
centuries.

The middle portion of the book pro-
vides a gripping description of the turbu-
lent and fateful years that began with the
invasion of Tibet by China in 1950 and
resulted in the final flight, at the behest
of the Nechung (the state oracle) to India
in 1959. The Dalai Lama admits that his
intention here is to ‘set the record
straight’ and in particular to define the
relationship with China, whose historical
relationship to Tibet was based on inter-
dependence and friendship, and whose
‘agreements’ with Tibet during the 50s
were the result of duress. This he does
without rancour or bitterness, despite the
fact that an estimated 1.2 million
Tibetans have died at the hands of the
Chinese.

Exile

The descriptions of life after the flight
from Tibet reveal what the Norwegian
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Nobel Committee called the “incredible
measure of self-discipline” that has char-
acterised the Dalai Lama’s life over the
past 30 years, as well as the continual dis-
appointments and appalling hardships
that the Tibetans have faced both at
home and in their adopted lands. Amidst
all this the Dalai Lama paints a series of
pictures of how the Tibetan culture is
being continued, and especially is being
conveyed to the younger generation, and
there are fascinating insights into daily
aspects of life, including prayer, medicine,
diet etc. As one observer noted: “Things
in Tibet work in a different way” and
nowhere can this be more clearly seen
than in the Tibetan attitude to time. The
Dalai Lama says, in describing his regime
of study in Lhasa: “I cannot give accurate
times as Tibetans do not have the same
high regard for clocks as do some people
and things tended to start and finish
when convenient. Hurry was always
avoided.”

This absence of hurry is picked up
again in ‘My Tibet’ where the predilection
for early departure is explained like this:

“Tibetans going long distances usually
leave very early in the morning and
camp before the afternoon winds
come up. They sit down, have tea and
enjoy the land”.
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Evening in the Tingri Valley below Cho Oyo
(26,750 feet).
Courtesy Galen Rowell / Mountain Light.

This ‘enjoyment of the land’ is a strong
theme in ‘My Tibet’ — primarily a book of
stunningly beautiful contemporary pho-
tographs showing the landscape, wildlife
and people of Tibet. Each photograph is
captioned by quotes which were given
spontaneously by the Dalai Lama on
being shown the photographs by Galen
Rowell, a well-known mountaineer and
wild-life photographer. Rowell, with his
wife Barbara, was inspired to put together
the book “to focus on the more enduring
meaning of Tibet”. He says: “His Holiness
perceives a connection between the
Tibetan landscape and his people’s way of
thinking... Just as a Tibetan yak’s temper-
ament is quite different from that of an
Indian cow, the people who live on the
‘Roof of the World’ think and behave dif-
ferently from those in other parts of the
world.”

‘My Tibet’ also includes short essays by
the Dalai Lama including ‘Compassion,
World Peace and Happiness’, ‘Ecology
and the Human Heart’ and ‘Universal
Responsibility and the Environment’.
These are excellent examples of lucid
thought combined with great sensitivity
and courage — for he even goes so far as to
say that the troubles that have beset the
Tibetan people arose from inward isola-
tionism and over-contentment.

“Isolation was in our blood... We
thought that to hold ourselves aloof
from the rest of the world was the best
way of ensuring peace. | must say ‘at
once that this policy was always a mis-
take, and my hope and intention are
that in the future the gates of Tibet
will be kept open to welcome visitors
from all over the world.”

Future

Arising from this recognition, the Dalai
Lama has prompted a radical rethink of



social and political organisation, resulting
in the establishment of democratic proce-
dures amongst the Tibetan Government
in exile — indeed he admits the possibility
that he may be the last of his line and
that in future leaders will be chosen by
ballot rather than divination. He further
elucidates his vision of the future Tibet
within the world community:

“In my Five Point Peace Plan I have
proposed that all of Tibet become a
sanctuary, a zone of peace. Tibet was
that once, but with no official desig-
nation. Peace means harmony: har-
mony between people and animals,
between sentient beings and the envi-
ronment. ”

This theme is taken up further in talks
given in Norway, during and around the
time of the award of the Nobel Peace
Prize, which are available on video from
the Meridian Trust. In these he speaks of
the importance of maintaining a distinc-
tion between the various world religions,
as the development of a universal religion
would only serve to lose that special qual-
ity that each religion displays. For this
reason too the Dalai Lama dissuades
people from changing religion — though is
naturally pleased that many are benefit-
ing from Buddhism. “Religion is very
good” he says “but not essential. What is
essential, and what man cannot do with-
out is Love and Compassion... ”

When it comes to recovering the
homeland that symbolises the specialness
of his people and their spiritual inheri-
tance, the Dalai Lama calls for the non-
violent weapons of “Truth, Courage and
Determination” to unravel the decep-
tions of the last 40 years.

In contradistinction to this, as [ write
this review, the world is dealing with the
after-effects of a terrifying war to liberate
a small country from the domination of
its powerful neighbour. Many argue that
this was a just war, and it may yet prove
to be so. But the liberation of Tibet could
never happen through war — for what
would be liberated would no longer be
truly Tibet, which is characterised by rev-
erence for all life. The bearing, simplicity
and perseverance of the Dalai Lama con-
veyed through his writings, talks and
presence is an example to all of those
who aspire to practise compassion and
thus know what it is to participate in
humanity. He concludes ‘Freedom in
Exile’ with a prayer from the heart of
compassion:

For as long as space endures

And for as long as living beings remain,
Until then may T, too, abide

To dispel the misery of the world.
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A Truly Spiritual
Writer

Simone Weil: Utopian Pessimist
by David McLellan

Macmillan, 1989

H/back, 316pp, £25.00

Martha Cass

N THE PREFACE to this biography of

the French writer and philosopher

Simone Weil, David McLellan states
outright the book’s twofold purpose: “to
introduce the reader to the life and
thought of Simone Weil” and to “send the
reader back to the writings of its extraordi-
nary subject”. I am sure the author would
agree that few writings about Simone Weil
will ever convey the purity and beauty of
her own work, nor will they have even a
comparable effect upon the reader, since,
without a doubt, hers are some of the most
demanding and moving works of our time.
Throughout this book, therefore, one is
constantly drawn past McLellan's account
of her difficult, perplexing life to the writ-
ings — and it is by these that Weil herself
wished to be judged. There, she “put the
best of herself™.
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But McLellan has been able to per-
ceive at least something of the ordering
principle behind Weil’s few disastrous
years. It is not always easy to see this
order; indeed, her life was full of what
seem to be long-lived paradoxical
episodes and unnecessary, self-induced
sufferings. That McLellan neither praises
nor condemns is one of the book’s
strongest points. He is convinced that
“there is a deep coherence, more than
with most writers, between her thought
and her life” (p1), and he puts forth this
point of view admirably. It is useful to
keep in mind that all of her writings,
apart from a small number of articles
written for journals, appeared posthu-
mously, and have been arranged by her
editors into recognizable blocks of politi-
cal or spiritual essays. Many readers know
Weil, then, as one sort of writer or the
other. André Gide, for instance, consid-
ered Weil “one of the most truly spiritual
writers of this century,” yet many know
her through her political essays only, and
it would seem that McLellan himself, as
Professor of Political Theory at the Uni-
versity of Kent at Canterbury, came to his
study of Weil through such writings as
‘Oppression and Liberty’ (1958) and ‘The
Need for Roots’ (1952). For the reader



most interested in her spiritual writings,
such derailed discussion of her Marxism
may prove rather hard going. Persistence,
however, may be rewarded by a more bal-
anced view of the writer and her work.

A Spiritual Vocation

Born into a well-to-do agnostic family of
Jewish origin, Simone Weil displayed
remarkable intellectual ability from an
early age. At the Lycée Henri [V in Paris,
she studied under the well-known philoso-
pher and essayist Emile August Chartier,
known as Alain, Weil was apparently
heavily indebted to him for the attitude
towards Christianity which she reached in
adolescence. She wrote: “1 saw the prob-
lem of God as a problem of which the data
could not be obtained here below, and [
decided that the only way of being sure
not to reach the wrong solution, which
seemed to me the greatest possible evil,
was to leave it alone. So | left it alone.”
(p16) During her school years, then, her
ideas and activities did not take an out-
wardly religious or spiritual form (even to
the end, she never ‘looked for God’, tind-
ing an untenable falseness in that expres-
sion), and in 1927 she began to develop
her interest in politics, attempting to find
in Communism a worldly expression suit-
able to her inclinations.

Her career at the Ecole Normale
Supérieur, which she entered in 1928, was
marked bhoth by an ever uncompromising
political stance, often highly irritating to
peers and professors alike (the sociologist
Célestin Bouglé, Director of Studies and
later principal, described her as “the cate-
gorical imperative in skirts”) (p25) and by
persistent academic excellence. Revising
tor the agrégation in her last year, Weil
established a breathtaking scudy schedule
tor herself, which covered every hour of
the day. However, her obvious dedication
and intellectual talent notwithstanding,
the school authorities looked forward to
her departure, and when she left the Ecole
in 1931, the Ministry for Education seized
the opportunity to “bury her in Le Puy”, a
remote town in the heart of the Massif
Central. She taught philosophy there for
two years.

Weil was not physically robust, and sut-
fered from severe headaches for a large
part of her adult life. Not hbowing to their
demands, however, she spent the years
until 1940 alternating between teaching
posts in various parts of the country
(always combined with political activism),
agricultural and factory work, and periods
of illness. It was at this time that she “had
three contacts with Catholicism  that
really counted”, by which her attention
was gradually turned towards God. The
last of these was a meeting with a young
English Catholic who introduced her to
the English metaphysical poets. She learnt
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by heart the poem ‘Love’ by George Her-
bert, and would often recite it. “Without
my knowing it,” she wrote in a letter, “the
recitation had the virtue of a prayer. [t was
during one of those recitations that Christ
himself came down and took possession of
me.” ! Certainly such events changed the
course of her life, and made her aware of a
very specific spiritual vocation; yet she
could not help refusing these overtures as
much as possible, not wanting to invent
such unexpected contact. She also
believed that “if one turns away from him
to go towards the truth, one will not go far
hefore falling into his arms.” 2

She was in Paris with her family in
June, 1940, when the city fell. They
escaped, cventually settling in Marseilles.
Weil’s plan was to get to England to join
the war eftort there, but she did not reach
London until November 1942, From her
lodgings near Holland Park she wrote her
long essay on the reconstruction of
France entitled ‘The Need For Roots’,
and various articles, among them ‘On
Human DPersonality’, included as an
appendix to McLellan’s book.

In April 1943, Weil was taken to hos-
pital and was diagnosed as tubercular in
both lungs. She was expected to recover
completely, given rest and adequate food.
But by August she had not improved, and
was moved to the Grosvenor Sanitorium
at Ashtord, in Kent. She had written to
her parents: “l have a sort of growing
inner certainty that there is within me a
deposit of pure gold, which must he
handed on. Only I become more and
more convinced, by experience and by
observing my contemporaries, that there
is no one to receive it... this does not dis-
tress me at all. The mine of gold is inex-
haustible.” (p265)

Simone Weil died within a week of her
arrival at Ashford, of a combination of
tuberculosis and seeming self-starvation.
McLellan is especially sympathetic here,
with regard to her manner of death; he
does not, on the basis of his familiarity
with her writings and his conversations
with her friends, accept the coroner’s ver-
dict of suicide. This was not, he maintains,
compatible with her nature, even though
it is true that “in a sense, of course, she
had heen killing herselt all her life” (p263)
— that is another matter. Rather, on the
subject of her unwillingness or inability to
eat, McLellan writes, “even this was not
an act of deliberate privation... This was
her kind of obedience, and any outcome
was equally welcome.” (p263) It is a rare
degree of sympathy, for which McLellan is
to be commended.

Principles

During the course of her lite, Simone Weil
was made to be, or to become, aware of
certain  principles  which  came 1o

41

dominate her behaviour. Adherence to
these was, for her, necessary; that is, in
order for her to feel that faithfulness with
regard to God was possible in this world,
she found it necessary to hold on doggedly
to the principles which imposed them-
selves upon her as truths, and by which
subsequently her life was guided. Three
themes — non-exclusion, non-compensa-
tion and waiting — appear again and again
in her work, marking out the spiritual and
intellectual  framework, self-invented,
which became the focus of her life.

Her conception of ‘non-exclusion’ has
two faces or parts. First is her absolute cer-
tainty that no-one is ever excluded from
the realms of Truth except by lack of
desire for it; it one desires it, one must
apply oneself to the requirements of that
desire, not accepting any substitutes or
talse satistactions. The purer and more
constant that application, she held, the
closer one would be to God, even if one is
not granted the feeling of closeness: it one
asks for bread one does not receive stones.

The sccond face is the non-accep-
tance of exclusion from any person or
creature whatsoever, indeed from any
atom of existence. Weil insisted that if
one takes into or upon oneself any idea
which entails a belonging and a comple-
mentary exclusion, the exclusive aspect
makes it impossible to accept the belong-
ing. These perceptions, of course, bear
heavily on her refusal to enter the
Church. She wrote in a letter to her
friend and confidant, Father Joseph-
Marie Perrin, of her hesitations:

“When 1 think of the act by which 1
should enter the Church as something
concrete, which might happen quite
soon, nothing gives me more pain than
the idea of separating myself from the
immense and unfortunate mass of
unbelievers... There are some human
beings for whom such a separation has
no serious disadvantages, because they
are already separated from ordinary folk
by their natural purity of soul. As for
me, on the contrary, as [ think I told
you, | have the germ of all possible
crimes, or nearly all, within me...”. 3

Her notes to herself on the subject of
non-cxclusion are written in a somewhar
different voice, confirming the opinion of
Leslie Fiedler, who wrote the introduc-
tion to the collection of essays published
under the title, ‘Waiting on God'. Fiedler
tells us that:

“... it must not be thought that she
was even troubled by the question of
tormally becoming a Christian; it
vexed her Catholic friends and for
their sakes she returned again and
again to the problem; but, as for her-



self, she was ar peace. Towards the end
of her life, the mystic vision came to
her almost daily, and she did not have
to wonder if there were salvation out-
side an organized sect.”. +

As tfor non-compensation, Weil held that
the seeker should never be satisfied by any
substitute for the sought, whether emo-
tional, social, tinancial, or whatever. She
says in a collection of essays called *On
Science, Necessity and the Love of God™:

“We may belicve we are thinking
abour God when what we really love is
certain people who have talked to us
about him, or a certain social atmo-
sphere, or certain ways of living, or a
certain calm of soul, a cerrain source
of joyous feeling, hope, comfort, or
consolation.  In such  cases  the
mediocre part of the soul is perfectly
sate; even prayer is no threat to it”, 3

And on ‘waiting’ she wrote:

“We do not obtain the most precious
aifts by coing in search of them but by
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waiting for them. Man cannot discover
them by his own powers, and if he sets
out to seek for them he will find in
their place counterteits of which he will
he unable to discern the falsity”. 6

A note to Father Derrin, written shortly
hefore her departure for America, and
published later under the rtite ‘Last
Thoughts’, contains some ot her most
expansive and beautitul work.

“The children of God should not have
any other country here below bur the
universe itselt, with the totality of all
the reasoning creatures it has ever con-
tained, or ever will contain. That is the
native city to which we owe our love...
“Qur love should streteh as widely as
possihle across all space, and should be
as equally distributed in every portion
ot it, as is the very light of the sun.
Christ has bidden us to attain to the
perfection of the heavenly Father by
imitating His indiscriminate hestowal
of Light. Our intelligence too should
have the same complete impartiality.
“We have to he catholic, that is to

say, not hound by so much as a thread
to any created thing, unless it be to cre-
ation in its totality. Formerly, in the
case of Saints, it was possible for this
universality to be implicit, even in their
own consciousness... In our present sit-
uation universality, which could tor-
merly bhe implicit, has to bhe fully
explicit, it has to permeate our language
and the whole of our way of lite.” 7

A priest who came to see her near her
death remembered the “feeling, so strong
and free of admission in her presence; the
teeling of an extraordinary pure and gen-
crous soul™. McLellan's book serves well
as an introduction to the lite and work of
this remarkable woman.

(1) "Waitung for God’, New York: Harper & Roa,
1973, poY

(2) Ihid.

(3) Ihid., p48

(4) Ihid., p9

(5) "On Science, Necessity, and the Love of God',
London: Oxford University Press. 1968, pl65
(6) “Waiting for God’, pl12

(7) Ihid ., p97-99

The Undiscovered
Country

Whole in One

by David Lovimer
Arkana, 1990
Plhack, 339pp, £6.99

“The undiscovered country from whose
bourne
No traveller returns...’

Hamlet Act 111, scene |

HE ‘NEAR-DEATH Experience’

(hercafter NDE) is the name given

to the body of knowledge built up
from the accounts of those who, after
spending some short or long moment at
the threshold of life and death, have
returned. The experience is often a result
of an accident, severe illness, surgery or
other extreme conditions. Modern medi-
cal resuscitation techniques have greatly
augmented rhe numbers of people who
‘return from the dead” — probably one
factor in the contemporary level of dis-
cussion of the phenomenon.

Of course NDE has always existed,
and in old accounts is naturally charac-
terised, according to the religious lan-
guage and symbolism ot different cultures
and times, as a lifting of the veil on the
afterlife. In our secular materialist epoch,
we come at it somewhat difterently. We
may hegin with our attention on the
medical phenomenon — that people can

be apparently dead and then return to life
— then move on to their report that they
existed apart from the body, often looking
down on it from the ceiling of the operat-
ing theatre or wherever, and perhaps the
deseription of undergoing the ‘drowning
man’ experience — witnessing a rapid suc-
cession of images from their lives. But
there is more, as David Lorimer's caretully
rescarched and lucid book shows. Many
people describe passing down a tunnel
towards a great light at the end; those
who reach it report it as radiating a
tremendous sense of unconditional love
and well-being (in many cases this sense
of being suftused in love never departs
after the return to ceveryday lite). Some-
times a reunion with loved ones who
have ‘vone before’ rakes place.

Lorimer dwells particularly on the
Jife-review” process, of ten reported with
considerable and varying detail in the
NDE, which has an obvious resonance
with religious ideas of a post-mortem *day
of judgement’. What emerges from the
accounts is that each is their own ‘judge’
in the form of the higher, deeper, interior,
ohjective, self. Lorimer comments:

“If there is an external presence, it is
loving, forgiving, understanding and
cducative, but in no way condemna-
tory. The purcly personal perspective
of rationalisations and excuses fades
away...” (p.71)

Often associated with this life-review is a
process ot purgation and puritication as
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David Lovimer. Courtesy of Penguin Books.
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misdeeds, actions uncompleted and per-
sons harmed pass before the individual,
and pain caused to others is experienced
by him, and known as such through the
context of beneficence and love. The dit-
ticulry or case of this process can be cor-
related  with  the spiritual education
experienced by the individual in his
carthly life, which will determine
whether the ‘self” shown to him in the
NDE or at his real death is a familiar
triend or something more or less unex-
pected and unknown.



Unity and Interconnectedness
After surveying a number of published
reports of post-mortem experiences appar-
ently  supplicd  through  mediumship,
Lorimer looks at the possible metaphysi-
cal basis for the phenomenon and the
values it implies through the work of mys-
tical writers such as Swedenborg, Rudolf
Steiner and the Bulgarian Peter Deunov.
This leads into a chaprer discussing the
tricky subjects of karma and reincarna-
tion, which are handled with delicacy,
and then to what is really the heart of the
book, the ‘ethic of interconnectedness’ of
his subtitle. This can be characterised as
an ambitious attempt to express in con-
temporary terms an idea of existence and
of moral order which is unified and rakes
account of all levels of being. Lorimer's
mode of exposition involves reference to
a wide range of sources, including both
traditional eschatological teachings and
modern schools of philosophical and sci-
entific thought, with many astute ohser-
vations throughout.

The ideas of unity and interconnect-
cdness expressed here are a restatement
of principles embedded inall traditional
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teachings. But they do now need to be
expressed with clarity and intelligibility.
The only general criticism | have of
Lorimer's exposition is implicit in the use
of ‘interconnectedness” as the key word.
[t suggests that unity is considered largely
at the level of integrated systems in
which the parts all correspond and co-
operate, and less (though this is implicit
in much of what Lorimer says) at the
level of the whole which the various
elements and levels express and retlect.

This s important hecause the point of
view of the whole gives a largeness of

view not available at the level of inter-
connectedness, however developed one’s
ideas.

What is also slightly puzzling is why
David Lorimer chooses to use the NDE
as the point of entry for his argument.
The NDE reports are interesting and
sometimes moving, but one would think
essentially unsurprising to anyone who
has a taste tor, or interest m, spirituul
matters. Part of the attraction of the
NDE in some quarters (though [ don't
accuse David Lorimer of this) is that it
looks like a way to ‘prove’ the existence

of spiritual realities to people of o deter-
minedly materialist cast of mind. But as
well as being an inversion of the actual
order, the attempt is forlorn: those for
whom spiritual or metaphysical phenom-
cena are simply an effect of disturbed
synapses will have no difficulty in
accommodating the NDE to their point
of view. No ‘proof” will he effective
unless there is the interior predisposition
to an enlargement of vision: and then
any external prompting, however slight,
can sutfice, as many ‘conversion’ stories
testity.

One mentions this only because the
subject-matter is Likely to make this book
sound sensationalist when this is far from
heing the case. In fact David Lorimer's
treatment is sober and methodical, and
he organises material from an impres-
sively wide range of sources very etfec-
tively. He makes many  interesting
observations: | liked particularly his sug-
gestions for an educational curriculum
hased on ‘the deepest aspirations of
humanity towards a world of abundance,
health and harmony’. (p 282-3)

Robert Clark

A New Metaphor

Turbulent Mirror

An Illustrated Guide to Chaos Theory
and the Science of Wholeness

by John Briggs and F. David Peat

Harper and Row, 1991

Plback, 222pp, £9.99

T IS 30 YEARS since scientists began to

explore seriously the ‘chaotic” — ic.

inherently unpredictable — nature of
many natural phenomena, but it is only
recently thar these ideas have begun to
capture  the imagination of artists,
philosophers and others outside science.
An important stimulus for this genceral
interest was the publication in 1987 of
James  Gleicks influential  best-seller
‘Chaos — the Making of a New Science’,
which excellent  historical
account of the growth of the new ideas,
with vivid portrayals of the personalities
involved. More recently, several more
detailed have  appeared,
attempting to place the science of chaos
in its proper context in modern thought.
‘Turbulent Mirror’, by the authors of “The
Looking Glass Universe’, is perhaps the
successtul - of  these.  Although
flawed, as we shall see, it is one of the

gave  an

accounts

most

most considerable expositions yet to
appear on its subject.

The hook comprises two main scc-
tions, entitled ‘Order to Chaos' and
‘Chaos to Order’. These are separated by
a central section ‘The Mirror’ — the

mirror, the ‘turbulent mirror’ of the ritle,
heing the central metaphor around which
the book is organised. On one side of this
mirror, the determined, mechanistic
order of Newtonian science is found to
lead to chaos and unpredicrability. On
the orher side, ‘chaos’ is tound ro have its
own mysterious ‘higher level order.

The account begins with a sketchy
coverage of the growth in the last 300
years of a science which encouraged a
mechanistic picture of the universe, and
led to the view that all natural phenom-
ena could be described and predicted by
means of mathematical equations. The
limitations of this view were understood
by the great mathematician Poincaré in
the late 19th century, who recognised
that essentially unpredictable systems
abound in nature. Bur he lacked the
mathematical rools necessary to handle
them, and so their existence was system-
atically ignored by scientists until the
1960s. All this is explained by Brown and
Peart, who also go on to describe the dis-
covery of chaos in weather patterns, tluid
turbulence and other phenomena.

But chaos does not mean complete
disorder; the pionecrs of the theory soon
tound unexpected regularities and pock-
cts of order in their equations. This
theme is discussed (all too brietly) in the
sccond halt of the book, where it is
described how the same mathematical
feature  (non-lincarity) which ensures
unpredictability, also gives rise to stabil-
ity, adaptability, spontancity and resis-
tance to dissipative forces — all properties
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which are characreristic of life. A striking
example is the tsunami (or seismic) wave
which is formed when a seismic shock
occurs on the ocean tloor. In deep ocean,
the tsunami may only be a few inches
high, undetectable except by a ship with
the  most delicate  instruments. [t
nonetheless displays remarkable coher-
ence, and may travel for thousands of
miles betore reaching shallow  water,
when its wavelength shorrens and it
hecomes a mountain of water, capable of
immense devastation.

A New Metaphor
At the interface between order and chaos
lies the fractal — which is the ‘turbulent
mirror’. No feature of the subject has
excited the public imagination more than
the extraordinary computer-generated
pictures of fractals, comhining extreme
beauty with infinite complexity. Their
discovery in the 19th century, and their
ability to model a host of natural torms —
coastlines, clouds, leaves, the network of
blood vessels inan animal — is described
here, with some good pictures. But the
exposition of their application to chaos
theory through the concepts of ‘attrac-
tors” and ‘phase space’ is unfortunatcly
sketchy and unreliable — the pictures of
strange attractors heing especially poor.
The tinal  chaprers of “Turbulent
Mirror' leave behind the science of chaos
proper, and instead describe a rag-hag of
scientific theories which  the authors
identity as exemplifying the themes of
interconnectedness, .s'ymlwinsis and non-



lincarity characteristic of the ‘new sci-
ence’. Some of this material is well-estab-
lished, such as quantum mechanics, but
some of it is extremely speculative — for
instance, the theories of the Belgian
chemist llya Prigogine (who maintains
that natural processes are irreversible ar
the micro-level) and the co-evolution
hypothesis'of the development of biologi-
cal genera.

The hook concludes with the authors’
credo: that the reductionist science of the
last two centuries — atomistic, mechanistic
and characterised by a manipulative atti-
tude of man to nature — must he sup-
planted by a new “holistic” science, in
which man participates with nature and
acknowledges her mystery, rather than
secking vainly to abolish it. This new sci-
ence will include chaos and the other ideas
the authors identity in the final section.

Few nowadays would disagree with the
undcrlyin;Y sentiment of this statement,
but to me, the polemic against ‘reduc-
tionist” conventional science in the con-
text of this book comes over as faintly
absurd. It was, atter all, through ‘convern-
tional” science discovering for itself its
own limitations that the whole science of
chaos was born. In fact, first class scien-
tists have always had a proper humility
hetore nature. Reductionism (never prop-
crly defined by Peat and Brown) can per-
haps best be defined as the reduction of
all phenomena to one viewpoint, and the
consequent denial of all others. By polar-
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ising the matter as a conflict between
new’ and ‘old’ science, the authors run
the risk of adopting as partial a view as
those they oppose. A truly holistic view-
point  must  surcly
enhance, not dcny, the insights of New-

cncompass ;md

tonian science.

All of which leads to the chief disap-
pointmenr of this book, which is best
indicated by a quote from one of the pio-
neers of chaos theory, C. Shaw, who is
quoted by Gleick: *You don’t see some-
thing until you have the right metaphor
to let you perceive it". The extraordinary
structures of the new science — stranue
attractors, phase space, fractals — arc
above all metaphors providing a new way
of seeing and apprehending natural phe-
nomena — or, perhaps bertrer, they are a
way of expressing in scientific language
intuitions previously only expressible in
poetic, non-scientific terms. It is surely
some awareness of this which is leading

i

‘The Great Wave' by Hokusai, painted in the
[8th century, captures many features of the
world of fractals. The picture exhibus, for
instance, the principle of “self-similariey” — the
same forms recirving over and over agam at dif-
ferent scales. Corartesy of the Trustees of the Vie-
toria and Albert Muscum.

to the fascination of the general public.
Yet none of the books which | have seen
have really set out to convey this vision
to its readers in depth. Gleick manages it
to some degree ar second hand, so to
speak, through quotations from the scien-
tists involved, but ‘Turbulent Mirror’
largely ducks the attempt, except for the
odd glimpse.

Perhaps the time has not yet come for
such a tully comprehensive account to
cmerge. In the meantime, for all its faults,
this is one of the best available books for
the general reader.

Michael Cohen

Bringing the Family
Together

Chagall to Kitaj: Jewish Experience
in 20th Century Art

by Avram Kampf

Lind Humphries m association with
Bewrbican Art Gallervy, 1990

Plback, 206pp, £16.95
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HIS BOOK IS based upon an inter-

esting and unusual exhibition of

the same name which took place
at the Barbican last year (closing in Jan-
uary 1991). Its subject is not really Jewish
art (it is questionable whether there is
such a thing), but Jewish experience as
expressed through the hearrs and minds
of 20th century artists. The 20th century,
particularly for the Jewish population, has
been o time of enormous upheaval and



adaptation: the emigrations from Eastern
Europe to the West and from Europe to
America, the world wars, the Russian
revolution, the Holocaust, the establish-
ing of the state of Isracl. The inevitable
issues of identity and meaning, mainly in
personal terms, 1s the subject of this
study.

Professor Avram Kampf, who selected
the paintings and sculprures for the exhi-
bition, expresses a sense of “bringing the
family together” and the result is a group
of works that are not contained by
national or cultural boundaries. Professor
Kampf is not only extremely knowledge-
able about art; more importantly he
invites us to view life and art from a per-
spective that is wide-ranging and gener-
ous. Most contemporary exhibitions are
arranged according to classifications of
periods, movements or schools. But
although stylistic categories are useful in
order to study and organise, they can be
misleading if taken too literally. Reject-
ing this approach, Professor Kampf has
instead arranged the works in seven
broad categories relating to human expe-
rience: ‘“The quest for a Jewish Style’,
‘The Encounter with the West’, ‘Paris’,
‘The Holocaust’, ‘The Search for Roots
in Isracl’, ‘The Evocation of the Religious
Tradition” and ‘Reaching for the Abso-
lute’.

Exploding categories

The sense of freshness which marks the
book springs largely from this movement
towards seeing the works in terms of their
meaning. “The work of art,” says Profes-
sor Kampf in the excellent introduction,
“does not fit into any of the conceprual
categories which the rational mind con-
structs. It explodes them.” He firmly
believes that art comes from life, not from
theory of art copying art.

The context of *Chagall to Kitaj' is a
broad one. Kitaj, who grew up in Ohio
and who by his own account was “playing
baseball, going to the movies and high
school and dreaming of being an artist” at
the time of the Holocaust, found himselt
deeply affected by this critical event, geo-
graphically and culturally far away, but
whose personal impact could not be dis-
tanced. His paintings ‘The Jew' (1976-
79) and ‘The Jewish Rider’” (1983-85),
both of men sitting alone, apparently
travelling and apparently rootless, betray
Kitaj's troubled concern with the ques-
tion of the Diaspora Jew.

In contrast, Chagall, who was of those
who moved from Eastern Europe to Paris,
achieved within himself a sublime syn-
thesis. East and West, religion and expe-
rience, Jewish Russian folk art and
contemporary Western art, all miracu-
lously combine. “There is no desire to
create a synthesis,” comments Professor
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Kampf. “there simply is one.” Chagall was
not so immune to the rroubles of the time
as some have thought. His *White Cruci-
fixion' (1938) is found in the ‘Holocaust
section. The crucified figure is situated in
the literal centre of the painting, sus-

pended in a shaft of light, a fadder

reaches towards him, its base obscured by
the smoke from the burning Torah scroll.
Swirling smoke obliterates any possibility
of seeing further than the immediate
chaotic events. The people flee in all
directions, escape crammed into a boat or
sit disconsolately on the ground heside an
overturned house. Fire consumes houses
and a synagogue. A burning Torah scroll
lics on the ground, as do other hooks
lying scattered and abandoned. One man
runs away clasping a Torah scroll, glanc-
ing back at the burning synagogue. Every-
thin'gv in the picture is in motion or tilted,
only the Menorah at the foot of the cross
stands upright; the candles burn steadily
and its licht echoes the halo around
Christ's head. The movement of the scat-
tering and dispersion is outwards and
downwards but, as always with Chagall,
the painting is not without upward move-

ment; the four figures flying above the
cross are simultaneously ordinary Jewish
people and angelic presences. The cruci-
fied figure is covered by a loincloth that
resembles the traditional Jewish prayer
shawl. Chagall saw Jesus as a Jewish
brother.

Common Humanity

Each of the seven sections contains many
interesting works of 20th century arr.
‘The search tor Roots in Israel” introduces
artists and sculptors whose works may be
less well-known in the West, more famil-
iar as we are with the contents of the
Tate than places of exhibition in Tel
Aviv, Jerusalem or Haifa. There are some
strong pictures here and we gain some
insicht into Israeli struggles and ideals,
mythological and  personal  meanings.
The final section, ‘Reaching for the
Absolute’ is perhaps the weakest. The
study is at its best and most informative
in its detail and loses something in the
attempt to describe things in these larger
terms. There are more abstract paintings
in this final section, but do abstract works
tell us more of the absolute than figura-

“The Synagogue (1917)" by Marc Chagall. Courtesy Marcus Diener Collection.




...in brief

SCIENCE

The Arrow of Time

by Peter Coveney and Roger Highfield
W. H. Allen, 1990

Hibacle, 378pp, L14.95

Stephen Hawkings ‘A Brief History of
Time', at present celebrating its third year
in the UK best-seller lists, is just the best-
known ot a large number of recent hooks
on various aspects of time. ‘The Arrow of
Time' is amongst the best of them, being
a broad-based account by a scientist and a
distinguished science journalist. The his-
torical, biological and cultural aspects of
the subject are covered, but the emphasis
is on time as it is mirrored in physical sci-
ence. Covency and Hightield explain
that present-day theories are inadequate
to cope with the directionality of time
(the fact that it goes forward and not
hackwards) and bring to hear the science
of chaos to suggest some new ways of
examining the problem. The book is
well-illustrated, scholarly, bur accessible.
At the end of it all, time retains its mys-
tery, the authors admitting that: “The
inescapable conclusion we have reached
is that the traditional methods ot the
physicist, induced by an undue emphasis
on very simple or idealised models, are
too narrow to make sense even of cvery-
day phenomena. We must recognise the
intrinsic complexity of reality and accept
aradical reconceptualisation”. (p296)
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tive ones? Surely not — although this
does not detract from the shimmer-
ing beauty of the lovely Mark
Rothko, ‘Red Painting’ (1957).

There are many images here
that stay in the mind; for example,
Jacob Kramer's ‘Day of Atonement’
(1919). Simple, digniticd, restrained
and intense, a procession of figures,
identically wrapped in the tradi-
tional prayer shawl, moves across the
canvas. The reference is to the
appointing and measuring of every
creature’s lite and the decrecing of
destiny.

"The Jew (1976-79) by R. H. Kitgj.
Collection of the Arust.

Professor Kampt says of the book:
“This study rests squarely on life experi-
ences collecrively shared, intensitied,
mterpreted  and  transtormed by the
artist.” It is not about Jewishness in any
narrow religious or social sense, but much
more about the truth of our common
humanity. Through the experiences of
the Jewish family, we better understand
the family of mankind. The text of the
hook is interesting and informative, but
given such a large exhibition (360 works,
of which only 136 are reproduced in the
book), necessarily sketchy.
Kampt does not attempt o definitive
statement but rather opens a door.

James Bovd-Brent and Hilary Williams

Protessor

Theories of Everything
by John Barrow

Oxford University Press, 1991
Hiback, 210 pp, £14.95

Protessor Barrow’s latest work of scientitic
exposition — tollowing the highly success-
tul ‘“The World Within the World" and
‘The Cosmological Anthropic Principle’
— is an examination of both the necessity
and the possible limits of the *Theories of
Everything’ currently occupyimg  the
minds of many of today’s leading physi-
cists. The author points out that such
theories express one of mankind’s most
fundamental intuitions that of the
unity of the universe. He explores this
intuition from the earliest recorded
expressions to the essential ingredients of
our present understanding of the uni-
verse. Thus he draws out his own convie-
tion that “there is no tformula that can
deliver all truth, all harmony, all simplic-
ity. No Theory of Everything can cever
provide total insight”. This is an erudite,
objective study of a fascinating arca of
rescarch, suitable for the lay reader.

SPIRITUALITY

Global Responsibility

In Search of a New World Ethic
by Hans Kiing

SCM Press, 1991

Hiback, 158pp, £12.95

‘Global Responsibility” is a brave call for
change by the distinguished Swiss theolo-
gian which deserves widespread attention
and debate. Kiing means to address the
“moral crisis of the West generally”,
seeing that “many people nowadays no
longer know the hasic options according
to which they are to make the daily deci-
sions in their lives, great or small; the
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preferences they should tollow; the priori-
ties they should establish; the models
they should choose™

Kiing proposes that we need to forge a
common ethic — a set of norms, values,
ideals and goals for humanity as a whole
— which will enable people to respond to
global problems in an appropriate and
cffective way. He envisages a coalition of
believers and non-believers, but main-
tains that the key to its success must he
co-operation and responsible creative
action on the part of the major world
taiths, for “the evidence suggests that
people are influenced in their behaviour
more lﬁy moral conviction than l\\l‘ knowl-
edge of faces™. He begins and ends the
hook with three premises: no survival
without a world ethic, no world peace
without religious peace, no religious
peace without religious dialogue. The
hrevity of this hook contributes to its
sense of urgency. Kiing plans, however, to
develop the approach begun here in a
series of further books beginning with a
trilogy on Judaism, Christianity and
Islam.

Enjoying the World

The Re-discovery of Thomas Traherne
by Graham Dowell

Morehouse Publishing, 1990

(UK Edition by Mowbray)

Plback, 135pp, £6.99

“You never enjoy the world aright tll you sce
how a sand exhibiteth the wisdom and power
of God. And prize in evervthing the service
that they do vou, by manifesting His glory
and goodness to your Soud, far more than the
visithle beaury on their surface, or the mate-
rial services they can do ~owr body...”

These celebraring words of the 17th cen-
tury writer, Thomas Traherne, are taken
from his major work, ‘Centuries’ — a col-



lection of meditations hardly known
during his litetime, but miraculously pre-
served to be rescued by a bookseller in
1896. The ‘re-discovery’ which is referred
to here is the gradual recognition since
then of Traherne's quality as a thinker,
and his relevance for the contemporary
world. For ours is an age, Revd. Dowell
says, when we have to find a wav of relat-
ing to the natural world which avoids
pantheism on the one hand, and puri-
tanism/asceticism on the other = “to live
with... ambiguity without talling victim
to tashionable ideologies”.

This book places Traherne intelli-

gently within the intellecrual tradition of

the [7th century, and within a Christian
tradition exemplified by mystics like St
Francis of Assisi and Julian of Norwich,
which sces the world as “essentially
redecmed.... reflecting the presence and
glory of its Creator”. “The world is a
mirror of infinite heauty” says Traherne,
“yet no man sees it”.

Compassion Through
Understanding

ed. Frank Whaling and Kenneth Holines
Dzalendara

Samye Ling, 1991

Plback, 182pp, £6.95 (available from
Samye-Ling Monastery, Eskdalemuin,
Roxburghshire, Scotland)

In 1988, the Tibetan Buddhists ar Samye
Ling in the Borders of Scotland organised
an interfaith symposium which brought
together representatives of  Hinduism,
Christianity, Judaism, Islam and Bud-
dhism. This book consists of the 12
papers delivered at that first gathering
(two more have since been held), and
reveals that, like many such cvents, it
operated on two different levels. Firstly, it
eathered together ditferent religious or
philosophical viewpoints, and secondly, it
brought about a conversation berween
participants in which a wider perspective
could emerge. Most of the papers fall into
the first category. Those by the 12th
Khentin® Tai Situpa, Dom  Sylvester
Houédard and Peter Young, however,
address the theme of compassion at its
esoteric, unconditioned root, therehy
finding a greater tluency and potency
when speaking of its outer appearance.
As the profoundly tolerant  Tibetan
Mahayana tradition recognises, there is
room tor both levels in interfaith dia-
logue, and what has resulted is a valuable
contribution to the greater ccumenism.

Golgonooza: City of Imagination
Last Studies in William Blake

by Kathleen Raine

Golgonooza Press, 1991

Plback, 182pp, £7.95
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This collection of cight ‘last studies’ is a
trustworthy companion or sound intro-
duction to the delights of the world of
William Blake. To follow the path of one
who has wound Blake’s ‘Golden String’
into a hall is indeed a pleasurable journey.
Kathleen Raine'’s fluency and clarity of
exposition come from a litetime’s famil-
iarity with Blake’s thought. It is good to
see the classic essay on ‘Blake, Sweden-
horg and the Divine Human' made avail-
able, as well as o useful short essay on
‘Blake's [Hlustrations of Job'. We are lefe
in no doubt that Blake clearly understood
that it is spirit, not matter, that is the
basis of the universe. Most at home in
the world of the imagination, Kathleen
Raine also acknowledges here her affinity
with the great Islamic scholar, Henry
Corbin.

The Oxford lllustrated History of
Christianity

Edited by John MacManners

Oxford University Press, 1990

Plback, 724pp, £25

To make something as vast and complex
as 2000 years of Christianity intelligible
to the general reader, the subject has
heen chaptered here into  hbite-sized
chunks; firstly chronologically, then since
1880 by geographical arca. The authors of
the nineteen chapters are mostly distin-

guished Protessors of History or Divinity.

The account begins with the carly
Christian communities and St. Paul (it
would have been useful, though, to have
had more of the Jewish background), and
proceeds through the expansion of Chris-
tianity and the conversion of the Roman
Empire. Bishop Kallistos Ware, in Chap-
ter 4, deals with Eastern Christendom,
and gives a welcome, straightforward ver-
sion of the splitting of the Greek and
Roman Churches, as well as a glimpse of
the Eastern Church’s mystical theology.
In Chapter 6, Colin Morris describes the
‘renaissance’ or ‘great thaw' of the period
1050-1400, characterised by the splen-
dour of great buildings, the evolution of
the cathedral schools into universities,
the crusades and the inquisition. All this
was facilitated, he explains, by the circu-
lation of money — new cconomic forces
heralding o new culture. Subsequent
chapters cover the late Medieval Church
and its Retormation (1400-1600), the
Enlightenment (1600-1800) and the fur-
ther expansion of Christianity through
conquest and  missionary  zeal (1500-
1800).

This is a very readable book, despite
the density of the subject matter; those
who get bogeed down in the text may
still get pleasure from the 350 illustra-
tions, icons, cte., some 32 of them in

colour.
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St George and the Dragon. [7th century Ethiopian miniature from “The Hlustrated History of
Christianiey”. Courtesy of the British Library.
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Symbol and Archetype
by Martin Lings

Quinta Essentia, 1991
Plback. 141pp, £7.95

[n an attemptr to answer the question
‘what is symbolism’, Lings reminds the
reader of the reaching of every spiritual
doctrine, thar the world is nothing but
symbols, and insists that “a man should
therefore understand at least what that
means; ...without that understanding, he
would fail to understand himselt”. Lings,
tormerly Keeper of Oriental Manuscripts
at the British Museum and author of sev-
cral books on Islamic mysticism, employs
material from @ wide range of traditions
and disciplines to illustrare his theme.
Given the extensiveness of his topic,
Lings is ambitious in his aims; he does
not claim, however, that his treatment is
exhaustive.

BUSINESS/ECONOMICS

The Guide to Good Corporate
Citizenship

by Marie Jennings

Director Books, 1990

Hiback, 218pp, £40

This is a broad survey of the world in
which we make our living, written from
the point of view of a particular kind of
decision-maker — the director of a com-
pany. Marie Jennings points out that the
company is the tocal point of a resilient
network of social, legal and personal rela-
tionships. Companies have customers,
employees, sources of supply and share-
holders; their offices or factories are
located in one place rather than another;
their goods and services are sold in a par-
ticular markert; they pay taxes and make
their mark on society at large. We live in
a world in which the extent of inter-
relatedness has been both widened and
intensified by modern communications.
Maric  Jennings  recognises  that
nobody is exempt from the ‘iron laws’ of
economics, but at the same time, she
wants people to look further. This book is
basically a plea for decision makers to be
aware of the effects that their decisions
have on others, and on the long-term
prospects for their own companies. A
number of contributors write on the com-
pany in relation to its employees, to edu-
cation, as a charitable giver, cte. In her
conclusion, Jennings herself takes a long
view, picking out some of the ftorces
which will drive business in the 1990s:
the environment, Third World debt,
political changes, strong religious beliefs,
the population explosion, health issues
and rechnological change. This is not all
doom and ¢loom, but it is strong stuff,
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capable of hitting the business man not
just with his professional hat on, but as a
full human being. It is hoped that it will
not be brushed under the carpet on the
egrounds that husiness cannot afford to
spend time on such distant (though
worthy) matters.

Adam Smith’s Mistake
by Kenneth Lux
Shambhala, 1990

Plback, 232pp, £7.99

The author, an economic theorist and co-
author of the 1988 title ‘Humanistic Eco-
nomics’, looks with a psychologist’s eye at
some of the assumptions of contemporary
economic science, concentrating most on
the so-called ‘natural law of sclf-interest’,
and the accepred description of human
beings as “made up of infinite insatiable
wants”. He traces the influence of Adam
Smith afrer the publication in 1776 of
‘The Wealth of Nations', outlining some
of the implications of the doctrine of eco-
nomic self-interest and noting where
socicties based upon it have failed. He
continues by looking at attempts to
model a society where the person or the
worker is not treated as a commodity, and
which emphases the human capacity for
selflessness, or cven benevolence. A
thoughttul and absorbing hook, tackling
an area of real importance.

CULTURE

A History of the Arab Peoples
by Albert Hourani

Faber and Faber, 1991

Hiback, 551pp, £25

Written for both scholars in the field and
the interested layman, this compelling
and comprehensive work covers the
beginnings of Arab culture and its devel-
opment up to the present day. In contrast
to the rather monolithic view of Islamic
culture presented by certain modern pan-
Arabists, the author, Emeritus Fellow of
St Anthony'’s College Oxtford, conveys
both its unity and its extraordinary diver-
sity. He also displays a very fine sensitiv-
ity to the role of religion in culture —
from the different strands of theological
interpretation to the part played by
sufism and the fruitful interchange of
ideas with Judaism and Christianiry.

The book is filled with fascinating quo-
tations, vignettes and little known facts
(eg the use of the wheel for transport was
almost  totally absent  from  Islamic
countries until the 19th century); and
although some might with
Hourani's analysis of contemporary Arab
culture, there is no doubt that he has
written a book giving remarkable insight

disagree
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into a subject of which the west is almost
completely ignorant.

Cultural Encounters

Ed. Robert Cecil and David Wade
The Octagon Press, London, 1990
H/back, 241pp

Based on lectures given at the Institute
for Cultural Rescarch between 1970 and
1987, this book consists of thirteen dis-
tinguished essays on “the interaction of
diverse cultures now and in the past™
Beginning with Stephen Runciman on
cultural relations berween Constantino-
ple and Baghdad, and ending with
Alexander King on our global prospects
tor the future, it takes in along the way
studies by Sir Roger Steven on ‘Europe
and the Grear Sophy', Richard Harries
on pre-revolutionary China and David
Widdicombe on the cultural mix of
modern Malaysia. Perhaps most charming
are a group of talks on India, including
Nirad Chaudhuri on the influcnce of
European literature on Hindu life (which
reveals that it was through 19th century
British novels that the idea of ‘love’
entered into Hindu marriage) and Peter
Brent on *“The Indian Guru'.

Reflections on the Revolution in
Europe

by Ralf Dahrendonf

Chatto and Windues, 1991

Plback, 154pp, L5.99

The  extraordinary  euphoria  which
enveloped people everywhere after the
hreakdown of communism in Eastern
Europe in the late 80s has largely faded
now, as people become aware of the
snares and delusions that litter the road
to free and prosperous societies in the
newly liberated countries. Dahrendort’s
excellent essay is a profound meditation
on the deeper issues raised by the ‘peo-
ples’ revolutions', informed by the
author’s vision of an ‘open society’. He is
sceptical about the idea of a ‘third way’
hetween socialism and a frec western-
style cconomy, and on this, as on many
other things, he is both stimulating and
provocative. This book is a more lasting
contribution to its subject than its brevity
and cphemeral format might suggest.
Highly recommended.

Patterns of Thought

The Hidden Mecaning of the Great
Pavement of Westminster Abbey
by Richard Foster

Jonathan Cape, 1991

H/back, 184pp, £15.99

Before the high altar in Westminster
Abbey lics a priceless pavement, which
has been covered heneath a protective



carpet for most of this century. Since
1989, the wraps have been taken off for
just three days cach spring to allow the
general public to view it. Richard Foster's
hook investigates the history and the

meaning of this outstanding example of

the arr of the Tralian marblers, which was
completed in 1268 in the rcien of Henry
I and whose inscription includes the
words: “Here is the perfectly rounded
sphere which reveals the eternal pattern
of the universe®. Foster takes a broad,
inter-disciplinary approach, cxplaining
the mediceval principles of sacred geome-
try, cosmology and symbolism, and the
particular intellecrual traditions within
which the pavement was conceived. A
learncd and fascinating study  which
opens the door just a little on the
immense richness of the pre-Renaissance
European tradition.

GENERAL

Wisdom, Information and Wonder
What is knowledge for?

by Mary Midgely

Routledge, 1991

Plbaclk, 275pp, £9.99

This is a paperback edition of a book
which was published in 1989 to much
acclaim. Mary Midgely, onc of the most
controversial of our living philosophers,
is on the artack here against over-special-
isation in science and academia, and the
tendency towards ‘objective’ criticism.
What use is knowledge, she asks, it it
does not get out of the vory rower and
serve the higher purpose of cultivating
wisdom in the general culture? What is
the status of criticism if it does not imply
moral or c¢thical commitment? Her expo-
sition includes lively critiques of contem-
porary  science  and  philosophy,
distinguishing between that which s

arcat and vood (eg. the recognition of

‘wonder’ as the underlying motive and
achievement of science) and that which
is destructive (such as its attempts to
‘colonise” all other areas of human knowl-
cdge). She writes vividly, having a partic-
ular gift for creating memorable visual
images, and whether or not one agrees
with her conclusions, she has produced a
book which enlivens areas of thought (tor
example, that of Wittgenstein) which are
often seen as unapproachable by the lay
reader.

Art Meets Science and Spirituality
in a Changing Economy

SDU Publishers, 1991

Plback, 421pp, 69.90 Dutch Guilders
(available from Wetermgschans 10, NL —
1017 SG, Amsterdam)

This book derives from the conference of
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The Great Pavement. Photograph by Richard Foster

the same name which took place in Ams-

terdam in Sceptember 1990, Consisting of

a short introduction and an interview
with each of the participants, it consti-
tutes a unique ‘snap shot’ of certain
modern  thought.  Robhert
Rauschenberg, David Bohm, the Dalai
Lama, John [Huston  Smith,
Lawrence Weiner, Fritjof Capra and Rai-
mondo Panikkar are amongst those who
speak of the relationship hetween science
and spirituality, the state of modern cco-

aspects of

Cage,

+9

nomics, and of their lmpcs and fears tor
the future. Not all of the interviews do
their subjects justice, but there are some
real plc;lsul'es — most p;lrticul;lrly, the
biologist and Buddhist, Francisco Varcla
speaking  with  great clarity on the
‘aroundless nature of reality’, and Mother
Tessa Bielecki on contemplarion.

Short Reviews by Robert Ball, Aaron Class,
Martha Chamberlin, Jane Clark, Michael Cohen,
Martin Notcutt, Hilary Williaoms, Peter Yiangou.
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“Lift him up in a
blaze of glory.”

The Gospel at Colonus

adapted by Lee Breuer and Bob Telson
American Conservatory Theatre (A.C.T.)
and the Oakland Ensemble Theatre at the
Orpheum Theatre, San Francisco

17 Oxctober and 18 November 1990,

John Mercer

ho could have conceived, before

seeing this marvellous perfor-

mance, that this Greck tragedy
would find such a perfect new medium
tor its re-telling? Or that the Greek
chorus ot the ancient world would
hecome the North American Gospel
Choil‘?

It is to the credit of Lee Breuer, along
with his co-director and musical com-
poser, Bob Telson, that they did have the
vision to see how these two great musical
traditions could be brought together. First

produced by the Brooklyn Academy of

Music for the 1983 New Wave Festival,
‘The Gospel at Colonus’ has been per-
formed both on and otf Broadway, in
national and international tours, and pre-
sented on Public Television in the USA.

In an inspired piece of casting, the role of

Ocdipus has been played collectively by
the legendary gospel group, Clarence

Fountain and the Five Blind Boys of

Alabama, in all the performances to date.
This short run in San Francisco also
starred “The Soul Stirrers’, Sam Butler Jr.
and Roscoe Lee Browne, the Broadway
and film actor, as the Messenger — a
pastor who narrates the role of Ocedipus
and performs the role of the Messenger as
asermon.

The stageplay is based on a translation
of ‘Ocdipus at Colonus' by Robert Fitzger-
ald. U His wife Penclope Laurens, Associ-
ate Dean of Yale Caollege, has written:

“The Gospel at Colonus uses the idea
ot re-imagining in a striking and origi-
nal way. The play is not meant to be
Sophocles” Oedipus, but to be a new
play, derived from the original, differ-
ent from it and yet true to its essential
spirit. [ remember when Robert went —
perhaps with a hit of trepidation — to
the Brooklyn Academy to see the
Gospel. But | remember even more

clearly his return. He was exhilarated,
as many others have been, filled with
admiration for the authors who had
the imagination, energy and enterprise
to see the links between two disparate
cultures, vastly separated by time, and
to realise the vision in dramatic art.
He felt, as [ do, that “The Gospel at
Colonus’ tulfilled Ezra Pound'’s dictum

Clarence Fountain portrarys Qedipus in *The Gospel at Colonus.

to ‘Make it new’: it builds on the
genius of the past to create something
wondertul for the present.”

WHAT LIES AT the heart of Greek
tragedy and the  black  Pentecostal
Church is the telling and re-telling of
stories, the results of which are already
known by the audicnce — cven, as with
all oral traditions, by those who are illit-
crate. The choir/chorus also know the
stories and provide counterpoint, com-
mentary and songs of joy, hope and end-
less praise. Both the tragedies and the
vospel service involve all participants,
not simply those ‘on stage’ but the whole
audience and congregation. (In fact the
point of the gospel service is that it

Photograph: Bavid Allen



should be irresistible, just as the spirit
moves all alike.) Morcover, both are con-
cerned with uplifting the participants not
just in o meeting of minds, but to an
immediate encounter with meaning, or
with the living God. As Earl F Miller
(who played Theseus on Broadway) says:
“When we first started serving God, we
didn't serve him with our words, we
didn't serve him with our ideas, we
danced him. We praised him with our
whole being.”

The story of Oedipus is for all times
and all people, for it is a message of man’s
redemption. After years of wandering
with his daughter Antigone, repentant
and suffering for the sins he committed in
innocence, Oedipus comes to Colonus,
the holy resting place he has been
promised for his death. His second
daughter, Ismene, tinds him there. She
has come to hring Qedipus the prophecy
that he shall now be blessed and that
those he blesses shall also be so. She
sings: “All your suffering and pain / Has
not been horne in vain.”. Oedipus
responds with the refrain: “Destiny brings
you hack to me” and the lines: “I've heen
waiting for a sign / To ease my troubled
mind.”

Antigone tells Ocdipus to pray to the

cods he once oftended. Thescus, King of

Athens, hears his prayer and is touched
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by his story, and they are welcomed ar
Colonus. Hearing of this, Creon, King of
Thebes, comes to bring Ocedipus hack to
that city to obtain the blessing. Ocedipus
retuses to go and Creon has the daughters
seized, but Theseus returns them. At his
death, Ocdipus passes on to Thescus
alone his knowledge of lite and his bless-
ng.

In spite of his innocence and his lite-
time of hideous sutfering, Oedipus still
accepts that he must kneel in prayer
betore being allowed to enter the holy
ground ot Colonus, even though a voice
has toretold that he shall find there a
resting  place. Consequently, he s
accepted. Theseus sings: “We will never
drive you away / From the peace in this
land / No never, no, no, never.”

Oedipus also freely admits the sins he
committed, knowing that by doing so he
does indeed tind salvation, for remaining
silent, even though innocent, will not
bring about his redemption. Admission is
the all important key. It is this action
which is most appropriate to the true
position of man, for through this we, too,
redemption.
Indeed, it is then that the choir sings:
“Numberless are the world’s wonders/ But
none more wonderful than man.”

From this understanding, Ocedipus at
the moment of his death sings: “1 wish

come  to  our PI'()]]]].\'L‘\I

the wind would litt me / Wish the wind
would litt me / Like a dove = like a dove.”
The Choragos also sing: “Let not our
triend go down [/ In griet and weariness /
et some just god spare him / From any
more distress.” The answer is the joytul
response by the choir to the mourning of
Antigone, Ismene and Theseus: “I'm
cryving hallelujah / Lift him up in a blaze
ot glory / Crying hallelujah / Set him free,
set him free. / Life him up! Lift him up!
Oh/ Litt him up! Litt him up!”

IT IS WELL worth the waiting and any
effort to see ‘The Gospel at Colonus' - or
perhaps one should say correctly, to par-
ticipate in it! — especially it the cast
includes Clarence Fountain and The Five
Blind Boys of Alabama. Meanwhile, ask
your local TV station to play the video
version or simply buy the original cast
recording (Warner Brothers Records) and
cnjoy the music at home.

“Now let the weeping cease [ Let no one
mown again [ The love of God will bring
vout peace | There is no end.”

I Published as "The Oedipus Cyele of Sopho-
cles’, o Harvard/HIB] Book, Harcowrt Brace
Jovanovich Inc

It also incorporates passages from Sophocles’
‘Oecdipus Rex' and “Antigone’ translated by
Ducley Fitts and Robert Fitzgerald.
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Telephone enquiries: Oxford (0865) 243406

The Wisdom of the Prophets — Ibn ’Arabi

Twelve chapters of the Fusus al-Hikam, Ibn Arabi’s most cele-

brated work, summarising his universal vision. English version by

Angela Culme-Seymour trom Titus Burckhardt's French transla-
tion.

Cloth £6.50

ISBN 0904975 01 0

Paper £4.80
ISBN 0904975 002

Mystical Astrology According to Ibn *Arabi

by Titus Burckhardt translated by Bulent Rauf

“For the serious investigator, who is determined to get to the
roots of traditional principles, this small book is a gold mine... In
this volume, Titus Burckharde has distilled the essential symbol-
ism underlying spiritual astrology.” (Keith Critchlow)

Paper £4.00 ISBN 0904975 09

Sufis of Andalusia — Ibn ’Arabi

Biographical sketches of some of the contemplatives and spiritual
masters amongst whom Ibn "Arabi spent his early vears. From the
Ruth al quds and Dwrrar al-fakhirah, translated by Dr R.\W.J. Austin.
Paper £7.50 ISBN 0904975 13 4

Kernel of the Kernel — Ibn ’Arabi

The Lubb al-Lubb, incorporating the Turkish commentary of Ismail
Hakki Bursevi. English version by Bulent Rauf. A treatise of
instruction for the mystic who undertakes the journey to Union
with God.
Cloth £4.80 ISBN 090497508 8

Addresses — Bulent Rauf

“For those who want to come to understand their relationship to
Reality, what their purpose is, and how consequently they should
proceeds...” (From Peter Young's Introduction). By the consultant
to the Beshara Trust, who died in 1987.
Paper £4.80 ISBN 0904975 12 6

Whoso Knoweth Himself — Ibn ’Arabi

The Treatise on Being, translated by T.H. Weir. A concise and ele-
vated exposition of the absolute unity of all existence, addressed to
the most intimate consciousness.
Paper £3.30 ISBN 0904975 06 1
Personal orders in the UK please add 75p p&h for one book 5Cp for each subse-
quent book on the same order. Querseas rates & rade terms on application




BESHARA

vents

A round-up of conferences, lectires. exhibitions

and events from Jume 1991 to December 1991

LECTUREIS\{
CONFERENCES

Oxford 91 C. S. Lewis
Summer Institute
Muses Unbound: Transfigur-
ing the Imagination

Oxford, 30th Jime — 1 2th July

A conference to explore the re-
lationship  between  faith and
which

the imagination, coin-

cides with the 50th anniversary

of C. S, Lewis' preaching of

‘The Weight of Glory’. Discus-
sions, seminars and studio work-
shops with members of the in-
ternational faculty, including Os
Guinness, Madeleine ['Engle,
Calvin Scerveld, Leanne Payne
and Bishop Kallistos Ware.
Details: Julia Tyvrell, 15 Douns
Road, Purlev, Swrrevy CR8 DS
Tel: 081 668 1612

Design for the Real World
Dartington, 1 2th — I4¢h July

A seminar given by designer
Victor Papanck, who has 30
years of experience designing for
the World Health Organisation
and UNESCO, on the relation-
ship between cthics and  acs-
thetics in design, ecological re-
sponsihility in architecture, and
what can be learned from ver-

nacular dwellings. For details of

other Dartington courses, see
page 2.

Details:  Brenda
0803 862271

Blewitt. Tel:

TOES 1991

London, 15th — 16th July

The Other Economic Summit,
held annually to coincide with
the G-7 Summit in cach of the
countries in turn, comes to Lon-
don again as its second seven-
year cycle begins. It will exam-
inc the record of the G-7 over
the Last seven vears and look at
an alternative cconomic agenda
tor the next seven. It is accom-
panicd by a series of associated
seminars and  workshops  from

12th — 17th July, and a benefit
concert with Ben Elton on the
14vh.

Detals: Michael Palmer, TOES
Tel: 071 377 5720

The Malvern Conference
1941 - 1991

The Threshold for Europe
Malvern, 17th — 20¢th July

The 1941 Malvern Conference
was convened by the Archbish-
op of Canterbury to examine
lite and social order after the
war. This commemorative con-
terence, convened by the Bish-
op of Worcester, brings together
Christian churches, other faiths,
politicians  and  aca-
demics, and various youth or-
aanisations. It will look at the
kind of socicty we want Britain
to be, how Britain should relate
to Europe and how  Europe
should relate to the rest of the

leading

world, and focus on cerrain key
issucs: science and technology,
citizenship,
socio-cconomic and
taith, philosophy and culrure.
An associated book and a Radio
4 series will he produced in the
autumn  entitled ‘Believing in
the Furure’.

Details: My Owen Nankivell, 18

Ash Hill Road, Torquay TQI

3HZ. Tel: 0803 297719

the  environment,
Issuces,

Mysticism

Oxford, 23rd — 25th August

The Alister Hardy Research
Centre researches scientifically
into reports of religious or tran-
scendent experience. This con-
ference sets out to consider the
nature ot mysticism, which it
detines as the secking of union
with Ulrimate Reality, or the
Absolute, or God, and its com-
plementarity  with
Speakers include Brian Joseph-

science.

son,  Professor of  Physics at
Cambridge; Keith Ward, Profes-

sor of History and Philosophy of

cligion at King's College Lon-
Rel t Kin 1Y

don; and Ursula King, Professor
of Theology at Bristol.

Details: The Alister Hardy Re-
search Centre, Westminster Col-

lege, Oxford OX2 9AT

Mind in the Cosmos 5
London, Seprember and October
In this series of Open Forums,
the Society tfor Process Thought
invites leading figures in a par-
ticular field to open up their
subject with other experts and
with the general public. The au-
tumn series includes Dawn of a
Millenium, with Eric Harth
(14th September); The Matter
Myth, with DPaul Davies (8th
October); and Religion in a
Cosmic  Setting, with John
Hick and Anthony O'Hear.
Details: see page 55

Eckhart Annual
Conference

Oxford, 30th August — 1st
September

The fourth annual conterence
on this grear 14th century mys-
tic, whose ccumenism artracts
seekers  from all  traditions.
Speakers include Prof. Bernard

McGinn, Richard Woods and
Dr Denys Turner.

Details: The Secretary, 49 Cock-
croft - Place,  Clarkson Road,
Cambridge. Tel: 0223 353337

The Pan-Orthodox Confer-
ence on Environmental
Protection

Crete, Sth — 1 2th November

The first ever  pan-Orthodox
gathering  on  environmental
protection, bringing together
Patriarchs from Constantinople,
Jerusalem, Antioch, Alexan-
dria, Moscow, Georgia and Bul-
varia, with representatives from
Orthodox Churches throughout
the world. Jointly organised by
the WWEF's Nerwork on Con-
servation and Religion and the
Ecumenical Patriarch of Con-
stantinople, its aims are  to
adopt September st as a com-
mon Feast Day for the environ-
ment, and to Agree a common
programme of theological cdu-
cation and practical projects tor
environmental protection.
Details: Marun Palmer or Jo Ed-
wards, [.C.O.R.E.C. Tel: 061
434 0828

The Speakers were.
Christine MacNulty, Futurist

Dr Mae-Wan Ho, Biologist
A Questtor Total Understanding
Graham Dunstan Martin, Writer

Transcript of the Saros Seminar

LEARNING WITHOUT LIMITS:
THE DILEMMA OF KNOWLEDGE

(A Seminar for Bold Speculation on Educational Issues)

The full proceedings of the seminar whichwasheld in London on 16 June 1990 is now available

Setting the Scene: The Future for Education
Professor Russell Stannard, Physicist
Through Experience to Realities Bevond

How 0 Survive the Future or a Short Tour of Moral Bewilderment
The Transeriptincludes the ehairman’s opening remarks, discussions which followed cach talk and the pane]
discussion. (ALthese seminans, Saros provides a platform lorereative speculation and discussion onissues that
are of fundamental (rather than fashionable) concern to humamty
It vou would like your copy please send a cheque payable 1o Saros Publications (o
Saros Publications, 18 Monmouth Road. Bishopston, Bristol BS7 81.G.

ISBN 0 907269 01X. 96 pages. 5 colour plates

Price: £3.00 plus £1.00 postage
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ECOND INTERNATIONAL
OLISTIC CONGRESS

July 9th - 13th 1991. Belo Horizonte - Brazil

FORUMS
® Politics for the Future and the
Future of Politics
® Biotechnology and Ecological
Agriculture

Contribute to the
transformation of the
contemporary world!

THEMES
e Science, Technology, and
Global Ecology
® [nnovations in Organizational

Structure
® Health and Education

Lectures, seminars, workshops;
® Arts and Sciences
® Body Disciplines

® Fastern and Latin American

® Peace Initiatives Thought
SYMPOS I UMS Excursions to the Rain Forest
| ® Matter and Consciousness: . CONGRESSO
towards a non-fragmentary |NTERr:iA?é:(S)Tr|4$«? For programme, registration, and call for
theory of energy SECOND papers contact: Congress Ltda. Av. Francisco
® Environmental Education: INTERNATIONAL Sales, 555 Belo Horizonte/MG 30150 Brasil.
fostering planetary survival ESTIGGONGEESS Fone: (031) 273-1121 - Fax: 273-4770

¥ ——

BESHARA

0 TR OF
INTENSIVE ESOTERIC EDUCATION

Esoteric education is the unfolding of that which is innate to the human spirit. Where exoteric edu-
cation teaches skills and trains the faculties and intellect, esoteric education touches the latent
potential of the individual, drawing out the full meaning of what it is to be human.

INTRODUCTORY COURSES 1991 SIX MONTH INTENSIVE COURSES
July 6th-14th ® August 3rd-11th ® Sept 14th-22nd st April-3rd Sept ® Ist Oct-31st March

These courses address the twin theme of the Unity of Being and the Perfectibility of Man

a taste and the possibility of a real shift in consciousness to a unitive and unifying perspective.
For further mformation apply to:

The Secretary, Beshara School of Intensive Eso

Chisholme House, R
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THE ALISTER HARDY
RESEARCH CENTRE

tor the Stud_\' of Spiritudl & l{vligious Experience

The AHRC invites new members. Members
receive newsletters and invitations to lectures and
seminars. Library and other facilities available.

EVENTS 1991
Weekend Conferences — on ‘Mysticism’ Westminster
College, Oxtord, 23rd-25th August, £100 (£95 before
Lst Ju]v) £60 non. res. (L55 before Ist July).
Programme of Lectures — in Kensington, London.
Member's Day — 7th December, Westminster College.

For further information, write to:
The Alister Hardy Research Centre (B),
Freepost, Westminster C()]]ege, Oxtford, OX2 9BR
or telephone (0865) 243006

Peru: Fiesta & Folklore

A Seminar given by
Peter Cloudsley

A key to the great mysteries of Peru’s
pre-Columbian civilizations - the Incas,
Nazca and Mochica - lies in a tradition
still alive today: Fiesta and Shamanism.

Illlustrated by slides, recordings and
exhibits.

An opportunity to join a group (max. 6 people)
leaving Saturday October 26th for two or three
weeks in Peru, led by Peter Cloudsley.

Details: 081 806 4916

HAZEL\WOOD HOUSE

In Beautiful
Seutb Deven

"A baven of peace
and beauty"

"A place of gem
quality"”

Open All Year e Excellent Accomrnodation
Good Food e Cottages to Let
Special care for the weary and convalescent
Cultural Events & Courses e Hazelwood Spring Water
For brochure and calender of events, please send SAE to:

HAZELWOOD HOUSE
Loddiswell, Nr Kingsbridge, S. Devon TQ7 4EB

Tel: 0548 82 232 & 081 883 2124

Wisdom of the Prophets
Berkelex, California

9th—10th November

This is the 5th Symposium  in
America on the great Andalu-

sian  mystic, Muhyiddin = Ibn
‘Arabi, whose adherence to the
principle  of unity brings a

unigue perspective to the ditter-
ent images of religion represent-
ed by the prophets. Speakers in-
clude D Ralph
Durham University, Dr Vincent
Cornell of Duke University, and
Martin Noteutt.

Detals: The Secretary, PO Box

1899,  San  Francisco, CA
94101-1899 USA. Tel: (415)
653-2201

Islam 1991 in Teilhardian
Pers‘pective

l.ondon, 1 2th November

The 12th annual Teilhard Lec-
ture is given by Montgomery
Watt, DProfessor
Arabic  Studies  ar
and a world authority on [slam,
and on Christian-Muslim rela-
The lecture will address
the contemporary state of Islam
with the Teil-
hardian principles of conver-

Edinburgh

tions.
reference  to

gence, diversified union and an
absolute direction of growth.
Details: The Tetlhard Centre

Tel: 071937 5372

Business Values East and
West

Dartington Centre, Devon

[3th — 18th November
Coinciding with the Japan Fes-
tival, the seminar will explore
the roots of cultural ditferences
and attempt to forge from both
traditions  ethical  standards
which meet the social and envi-
ronmental  challenges ot the
1990s. The final day is devoted
to Zen meditation and inquiry.
Details: Brenda Bleweitt

Tel: 0803 862271

Cultivating the Future
Bristol, 6th October

The 1991 Schumacher Lectures
are billed as
Land, People, and Spirituality
tor the 21st Century’. Speakers
are Lester Brown of the World-
watch Institure, agriculturalist
Wes Jackson, photographer Fay
Godwin and Martthew Fox, the
Dominican priest whose 1deas
have tounded the ‘creation spir-
ituality’ movement.

Details: The Schumacher Soctety,
Ford House, Hartland, Bidiford,
Devon EX39 6EE.

Tel: (0237) 441621

Austin - of

Emeritus  of

‘A New Vision of

ARTS EVENTS

Spanish Ballet Gala: Una
Noche por la Tierra
Colisewm, London. 16th July

A gala evening in aid of Friends
of the Earth, featuring the Lon-
don début of the Ballet Na-
cional de Espafia and supported

by a star-studded list of patrons
from the world of dance, the
Spanish community in London
and the arts in general = Dame
Merle  Park,  Sir  Yehudi
Menuhin, Franco Zeterelli, His
Excellency the Spanish Ambas-
sador, and many more. Tickets
can
price, a pre-performance recep-
tion, a Gala dinner and a Gala-
night purry

Detals: Mclanie Hone, The Arts

for the Fm[ Tel: 071 490 1555

include,  depending  on

London International Festi-
val of Theatre (LIFT) 1991
[.ondon, 28th Jume — 21st July

The 10th anniversary Festival
promising
theatrical
programme  of

“uncompromising
inventiveness  ina
theatre,
new commissions and London-

\\'UI'M

Includes
hanner

wide outdoor events”.
5 projects under the
‘Lifting London’ aimed at re-
newing London’s sense of iden-
tity. Companies touring the UK
betore and after the Festival are
The Comedy Theatre,
Bucharest: The Market Theatre,
Johanneshurg and Cross-Reter-
ences.

Details: Q71 379 0653

WOMAD Outernational

A World of Music, Arts And
Dance  organises  festivals  all
over the world, bringing togeth-
er a wide range of pertormers
from ditterent  countries  and
culnures. Festivals are to be held
this vear in Spain  (5th-6th
July), France (13th—14th July),
Reading, UK (19th-21st July),
Germany ( 27th=28th  July),
Finland ( 2nd-4th  August),
Canada (8th—Ilth  August),
Morecombe, UK (23rd-26th
August) and — tor the tirst time
— Japan (30th August— Septem-
ber 1st).

Detals:  WOMAD,  Millside,
Mill Lane, Box, Wiltshire SNT4
9PN, Tel: 0225 744044

Japan Festival 1991
September — December 1991

This is one of the largest inter-
national festivals ever held in
the UK, aimed at demonstrating
the richness and variety of



Japanese culture. Events
throughout rthe UK include ex-
hibitions ot prints, contempo-
rary art, toys, photographs, and
sculpture; robotics ar the Sci-

ence Museum; performances of

Noh and Kabuki, Bunraku pup-
pet theatres il festivals at the
Barbican and in Newcastle; con-

BESHARA

certs including  contemporary
jazz and o UK rtour of 36 perfor-
mances, to name but a few. Spe-
cial events include a grand
Sumo tournament at the Royal
Alhert Hall; a Kyoto Garden at
Holland Park, London, and a
youth festival in Aberdeen.
Brochures: 071 413 3535.

Woodwick House

Is set in the most beautitul surroundings with trees, lawns, wondertul
views & a burn. [t isone of the most sheltered parts of Orkney -
ideal for hird warching, fishing, painting & walking.

Woodwick House offers:

A comtortable stay for groups or individuals in a quict & relaxed atmo-
sphere. Excellent cuisine, afternoon teas & evening meals, traditional
or vegetarian food, open fires, local arts on display,
selt-carering tlat available. Open all year.

For details & brochure ring 0856 75 330 or 081 883 2124 - or
send SAE to Woodwick House, Evie, Orkney, Scotland, KW 17 2P°QQ

Evie, Orkney

Mozart 200

The Barbican Centre

28th Seprember — Sth December

A celebration to mark the hi-
centenary of Mozart’s death, this
includes 21 concerts by the En-
ulish Chamber Orchestra, films,
lectures, exhihitions and special
cvents. The aim is to present
Mozart not just as an isolated
genius but as a man of his time.
It torms part of the Mozart Euro-
pean Journey project linking all
the cities of Europe that Mozart
visited.

Details: The Barbican
Tel: 071 638 8891

EXHIBITIONS

Centre

The Turin Shroud
Bournemouth Exhibition Centre
From Easter 199]

Nort the shroud itsclf — this re-
mains locked in a silver casket
above the altar in Turin Cathe-
dral = but an accurate and de-
tailed facsimile complete with
the image of a crucificd man.
Recent radiocarbon tests under-
mined its authenticity by dating
it hetween 1260 and 1390 AD,
but the exhibition claims to dis-
play "new  and amazing  evi-
dence” which throws doubt on
these dates, so that the Vatican

may now order a new series of
tests.

Details: Bowmemouth Exhibition

Centre, Old Christchurch Lane,

Bowmemouth. Tel: 0202 290772

Hokusai
Roval Academy of Arts

15th November 1991 — 9th
February 1992

Katsushika Hokusai (1760 -
1849) is the most celebrated
Japanese artist in the Woest,

largely for the series “Thinty-six
views of Mount Fuji', and in par-
ticular tor the print “The Great
Wave'. The exhibition includes
15Q of his works in the Ukiyo-e
("pictures  of  the  Floating
World™)  tradition, including
prints, hook illustrations and al-
bums gathered from public and
private  collections  throughout
the world.

Songlines

The Barbican Centre

7th August — 4th September

The first major exhibition in
Britain to survey the entire abo-
riginal art  movement. The
movement began in the 70s
when Aborigines at the Papunya
settlement were asked to paint a
Dreaming Design on a wall in
an attempt to preserve a culture

“Astrology, witchcraft, magical healing, divination, ancient prophecies, ghosts and
tairies are all now rightly disdained by intelligent people.” So runs the second sen-
tence of Sir Keith Thomas™ Religion and the Decline of Magic (1971). Along with
the broader statement that mankind has come of age. the claim seems premature for,
as T.S. Eliot observed, “Humankind cannot bear very much reality.” Scarce out of the
cave or nursery. we still chase after moonbeams, worship idols. wrap ourselves in
comforting superstitions. half-convinced that all science can offer is a cold machine-
like world. But it is magic, not science, which is the enemy of true religion and phi-
losophy. In Margaret Boden's words: “Wonder is a root of the religious experience.
and the desire to understand drives science. If wonder and understanding are tunda-
mentally opposed. religion and science will be also. But only if wonder is limited to
the contemplation of magic or mysteries is religion in principle opposed to science.
The aim of science is to explain how something is possible. Understanding how
something is possible need not destroy our wonder at it. Recent scientific theories of
the human mind — albeit based on computer technology — increase our wonder at its
richness and power.” — “Wonder and Understanding”, Zygon, 12/1985.

The Society for Process Thought is a national philosophical society which aims to
bridge the gap between academics and non-specialists, to demonstrate that the best
scholarship need not be above peoples’ heads and to illustrate the proposition that the
world is a vastly more interesting place when examined in daylight. Seeking to focus
public attention on the centralissues of life. the Society reiterates the classical con-
cerns of philosophy, to see life whole and to live it well.

In its Open Seminars, the Society reflects current thinking in the realist tradition
of C.S. Peirce, William James, A.N. Whitehead, and Charles Hartshome. In its Open
Forums, leading authorities in a particular field discuss their subject with other
experts in the same field, experts in other fields, and members of the general public.
in language intelligible to all. These are not debates but attempts to come closer to
truth in a spirit of friendly enquiry. All meetings are held in London on Saturdays, the
BR network enabling people to come from as far afield as Devon and Dundee.

Society for Process Thought
International Autumn Programme - Mind in the Cosmos §

Open Forum: Dawn of a Millenium

14th September. St James’s Church, 197 Piccadilly, London W1
Erich Harth, Professor of Physics, Syracuse, NY,. USA

Penguin are launching the British edition in advance.

Open Forum: The Matter Myth

8th October. Tuesday, 6.30 — 8pm, St James’s Church
Paul Davies. Professor of Mathematical Physics, Adelaide, co-
author with John Gribbin of another new Penguin

Open Forum: Religion in a Cosmic Setting
12th October, St James's Church

John Hick, Professor of Philosophy of Religion, Claremont,
California. on his prize-winning newly reprinted An
Interpretation of Religion (Macmillan 1989).

‘OPENNESS TO THE REAL: COGNITIVE AND AESTHETIC
DIMENSIONS’ by Anthony ()’Hear, Professor of Philosophy,
Bradford, author of Experience, Explanation and Faith and
The Element of Fire: Science, Art and the Human World.

Ist and 3rd meetings Saturdays, 10.30—4.00pm, with a break for lunch.
Coffee and refreshments are available. Tickets £5 (£3) on the door.
With forums advertised so far ahead. checking is advisable in early
September (sae): Patrick Lewin, 48a Tranquil Vale, London SE3 OBD

[*1)
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50,000 vears old. Works include
atiks,

burial poles and the tamous dot

landscapes, carvings,

and circle acrylic paintings.

William Blake and His Fol-
lowers

Tate Gallery

[0th July = 3rd November

The Tate Gallery is one of the
leading centres in the world tor
the study of William Blake. Trs
distinguished collection ot more
rhan 150 watercolours, drawings
and  prints by Blake will e
shown in its entirety, demon-
strating  the  evolution of his
complex artistic vision. There
will also be a small group of pic-
tures by his followers John Lim-
nell,

Palmer and George Richmond.

Edward  Calvert, Samuel

From Art to Archaeology
Towring from 24th August

A South Bank Centre touring
exhibition  drawing  1ogether
works by cleven contemporary
British

sponded 1o ancient land art,
such as the hill drawines on

ATCISES \\'ll\\ llll\\‘ 1S

chalk Jdownlands m Sonthern
Britain. The rour includes East-
bourne(August—=October), Bath
(October/November), Carlisle

BESHARA

(November—January  '92)  and
Stirling (May—June '92).
Details:  Alexandra Noble. Tel:

071921 0864/8

EXHIBITIONS USA

Wisdom and Compassion:
The Sacred Art of Tibet
Astan Avt Museum of San Fran-
cisco, 1 7th Aprid — 1Sth Angust:
IBM Giddlery of Science and Are,
New Ym'l\', 15111 (§ )L’[u’h'r _78[’1
Decembar

The tirst extensive showing ot

Tiletan art in the US| this exhi-
hition teatures 139 masterworks
ot tangka  (relivious paintings)
and sculptures, from the Yth 1o
the [9th century, drawn from
collections all over the world.
The design ot the exhibition is
modelled on the Buddhist con-
cept of the mandala, starting
trom the Buddha's litetime 2500
vears ago and ending in the
Pure Lands of the Buddha'. The
160th ohject is a sand mandala
to he constructed by six monks
from the monastery of His Holi-
ness the Dalai Lama at Dharam-
il

Details: Lika V. Villanueva,
Asian At Museren of San Fran-

cisco. Tel: (415) 751 2500.

FRILEFORD GRANGE

like no other...

A place for creative dialegue
Tel:(0865) 391973 or Fax (0865) 391344

Frilford Grange, Frilford, nr. Abingdon

Oxfordshive, OX13 SNX

kevboard

free for 2 years after purchase.
No expensive hardwire
modifications and
upgrades needed!

UHV STM System features
complete software control
McAllister's STM electronies. sofiware.,

and hardware vwwork in concert ~o you can
control all functions from your computer
automatic sample approach.
scanning parameters adjustment. scanning and
processing the image. simultancous display off
up to siv separate images. and sereen-dumping
or printing to most laser or dot-matrix printers.

Easy, fast, precise, repeatable
Running on an extremely fast DIGITAL
SIGNAL PROCESSOR. the entire tunneling
servo loop operates at 70xi17. Software also
controls the piezo for fast accurate imaging.

Free software updates for 2 years
Updating our software-intensive system
means simply loading new sottware

Scanning Tunneling Microscope

Now you can enjoy the precision of complete

digital control in wultra-high vacuum

Modular, expandable design
All functions are on modular bus plane

Easy access

Fully Digital
T0KHz
Feedback

Call toll-free: 1-800-445-3688
McAllister Technical Services

cards. Any card can be plugged into any slot.
and plenty of expansion slots are provided.

Euro-card modules provide fast casy

exchange or service.

Take advantage of our experience,
expertise & commitment to quality
Our company was the tirst to exhibit a

commercially available UHV Scanning
Tunncling Microscope in 1986, Since then
we have continued to advance this exciting
technology . Our current system is powertul.
casy to use. tull-featured. and includes our
exclusive continuously-variable bandwidth
tilter — tor substantially reduced noise.

Viewport

Service — the operative word
at McAllister Technical Services

Wobble stick: tig With a conscious focus on service. we

changer . . Lo
provide free demonstrations and training

atour facility. Once you've made your
purchase youcan also count on expert
technical support.
To learn more about our UHV STM
System please request literature

Baseplate clamp for
sample exchange

and specifications by writing us.
faxing us. or by calling our
nationw de toll-tree
number today.

Manutucturers of surface analytical instruments and devices

West 280 - Prairie Avenue. Coeur d'Alene, Idaho 83814 - Fax: 208772 3384 - Tel: 208772 9527
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In the Wallamo — Soddo District of Sidamo Province, Ethiopia, a boy teaches his father how to
read from a text book prepared and distributed under the United Nations literacy project.
Courtesy UNESCO/Nagata



